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MONEY FOR RITUALS
Ak s ay anlu| and related inscriptions

from AndhradeSa

Ingo Strawch

Introduction

The majority of inscriptions found in Buddhist monastic contexts record
donations of buildings, art objects and monastic utensils. This rather
straightforward relation between donor and recipient is in contrast to more-
complex donations that mention 'permanent endowments' (ahçayaniul) of
money or agricultural land in order to maintain or supporr a particular
institution. Texts of this kind are atested all over India from different peri-
ods and in different religious contexts. They bear witness to a practice that
allows religious institutions to develop into sustainable ritual centres with
a strong economic relationship to their respective hinterlands. So far, stud-
ies on al<sayanîut inscriptions have focused on the corpus of sâtavâhana
and Kçatrapa epigraphs, where this term is attested for the first time, in the
context of Buddhist donative inscriptions in the .x/estern Ghat caves. It has
been argued that this institution developed in the context of advancecl eco-
nomic conditions based on a money economy and expanded trade contacts
between'western India and other parts of the subcontinent.i From there, it
quite soon spread north and south, and it also left the boundaries of Bud-
dhist institutions.

Back in2003, Harry Falk republished a remarkable copper-plate inscrip-
tion from an equally remarkable archaeological site,2 The cave Kàshmir srras,
has attracted scholars' attention for many years-being a huge natural cave,
with artificial structures inside and on the plateau in front of it, overlooking
a wild valley that is particularly hard to access. In spite of this, it seems to
have attracted in antiquity devotees from far afield who came here in order
to venerate the mighty female deity Bhimâ, whose name is even preserved
in the MahàbhArata and in rhe reports of chinese pilgrims. Bhimâ is also
mentioned in the copper-plate inscription and is depicted on numerous seals
and sealings rhar were discovered in the surroundings of the site. Although
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systematic archaeological investigation is still to be carried out, the artefacts
that have found their way to collectors and art dealers present a multi-faceted
picture of an impressive religious site. The most detailed description of the
institutional structure of this site comes from the copper-plate. According to
its inscription, the site accommodated several mathas (temples) that run the
financial activities of the goddess Bhimâ. visitors used to invest money inro
one of these maçhas, the gain of which was apparently attributed to the deity.
For the first time we encounter here the term ak"çayantul in the Northwest
of the Indian subcontinent. However, as Falk correctly remarks, it is not the
first time the term occurs in a non-Buddhist context. It is also found in an
inscription from Mathura dated in the Kuçâna year 28, that is,155 CE.3 The
recipient of this record is a pu?ya1àld,'hall of merit', and the interest of the
capital should be used for feeding 100 Brahmins and for food to be given to
'destitute people, hungry and thirsty'.a Although there is little doubt about
the fact that the institution of ak;ayantui was introduced in the context of
Buddhist monasteries,i Falk is certainly right, when he subsumes,

Once the akçayalivis were invenred and installed they seem to have
become customâry. . . . Once a start was made in northern Dec-
can, the idea spread from the Ksatrapas and Sâtavâhanas north to
Gandhara. . . . The idea spread fast; it involved all religious com-
munities and retained its aspect of providing food, to clerics and
public alike.6

In my chapter, I investigate many ak;ayanTut and related texts that belong
to a subsequent phase, namely the period of the Ikçvâkus of Vijayapuri
(3rd-4th century CE). By pointing out continuities and discontinuities, my
chapter aims to show how the institution of aksayaniut developed under the
changed historical conditions of this period.

The material from Àndhrade6a

The Ikgvâku dynasty was no doubt one of the most importanr and suc-
cessful powers succeeding the mighty Sâtavâhanas in the southern Deccan
area. The majority of their inscriptions come from their capital, Vijayapuri,
today known as the archaeological site Nagarjunakonda. There are, how-
ever, numerous inscriptions from other sites that confirm this dynasty ruled
over a rather large territory in present-day Andhra Pradesh and Telangana
for at least 150 years, during the 3rd and 4th centuries CE.

The corpus of Iksvâku inscriptions was the main object of the joint research
project, 'From Mjayapuri to Sriksetra? The Beginnings of Buddhisr Exchange
across the Bay of Bengal as s7itnessed by Inscriptions from Andhra Pradesh
and Myanmar', run from2016 to 201"7 and supported by the The Robert H.
N. Ho Family Foundation, administered by the American Council of Learned
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Societies' The project was led by Arlo Griffiths, and the research group for
Indian inscriptions comprised stefan Baums (Munich), vincent Touàier (now
Paris) and Ingo strauch (Lausanne). My subsequent discussion is based on rhe
joint edition and translation of ÂndhradeSa inscriptions that is now accessible
in an_online database, the Early Inscriptions of ÀndhradeSa (EIAD).7 If not
stated otherwise, rext and translation ui. based on this edition.

out of the 200 inscriptions that can be attributed or related to the Ikçvâku
dynasty, only five refer to the term ak"gayantul: EIAD 53,55, 56, 60, and
200. A few orhers, mainly fragmentary records, can be "dd.ito ihis small
group, based on certain formal features that will be discussed in a larer sec-
tion. In the following, I will briefly present these records and their archaeo-
logical contexts, as well as the text pàrtion that contains central information
regarding the character and conditions of the al<çayanluT transaction. A table
at the end of this section subsumes the relevanr data (Table 7 .1).
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EIAD 53
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lnscribed object Octagonal pillar (= dhvajasthambha)
Archaeological context site 34 at Nagarjunakonda, puspabhadrasvâm in

temples

Date: reign of Siri-Ehavalacântamijla, year 16

lnscribed object Copper plates
Archaeological context unclear. Findspot patagandigudem (Kalla-

cheruvu)
Date: reign of Siri-Ehavalacântamùla

TEXT:

bhagavato puspabhadrasvdminalt devakulath kdritarh 0 dhvajastarhbai ca
pratis1hâpitab grâmoÉ ca puQoke(arh oakçayunivT dattaft 0

TRANSLATION:

had (this) temple. (devakula) of the Bhagavant puçpabhadrasvâmin
made' established a flagstaff and gave as permanent endowmente
(akç ayan tvî) the viltage Pu{oke{arh

EIAD 55
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ÏEXT:

oettha pithwh(e 0 shbhiilAllehi 0 mahdvîhdrasa "avaraddâre 0

côtusâle "amhehi kâritaù 0 "etassa ya 0 khaaQapullasaplhappasa

cdtusdle 0 oôgartutukavatthawdqa pawayitd1ath 0 vissdmaTtattharh 0

rafr[oJ oehalavatthamâpavatthavehi 0 pawayitehi avaradddraseliyehi

0 oaryyayokkhapamuhehi "a4u!!hiya 0 sasanarh kàritarh sâsanarh

kâritarh 0 oakkhayaniwirh 0 kâtûWtil ô rafro "appapo puytrlappâya-

pâyubalavaddhaTtatlhatu "ayandatdraka ( th)) kàfina 0 pithua/e ïmahdvi-

harasa 0 nagarassa Q outtaradisâye 0 mahâsettye 0 mahâcelakasa
oellhassa 0 k[û] latthapaddaggômapatthe ïhalathkkhettasa niyattallA ba{t]
î(sa) 30 2 nidejaù 0 nipoli ll pithundasso Q "uttoradisaye va hatthivârî
0 pachimadisâye 0 pupphakalase halarhkkhettasa niyattaracatusallhi
60 4 0 nidejaric nippoli "avaradddrl ùcdtusdlassa 0 halo bhikhubhogarh

0 kàtùfa samyadattarit

THANSLATION:

Here in Pithunda we had a guadrangular compound made by
sâbhittânas (?) at the western gate of the Great Monastery. For its
repair of broken and shattered (parts), for the repose of renunci-
ants who (will) arrive and who (presently) reside in the quadrangular
compound, the (following) royal order was issued, to be carried out
(anuçlheya ?) by the Avaraddâraseliya renunciants residing in the plot
of King Ehala, headed by Aryayakkha (Âryayak$a): Having made a
permanent endowment, having made (it permanent) as long as moon
and stars, in order to expand the king's own merit and to increase his
lifespan and power, to the Great Monastery in Pithunda 32 nivartan'as
of plowable land are to be given (nideya) (and) registered (?), in the
northern direction of the town, at the Great Shrine of the mahâcelaka
Eltha, at the road (leading to) the village Kulatthapadda. North of
PithupÇa, west ol the elephant grove, in Pupphakalasa, sixty-four-
64-nivartanas of plowable land are to be given (and) registered (?).
Having made (this) plowable land (hala) the revenue of the monks of
the quadrangular compound at the western gate, the gitt is completed
(samyagdattam).

M
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EIAD 56

lnscribed object: piilar

Origin: site 126 at Nagarjunakonda, facing a shrine chamber at the
'Royal burning ghâl'to

Date: reign of Siri-Ehavalacântamûla

TEXT:

bhagavato [no(hagîJsaras[dJmisa 0 devakulaù thali[tuJ [cal [kariJtd
"akhayanlvifrhJ ca katfùJrja mas[anuJmas[ikaJsa [viJdhi ? ? ? ? ? ? ? ?
? ? ? ? dh[iJkaseni[yal [dinâriJ ? ? ? ? ? ? ? ? ? ? [dindJri dasa I0 pani_
kaseniye dinâri dasa 10 0 puvikasen[iJye dindri dasa ]0 0 "evafrhJ senis[uJ
catusu ? ? ? 0 dinorisa[tal (. . ) fa]Sarh[tu]k[a]vathavehi ? ? g. ? [kaJ
ma[raJt[e]h[iJ 0 cq ? ? ? se1hipamukha ? ? ? ? ni ? ? no[flhal ? [deJva[saJ
[teJ thikanakhati [k] apa [haJra(hikô Q bhagaphutasa [rhJ thapa 0 oapanâ ca 0
citanarh 0 katavarh 0

TRANSLATION:

. . . had a temple and a platform (fhalt rnade for the Bhagavant
No{hagïsarasâmi. And having made a perrnanent endowment . .

month after month . . . dinâris (are to be deposited ?) in the . . . dhika
guild, ten-10--dinâris . . . ten-1G-dinâris in the betel-leaf guild,
ten-1S-dinâris in the betel-nut guild. Thus, in four guilds . . . hundred
dinâris . . . by those devoted to ritual acts, who (will) arrive and who
(presently) reside . . . headed by the guilds . . . the taithika, nâkçatrikaas
well as prâharika rites and so forth (are to be performed) for the god
No{ha' ' .; the repair of what is damaged and dilapidated and the embel-
lishment are to be made by themselves.

EIAD 60

lnscribed object: Pillar
Ori gin: site 1 7 at Nagarjunakonda, so-called,HâritT temple'l 1

Date: reign of Siri-Ehavalacântamûla
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TEXT:

+ + + /// ? ? [cal tethiko[nal + + ? ? kô + ? + + /// lasa cq

bha(aphulasarhlhapasa ["ôJgarhtukavathaveftJi + ///bhahjitavasa

"akhayanivika dafi gôma[ùJ pa + + /// ? harh kakolilrarh nelâcavafsaûcJ /// +
+ + + + + ///? ? yaca"apara[mal /// + + + + + + + ? s[a] ca"a[khaya]n[iJ-
v[iJ dîndrimdsak[dJ divaQhartu satqrh ? supayutafticJ oesâ ce "akhayanivîkuQ
fiJ-kapamukhâya[rhJ ? oanutheya ci[tJi ? yarh .i

TRANSLATION:

. : . (for) lhe taithika,lhe nâ(kçatrika ?), and for the repair of what was
damaged and dilapidated; it should be enjoyed by those who (will) arrive
and who (presently) reside. As permanent endowment, the village(s)
ol . . . Kakolûra (and) Nelâcavasa . . . and aparama.. . a permanent
endowment, (consisting in) one and a half hundred of {tnârimâçâkâs, is
duly investedlz to. . . . And this permanent endowment is to be executed
by . . . headed by the kulikas.

EIAD 2OO

lnscribed object: Pillar
Origin: Alluru, 'from a small mound not far off from Alluru',13 Buddhist

strJpa site14

Date: not dated, paleographically assignable to the 2nd century CE

TEXT:

? flasaJmaQavasac[etiJ (ya) + + + + + + sardmovïhâro
deyadhamaparicâ(ko) + + + + nigalasimdya vetarakulo na ? + + +
+ tikheta sorasa pâpikalasimâya + + + + [nJivatanôni râjadatini cd
rathe macha + + + + pa/asimdya batisa nivatandni rd(jadatâni) ? [ra]
purasTmâya catuvisa nivatanân(i) + + + + dalasa gâvina pacasatâni
coyalhlbaliva ? + + + sakaddni pesarupâni ddsiddsasa catâl(i-)
bal + kubhikaddhasa catsrî lohiyo be ka{ôhdni kathsa{sa}bhdyanôni
catari vaddlâbhikdro karo(iyo yoIna]kadivikdyo ca oataragiriya

picapdke talâka kàhdpapâna ca purdnasahasa "akhuyaniv(i) "esa
mahdtalavarasa -deyadhamaparicdko ôalape outarapase bdpana
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nivatanâni oetq sabhdriyasa saputakasa sanatukasa "ayirdna
puvaseliydna nigdyasa

TRANSLATION

. . . a monastery with a pavilion, with a shrine (hall), . . . with a gar-
den asthegiving awayasa pious gift...Atthe borderto... nigataa
reed cluster (vetrakula). . . a field, 16 (*nivartanas). At the border to
Pâpikala. . . nivartanas and . . . given by the king in the district Mac-
cha . . . At the border lo. . . pada32 nivartanas, (given by the) king. At the
border to ?fia]pura 24 nivartanas.

Of. . . dala 500 cows, four-poled (caturyaçfi) bullock . . . carts, as serv-
ants (presyarùpâ) 24lemale and male slaves, four jar-shaped cauldrons
(kumbhikafâha), two iron cauldrons, four brass vessels (bhâjana\, a
eddy-shaped (? abhikàra) bowl and "Greek" lamps, a tank behind the
Antaragiri, and one thousand old Kâhâpanas as permanent endow-
menl. This is the Great Talavara's giving away as a pious gift. ln Atapa,
at the northern side, 52 (?) nivartanas. This (of the Great Talavara)
together with his wife, sons, and grandsons. To the nikâya ol the noble
Puwaseliyas.

Inscription EIAD 200 is exceptional, since ir seems ro reporr rather a list
of several donations made by an unnamed official without giving any details
about the specific circumstances, It is not entirely clear whether the final
designation of the gift as 'permanent endowment' relates to the entire list or
only to its last item, the amount of 1,000 kAhApanas.

If taken together, these five inscriptions confirm the development described
earlier; namely, that the institution of al<;ayanluz came to be adopted by other
religious currents. Out of the five epigraphs, only two are affiliated to Bud-
dhist sites (EIAD 55 and 200); the remaining three belong to non-Buddhist
institutions (EIAD 53,56, and 60). On a formal level, Buddhist and non-
Buddhist texts share some common features. The formula that refers to
the 'repair of broken and shattered (parts), for the repose of renunciants
who (will) arrive and who (presently) reside' is found in both types (EIAD
55, 56, 60). Since its wording is typical for the language of the Buddhist
Vinaya,ls it can be assumed that it was taken over by non-Buddhist tradi-
tions. These non-Buddhist traditions added another formula that remained
restricted to them. It refers to a series of rituals that were to be supported
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from the income of the akçayan\u|; namely, the taithika, nakçatrika as well
as pr1harikd rites,16 âpparently rituals that had to be conducted on certain
lunar days (tithi), in conjunction with certain lunar constellations (nakçatra)
and at certain hours (prabara).

If we consider these phrases as characteristic for aksayanlui inscrip-
tions, there is at least one other text that can be safely related to our small
corpus. The Phanigiri pillar (or doorjamb) inscription (EIAD 105) reports
the establishment (of buildings and pillars?) as an eternal pious gift and
adds a series of further benefits that are granted to the monastic commu-
nity on an annual basis. Although the preserved text does not contain the
term ak;ayantul, Oskar von Hinùber is certainly right when he says: 'The
wording deyadhamma sasatakalika seems to correspond to the expres-
sion akçayanîui also used in Iksvâku inscriptions and particularly by the
Kçatrapas'.17

This characterisation is further strengthened by the use of the typical
phrase bhadaphulasarhyhapasa. Moreover, the text contains a rarher detailed
description of the conditions that accompany the donation. Based on all
these features, EIAD 105 can safely be included in rhe corpus of Àndhrade6a
ak;ayanîul inscriptions. Since the fragmentary rexr of EIAD 106 (also a pil-
lar fragment from Phanigiri) corresponds in its preserved portions nearly
literally to EIAD 105, it seems safe to add this text too, although the small
fragment shows none of the typical phrases nor the term ak;ayantul

Less clear is the last case, EIAD 139, the earliest preserved inscription
issued by a member of the Pallava family and paleographically datable
to the second half of the 3rd century CE. It was discovered near the vil-
lage Manchikallu, in the Guntur District of Andhra Pradesh. Although
it contains two of the characteristic phrases (highlighted in bold in the
text and translation that follows), its overall context does not allow for
a clear attribution to the group of aksayanlut texts. The text, as read and
translated by Arlo Griffiths, Emanuel Francis and Vincent Tournier, runs
as follows:

siddh a [rn] ll - b h araday a [s a] go [ttena] + + + + [ dh a] repa p alaua4ath
sl[ha]uarhmarta 0 "ap[p]a4o uejayil<e ? + + + fiaualdharhnlke
sarhntisathiyaya4artu katupa 0 bhaga[ua](to) (siri)[iluaé]iuasamisa
tethikanak[kh]anik[A]pabarakàdi kAtartt kapa ? deuakulasa
bhag[ga]/// I + + + + + + + + I + + + + + [sa] pAdafm](u)le /// + + + +

Success! By (king) Sihavamma of the Pallavas, with a view to his
own victoriousness and for increasing his . . . and power, 6anti and
suastyayana were carried out and the taithika, nak"çatrika as well as
praharika and so forth were performed for Lord Siri-Jiva6ivasâmi. . .

(the repair of) what was damaged (and dilapidated) of the temple of
Kapa . . . at the base of. . .
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xts. The text, as read and
nd Vincent Tournier, runs

r I dh a] r e4a p al au arlath
+ + flaualdharhulhe

) (siri) [iîuaÉ]iuasàmisa
kapa ? deuakwlasa
,àda[m](w)le///++++
ras, with a view to his
. and power, 6anti and
', nakçatrika as well as

'rd Siri-Jiva6ivasâmi. . .

Jated) of the temple of

The inscription is heavily damaged. As read and interpreted in the trans-
lation, it seems to refer to former accomplishm.rrt, of the pallava ruler
sihavamma. This interpretation is mainly bàsed on rhe assumed ppp. kataan
('performed'). The somewhat ambiguous shape of the letters na aii ta would,hoîî:t also make possible a different interpretatio n:t8 tethikanaktkhl
attik[a]paharakadikànarh kapa(naan?)'the peiformance of the taltilki,
nakgatrika, praharika and other (rites)'. Thus, this phrase, along with the
following phrase beginning with bhag[ga/, would injicate tire doiative pur-
pose of the present inscription, rather than specific rituals thât were carried
out by this Pallava king. Because of the bad state of preservation, it is not
possible to favour any of the suggested interpretatiàns and it cannot be
excluded that both formulae were used here in a different context. EIAD
139 will therefore not be included in our corpus. The text confirms, how-
ever, two important observations.. First, the taithika, nahçatrik"a, and prA-
hArika rites are associated with a Saiva context; and second, botÉ formulae
occur side by side in a non-Buddhist context.

The relevant porrions of EIAD 105 and 1.06 aregiven here:

MONEY FOR RITUALS

EIAD 105

lnscribed object Pillar or doorjamb
Origin: Phanigiri Buddhist monastic comple;<, exact location unknown
Date: not dated, on palaeographical grounds datable between 300

and 350 CE

. . . fpa|(tùthâpitâ . . . Shdpitarh sasatakdlikarh oima,h deyadhathmarh
bhadaphulasathlhapasa [val "anuvasikath ca pavâra4dmahe puphacha-
tanqsa kdrapdya gâvînarh diyadh:asatarh tari(eldna 100 S0 sarhpadattarh
tata "anu[vaJsikath bhikhusathghena ddtava puphamolorh kdhâpar1a
cha 6 ùvatelasa ca sdrli[kJ ft)yo [caJtdri ((4)) datava oetath oavisathvadaùtena
oa[nJuvaletavath

. . . are established. . ., (they) established this pious gift as eternal.
For the repair of broken and shattered (parts) and for the prepara-

tion of a llower canopy, annually at the pavârapâ festival, one hundred
fifty-15O-fariSela cows are given. Moreover, the monks, order must
give annually six-6-kâhâpaqas as price for flowers, and four-4_
sânikis (éânikâ) of lamp oil. This has to be carried without raising any
objections.
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EIAD 106

lnscribed object: Fragment (of a pillar/doorjamb)
Origin: Phanigiri Buddhist monastic complex, exact location unknown
Date: not dated, palaeographically assignable to the 3rd-4th century CE

+ fmaJtitatho bhikhu[sal (it) //l (ghena) ("a)nuvasikarh dôtavarh pavârarlamfaJ

he puphamolarh kàhôpar1a cha 6 gaththanasutasa palâni parhca [5J divatelasa [caJ
kulo"e[koJ lll (l) + + + + fdhJ. ? ? + + +

. . . the monks'order must give at the (occasion of the) Pavâraçâ festi-
val, as price for flowers six-6-kâhâpapas, for the string lor tying (flow-
ers) 5-five-palas, one-(1)-kùda of lamp oil. . .

Both texts add an important aspect to the character of ak"çayanlut inscrip-
tions in the Iksvâku period. They refer to the Pravârafâ festival and thus
indicate a clear ritual function of the donation. Beside the maintenance of
the buildings, the donations are also used for the provision of ritual imple-
ments on the occasion of this festival.le This largely corresponds to the non-
Buddhist rites discussed earlier.

They further contain another, at the first sight disturbing, regulation: both
texts prescribe that the respective provisions are to be given by the monastic
community (Skt. bhik;wsamgbena datauya-). Apparently, the donation was
administered by the monastery itself and not by an external agent. lWe will
come back to this feature in the concluding part of this chapter.

In subsuming the data for akçayanrulinscriptions in ÂndhradeSa discussed
previously, we can highlight the following features. Out of the 200 inscrip-
tions published so far by the project 'Early inscriptions of Àndhrade6a',
seven can be attributed to the institution of aksayantul. Among these, three
belong to a Buddhist context and four to a non-Buddhist environment.
Some of the Buddhist and non-Buddhist texts share a common terminology,
with the exception of certain formulae that refer to religious festivals that
are peculiar to the respective religious context:

Comnton formtilae Specific formulae

Buddhist inscriptions
55 etassa ya 0 khandapullasattlhappdsa

c atu s àl e Q 
o àgarhtukau atth auu àna

p au u ayit àru1 th 0 ui s s amanattb arh

MC

Comnton formulae

Non-Buddhist inscriptionss4-
5 6 [" à] garh[tu] k[a]uath au el

fka]ma[ra]t[e]htil 0 .

bhagaphulasaIth]lhaP
citanarh 0 katauait

60 bbadaphulasat@baqasa

[" à] ga rhtukau ath au e [h ] iot39 
-

\X/ith regard to other fea

ous picture. Donors functi
high officials, but also as I

uinayadhara of EIAD 105
certain buildings or entire r

forms:20

. Villages (2) or agricult
o Animals (2): L05, "20(
o Human servants (1): 'r

o Money (5): 56, 60,20r

Only one inscription menti
action (60).

In some epigraphs, the r
purposes, such as the Bui
Buddhist taith ika, nah; atr r

The earliest Akça

As stated previously, the
Iooked for in the context c
\Testern India. Although it
Iiest donation of this kind
the Kçaharâta ruler Usava

of a still-disputed era. Thir
invested in guilds and to br

dhist monks.21 Few other t
practice at the site (e.9., N

The perhaps largest con<

Kanheri, where about 100

a huge monastic complex
refer to the donation of a

bhadapbulasaùthapasa
bhag[ga]/// ?

pauàra4âmahe
pauàranam[a]he

200
105
106
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Common formulae Specific formulae

nb)
exact location unknown

o the 3rd-4th century CE

uh dâtavarh pavdrarldm [aJ
iparhea [5J divatelasa [caJ

n of the) Pavâranâ festi

the string for tying lttow-

rcter of akçayanlul inscrip-
ravàra4â festival and thus
Beside the maintenance of
provision of ritual imple-

ly corresponds to the non-

isturbing, regulation: both
o be given by the monâstic
rarently, the donation was
an external agent.'Sfe will
rf this chapter.
rs in Ândhrade6a discussed
:s. Out of the 200 inscrip-
criptions of Ândhrade6a',
nn\ul. Among these, three
rn-Buddhist environment.
re â common terminology,
: to religious festivals that

fic formulae

,anamahe
,auam[a]he

Non-Buddhist inscriptions
54-
56 falgath[tu]k[a]uathauehi ? g. ?

[ka]ma[ra]t[e]h[il 0 . ., 0
bhagaphulasahhl thapa 

.apanà 
ca 0

citanarh Q katauarh
60 bhadaphulasariqbapasa

[" à] garhtukat ath aue [h] ioI39 
-

[t e] tb ikanakh ati [k] ap a [b a] r adh ikà

[ca]tethika[na]++?

t eth ikanak I kh ] attik Ia] p ah ar akadi

with regard to other features, the inscriptions offer a rather heterogene-
ous picture. Donors function not only as members of the royal famiiy or
high officials, but also as members of the monastic hierarchS such as the
uinayadhara of EIAD 105. Although the gifts are generally connected ro
certain buildings or entire institutions, the aksayanrul is granted in different
forms:20

. Vllages (2) or agricultural land (2): 53, 55,60, oZ00

. Animals (2): 1"05,',200
o Human servants (1): "200o Money (5): 56, 60,200,105, 106

only one inscription menrion guilds as intermediaries of the financial trans-
action (60).

In some epigraphs, the akçayanizl is explicitly destined for certain ritual
purposes, such as the Buddhist Pravârafâ festival (10i, 106) or the non-
Buddhist taitbika, nàksatrika and prabarika rites (56, 60).

The earliest Akçayanlui texts from the Western Deccan

As stated previously, the beginnings or ak;ayanluI donations have to be
looked for in the context of early sàtavâhana and Kçatrapa epigraphs from'western India. Although it cannot be stated with certainty, p.rhupi the ear-
liest donation of this kind is represenred by the well-known inscription of
the Kçaharâta ruler uçavadâta from Nasik, dated to rhe years 42 and 4s
of a still-disputed era. This record mentions a permanent endowment to be
invested in guilds and to be used for clothing and other expenses of the Bud-
dhist monks.21 Few other rexts from Nasik testify to the continuation of this
practice at the site (e.g., Nasik no. 3,22 no. 15,23 no. 17)2a.

The perhaps largest concentratio n of ak;ayanîut texts,however, hails from
Kanheri, where about 100 caves were carved into the natLral rock to form
a huge monastic complex. out of the 58 recorded inscriptions there, 14
refer to the donation of a permanent endowment that ,rr,r"lly accompanies
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Table 7.2 Akçayanlvi (AN) inscriptions from Kanheri (after Gokhale 7991)

MO

No. Donor Don

No. Donor Donee Object Conditions/
purpose

51

57

6

Monk
(pauajita)

càtu

Buddhist
lnstrtutlon

Buddhist
institution
càtudisa
bhikhusarygha

catudisa
bhikhusaqgha

sarygha

Bhâdrayaniya
school
catudisa
bhikhusarTgha

catudisa
bbikhusaangha

Buddhist
institution

catudisa
bhikhusarygha

Buddhist
institution

Several buildings
(cells)with
unspecified AN
Field as AN

Cave and hall
and money as

AN, given to thè
community, and a
field as AN
A) Cave and

cistern, etc,,
and money
as AN

B) house and
dining hall,
and a house
as AN

Cave and money
as AN

Cave and money

Cave and cistern,
and money as
AN
Cave and cistern,
and money as
AN
Cave and cistern,
and unspecified
AN
Cave and cistern,
and field as AN

Cave, cistern,
tanks, and money
as AN
Cave, and
unspecified AN

bhil

bhil24 Lay merchant
with family

25 Lay merchant
with family

28 Merchant

Cloth money
(to be given by
the Order)

A) Money
for cloth,
alms bowls,
shoes,
repair of
cave

B) Rent of the
house for
buildings,
cloth

Cloth money

Interest (uadhi),
unclear
Interest for
cloth money

Interest for
cloth money

Interest for
cloth money

Cloth money
and repair
of porch and
windows

Layman
(upasaka)

câtta

the donation of the structr
from the 1st century CE uP

vides an overview of the mr

that belong to the earliest P

Kçatrapa period.25

The evidence from Kanhe

became firmly rooted in Bud

tion at the end of the 1st ce

show that this process was

cation with regard to the t

as suggested bY Visvanathr

initially restricted to the in
reflected the changing soci

the first centuries of the (

shows that this restriction'
the inscriptions specify the

cases a real estate (field, hc

don no. 3 from Nasik cav'

the Sâtavâhana king Pulur

and of land (bhikhuhalaPa
leads us to assume that if tt
it rather quickly absorbed

tions, in particular those ol
in Indian Brahmanical cul

that the akçaYantuî donatir
terminology of these cust<

immunities and tax Privile
estate. At the same time, wr

petuity typical for Brahma

records, such as éaSuatkala

55). It is therefore highlY P

land grants and moneY in

each other and were subje'

30

JJ

34

35

38

40

43

44

Nun (therî)

Monk (thera) sarygha

Monk
(pauajita) with
relatives

Nun (pauai:tika)
and relatives

Merchant and
family

Housewife, wife
of layman and
merchant
Merchant
together
with his
mother, a nun
(pauacatikà)
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iafter Gokhale 1'99'1")
No. Donor Donee Object Conditions/

purposeConditions/

.purpose 51

buildings
'ith
red AN
AN

rd money

d hall
ley as

3n to the
rity, and a
\N
e and
'rn, etc,,
money
.N
;e and
ng hall,
a house
.N

Cloth money
(to be given by
the Order)

A) Money
for cloth,
alms bowls,
shoes,
repair of
cave

B) Rent ofthe
house for
buildings,
cloth

Cloth money

57

Monk
(pauaiita)

Layman
(upasaka)

càtudisa
bhihhusaqngha

càtudisa
bhihbwsaangha

Cave and cistern,
and unspecified
AN
AN to a cave

rd money

rd cistern,
ney as

rd cistern,
ney as

rd cistern,
;pecified

rd cistern,
dasAN

rstern,
rnd money

nd
fied AN

Interest (uadbi),
unclear
Interest for
cloth money

Interest for
cloth money

Interest for
cloth money

Cloth money
and repair
of porch and
windows

Cloth money

the donation of the structure. The site was occupied for many centuries,
from the 1st century CE up to the 9th cenrury CE. The table 7.Z above pro-
vides an overview of the main characteristics of the akçayanlul inscriptions
that belong to the earliest phase of occupation; thât is, tÉe Sâtavâhana and
Kçatrapa period.25

The evidence from Kanheri confirms that the practice of ahSayanlui quickly
became firmly rooted in Buddhist donative activities shortly after its introduc-
tion at the end of the 1st century CE. At the same time, the Kanheri records
show that this process was accompanied by a rather remarkable diversifi-
cation with regard to the donors and the objects donated. It is possible-
as suggested by Visvanathan and others-that akçayanlut donations were
initially restricted to the investment of money with certain guilds and thus
reflected the changing socio-economic conditions in'Western India during
the first centuries of the Common Era.26 But the evidence from Kanheri
shows that this restriction-if it ever existed-was very soon given up: If
the inscriptions specify the character of the endowment, it is in at least four
cases a real estâte (field, house). The same is true for the important inscrip-
tion no. 3 from Nasik cave 3.27 This text, dated,in the 19th regnal year of
the Sâtavâhana king Pulumàyi, refers to the donation of a village (gama)
and of land (bhikhwhalaparihara) as forms of permanent endowment. This
leads us to assume that if the ah;ayanlul indeed began as a deposit of money,
it rather quickly absorbed the character of other types of permanent dona-
tions, in particular those of villages and land. The latter type is deeply rooted
in Indian Brahmanical culture, and it is certainly not without significance
that the ak;ayantuî donation from Nasik cave 3 borrowed heavily from the
terminology of these customary land donations, including the long list of
immunities and tax privileges that usually accompany the donation of real
estate. At the same time, we observe in later inscriptions that the terms of per-
petuity typical for Brahmanical land granrs came ro be applied in akçayanrul
records, such as laiuatkala- (Phanigiri, EIAD 105) or acandratâraka- (EIAD
55). It is therefore highly probable that both types of permanent donarions-
land grants and money investments-did not develop independently from
each other and were subject to certain mutual influences.
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Contrary to Nasik, with its strong support of royal donors, the akçayanrurs
at Kanheri were donated by merchants or monastics. Not a single inscrip-
tion at Kanheri refers to guilds or similar institutions that would administer
the endowed money. The interest was to be used either for the daily needs

of the order, such as clothing, or for the maintenance of the structures that
were in many cases donated alongside the akçayanlul. There is no reference
to any ritual actions that would have to be conducted by the use of the
donated endowment.

Conclusionz the AkçayanIuTs from Àndhradeia in context

If we compare the later texts from Ândhrade6a with the evidence from the
'Western Ghat caves, certâin differences become obvious that probably reflect
developments within the administrative organisation of religious institu-
tions and of their socio-economic contexts: although in the early period
ak;ayanlui donations were clearly restricted to Buddhist institutions, the
material from Àndhrade6a confirms the development referred to earlier, that
within the first centuries after its introduction, the institution ak;ayantut
was adapted by other religious communities such as Saivas. Perhaps the ear-
liest evidence for this development is the aforementioned inscription from
Mathura dated in the Kuçâqa year 28, or 154-155 CE. As Harry Falk sug-
gested, the use of the Macedonian month îame gurppiya (Gorpaios) shows
that the inscription was composed by someone from the Northwest.28 At
first glance this is surprising, since the use of this term seems to be restricted
in this period to the Deccan area. On the other hand, it is possible that
the adaptation of an otherwise exclusively Buddhist term into a different
religious context is much easier in an environment where this term has no
concrete religious connotation. This was the case in the Northwest, but also
in other regions of the Indian subcontinent.

Although in the earliest inscriptions the permanent endowment was
firmly linked to the constructive maintenance of the building to which it was
attached, as well as to certain daily requisites of the Buddhist community,
the Àndhra material indicates that the purpose of ak;ayanluæ was extended
to certain ritual activities conducted at the respective places. This develop-
ment did not really affect the character of the endowment, it still remaining
a requisite that was meant to guarantee the long term functioning of the
religious site.

In other instances, we observe a remarkable continuity. Thus, the cor-
pus from Àndhrade6a shares the diversity of objects that are typical for
ak;ayantut donations. Although it is highly probable that this type of
endowment was indeed initially restricted to money transactions rze it very
soon became common for other types of objects, such as villages or agricul-
tural land. The predominance of money investment, however, is still clearly
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visible in early Àndhrade6a, where five of the seven inscriptions refer to
financial transactions.

Continuity is also found in the way in which these transactions are admin-
istered. As noted earlier, Oskar von Hintber was quite astonished by the
fact that the two Phanigiri records stipulate that the money was to be given
by the Order, and not to it:

Most interesting is the third part, because here money is demanded
by the donor from the Samgha which seems to be unique. The text
is straightforward, because the instrumental case bhikhwsamghena
leaves no room for a different interpretation: The monks have to
provide six Kâhâpa4as yearly to buy flowers.3o

Both texts give no indication where the money was to be invested. Thus, it
cannot be excluded that the endowment was directly given to and admin-
istered by the monastic community who took care of the investment. Such
a procedure seems indeed to be described by some of the earlier akçayan\u|
inscriptions. Thus, the Nasik inscription no. 1.7 (cave 1.2) says,

. . . leuary deyadhaqnmar.n catwdisasa bbik"husaynghasa niyàtitary
data ca ryepa akhayaniui kahapaatasata L00 sagltasa hathe eto uasa-
u u tb a s a p au aït a s a c iu ar ik"ap dàtau a ry b ar as ak"ar.n

This cave, a pious gift . . . bestowed on the universal Sarygha of
monks generally; and by the same have been given as a perpetual
endowment one-hundred-100-kAhdpa4as in the hands of the
Sarygha. Out of this the cloth money of twelve kAhApanas is to be
given to the ascetic who keeps the uassa (here).31

In nearly identical wording, a record from Kanheri (no. 25) describes the
transaction:

. . paua(te) Kanhasele leTtam koflhi ca deyadhàmam catudisè
bhikhusaghe padithapita sauasatanam hitasughatha etasa ca akhaya-
niui data k"ahAparlana satdni

be 200 sagltasa yeua baçbe palike sate elha ca adhapanakhetiyasa
kheta game Magalathane bhojâkapati eto sanSgherya dataua ciua-
rika solasaka paliko ca màse utukà1e32

. . . On the Kalhasela mountain ) a caye and a cistern were
established as pious gift for the universal community of monks,
for the welfare and happiness of all beings. And for this two hun-
dred, 200, kahapa4as were given as permanent endowment in
the hand of this very community (at the interest of) one palika
(= hahapaam) per hundred, and a field of half-share ownership
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in the village of Magalathâna for being enjoyed. Out of this the
community should give as cloth money (to the monks) sixteen
(palika = kAhApaua) and one palika (= kahapaaa) per month in
the rainy season.33

Both texts make it clear that the Phanigiri records are not as unique
as Oskar von Hinûber suggested. In fact, the already widely quoted
Mùlasaruàstiuadauinaya text introduced and discussed by Gregory Scho-
pen quite explicitly refers to the possibility that a permanent endowment of
money could be administered by the monastery itself. The relevant passâge
runs (in Schopen's translation):

(. , .) the donors thought: 'If even the uiharas of those who are still liv-
ing, abiding, continuing, and alive fall thus into ruin, how it be for the
uiharas of those who are dead? \X/e should give a perpetuity (akçaya) to
the monastic Community for building purposes'.

Having thought thus, and taking a perpetuity, they went to the monks.
Having arrived; they said this to them: 'Noble Ones, please accept this
perpetuity for building purposes' !

The monks said: 'Gentlemen, since the Blessed One has promulgated
a rule of training in this regard, we do not accept them'.

The monks reported this matter to the Blessed One.
The Blessed One said: 'For the sake of the Community a perpetuity

for building purposes is to be accepted'.
The monks, having heard the Blessed One, having accepted the per-

petuity, put it into the community's depository (kosyhihà) and left it
there.

The donors came 'Noble Ones, why is there no building being done
along and said: on the uihara'?
'There is no money (karsapana)',
'But did we not give you perpetuities'?
The monks said: 'Did you think we would consume the perpetuities?

They remain in the Community's depository',
'But of course, Noble Ones, they would not be perpetuities if they

could be exhausted, but why do you think we did not keep them
in our own houses? IThy do you not have them lent out on interest
(prayojayati)'?

The monks said: 'Since the Blessed One has promulgated a rule of
training in this regard, we do not have them lent on interest'.

The monks reported this matter to the Blessed One.
The Blessed One said: 'For the sake of the Community a perpetuity

for building purposes must be lent on interest'.
Devout brahmins and householders having in the same way

given perpetuities for the sake of the Buddha, the Dharma and the
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Community, the Blessed One said: 'Perpetuities for the sake of the Bud-
dha, the Dharma and the Community are ro be lent on interest. What
is generated from that, with that accrued revenue,(slddha) worship is to
performed for the Buddha, the Dharma and the Community'.3a

The text goes on to explain how exactly the money has to be invested and
it makes one fact sufficiently clear: The monks themselves took care of the
investment, they installed thB money and they drafted and signed the con-
tract in this regard. But the text contains another piece of important infor-
mation: Permanent endowments might have been started as an instrument
for providing maintenance of buildings, but they could also be meant for
ritual purposes, such as the worship of the three jewels.

The Vinaya passage thus confirms what the epigraphical evidence has
already suggested: the term aksayanlul comprises a rither complex insti-
tution that has in common the notion of perpetuity on the one side and
the purpose of maintaining the functioning of a religious institution on the
other side. The permanent character of the donation was either granted by
the investment of money or by the donation of land or villages.

By comparing the Àndhrade6a evidence to both earlier and contempo-
rury ak;ayanIu| texts, it can now be argued that the institution of permaT
nent endowments was initially introduced to guarantee the maint..ratrcé
of donated buildings, but soon-if not even at the same time-acquired a
multi-faceted character that involved various kinds of donated objects and
different âspects of ritual activities at the respective religious sites.
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