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Abstract

The article investigates the relationship of the Gandhari version of
the *Daksinavibhanga-siitra to its extant parallels in Indic and other
languages. The Gandhari text is part of the Bajaur Collection of Kha-
rosthT manuscripts that contains a large variety of texts from differ-
ent genres of Buddhist literature in Gandhari language and Kha-
rostht script. The version of the *Daksinavibhanga-siitra is the only
Agama text of this collection. Its relationship to other versions reveals
the complex mechanisms that accompanied the genesis of canonical
and school-specific versions of Agama texts.
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Introduction

So far, only few of the texts preserved in the extant corpus of litera-
ture from ancient Gandhara can be assigned to the Madhyama-
agama.' The majority of them belongs to the so-called Senior Col-
lection, a collection of birch-bark scrolls that were allegedly put to-
gether, deposited in a ceramic water pot and buried in a Buddhist
stiipa. All these scrolls contain Agama siitra texts and were written
by the same scribe. According to Allon, these manuscripts were
most probably conceived of as an integral collection of Agama
siitras, commissioned by one person and intended to be ritually bur-
ied in a stilpa in order to consecrate the place as a substitute for the
Buddha’s relics.?

In this regard, the Senior manuscripts represent a rather excep-
tional case. Most of the other larger collections—such as the British
Library, the Bajaur and the Split Collections—seem to hail from a
library or a similar monastic context.® Significantly, these monastic
collections contain only very few Agama texts.

Interpreting this evidence is not easy. On the one hand, this could
indicate that Agama siitras played only a marginal role in the daily
monastic routine and the intellectual discourses of north-western
monasteries. On the other hand, there is good reason to assume that
Agama texts—Ilike Vinaya texts—were known by heart by a selected
number of specialist reciters. Thus there was no particular need to
put them in writing—contrary to new genres of texts that were
mainly transmitted in this new mode of preservation, as e.g. Maha-
yana siitras, commentarial texts and scholastic (Abhidharma) texts.

' See Falk and Strauch 2014: 61-64.
2 Allon 2007: 3—4; see also Allon and Silverlock 2017 in this volume.
3 Cf. Strauch 2014b: 797-811.
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The Bajaur Collection—discovered in 1999 in the ruins of a Bud-
dhist monastery near the Afghan-Pakistan border in the Bajaur dis-
trict (Khyber/Pakhtunkhwa province of Pakistan)—extends the scope
of writing in a few cases to older, traditionally oral genres of literature.*
Thus it contains two manuscripts with canonical Vinaya texts and one
manuscript with a Gandhari version of a siitra which is a parallel to the
Dakkhinavibhariga-sutta of the Majjhima-nikaya (MN 142).

Contrary to the Senior Collection, which contained several siitras
with Madhyama-agama parallels, the context of the Bajaur Collection
cannot help to settle the question, whether this siifra was perceived as
part of a Madhyama-dgama collection or not. The task of evaluating
the position of this Gandhari text within the broader context of
canonical literature has therefore required researchers to concentrate
on the shape of the text itself and its relation to the extant parallels.

The present contribution builds on my presentation given at the
XVIth TABS conference at the Dharma Drum Buddhist College in
Taiwan 2011 and the extended version of it published in 2014.°> There
I attempted to establish the relationship of the Gandhari version of
this text to its direct and indirect parallels.® Moreover, I have taken
a closer look at one specific portion that is frequently discussed with
regard to its impact on our understanding of the role of the order of
Buddhist nuns.

In the first part of this paper (sections [ and IT), I sum up the results
of this comparative study in brief and apply them to the evidence of
the few Sanskrit fragments of this siitra that are preserved among
the manuscripts from Central Asia and the Indian North-West.

4 For a survey of the Bajaur Collection see Strauch 2007/2008, Strauch
2008 and Falk and Strauch 2014.

5 Strauch 2014a.

A survey and short description of these parallels with more bibliograph-

ical information is found in Strauch 2014a: 22-27.
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In the second, much shorter part (section III), I concentrate on a
few selected passages and the particular wording and phrasing and
its underlying terminology.

By addressing these two issues | hope to enhance our understand-
ing of the complex processes that determined the evolution of the
literary genre of Agama siitras in general and of the specific textual
shape they received once they became part of a written tradition. Of
course, the present study represents findings from an individual case
only, whose general applicability has to be ascertained by taking into
account a broader textual basis.

I. The Overall Structure of the Text in
Comparison to its Direct Parallels

For the purpose of the present paper, I limit my study to the direct
parallels of the siitra, i.e. to texts that contain complete or incomplete
versions of the same story. In short, the direct parallels comprise the
following texts:

Indic Versions

Pali Dakkhinavibhanga-sutta (‘Discourse on the Division
of Gifts’), MN 142 at MN III 253-258

Sanskrit Scheyen fragment MS 2379/15, unpublished
Sanskrit Turfan fragment SHT III 979, ed. Waldschmidt
1971: 241242

Chinese Versions

Qutanmi jing B2H4 (‘Discourse to Gautami’), MA 180
at T1721c21-723a7

Fenbiebushi jing 53 Rfik4% (‘Discourse on the Division
of Gifts’), T 84 at T 903b23-904b23
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Tibetan Version

Gau ta ma’i mdo (*Gautami-sitra, ‘Discourse to Gauta-
mt’), Up 4103 at D 4094, ju 254a1-257a6 (= Q 5595, tu
289a8-293a3)’

A special case is represented by the Uighur Maitrisimit,® which be-
longs to the indirect parallels, but contains almost the entire text of the
*Daksinavibhariga-siitra in the context of Maitreya’s prophecy.’

Table 1 below illustrates how these direct parallels relate to the
Gandhari version with regard to the overall structure of the texts.
The asterisk indicates the hypothetical character of school or group
affiliation; within the frame are the complete versions.

If we look at this overall structure, it becomes clear that every
single version—as long as it is complete—shares the complete in-
ventory of the text’s main elements, with the exception of the late
Chinese translation T 84 that lacks the verses. Some of them, how-
ever, change the sequence of some sections. According to this fea-
ture, two groups can be distinguished:

1. The first group (A) starts introducing the dogmatic part (begin-
ning with section 4) with the enumeration of the seven sarigha-ori-
ented gifts and continues with the fourteen individual gifts. All ver-
sions belonging to this group are commonly considered to be based

7 For the title of this version, supplied from Up 4108 at D 4094, ju 258a1
(=P 5595, tu 293b6), see Dhammadinna 2016. I quote the Tibetan text
after BhikkhunT Dhammadinna’s preliminary edition of the Madhyama-
dagama quotations in Samathadeva’s Abhidharmakosopayika-tika. 1 use
this opportunity to thank BhikkhunT Dhammadinna for making the text
of this edition available to me along with her richly annotated transla-
tion. I also want to thank Cristina Scherrer-Schaub for her valuable ad-
vice on the interpretation of some passages of the Tibetan text.

8 Ed. Geng 1988: 191-209.

9 See Strauch 2014a: 23.
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on Sarvastivada or Miilasarvastivada traditions.

2. The second group (B) shows the reverse order of these elements by
putting the fourteen individual gifts first and only then the seven
sangha-oriented gifts. This second group comprises all remaining ver-
sions. Thus it seems probable that the specific sequence of group A is
a distinctive feature of the Sarvastivada or Miilasarvastivada traditions.

Table 1. Structure of the Direct Parallels
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I intentionally use the expression ‘based on’ instead of ‘belonging to’,
here. For a discussion on the Maitreyasamitindtaka and Maitrisimit and
the limited value of ‘school affiliation’ as a category of research, cf.,
e.g., Hartmann 2013 and Analayo 2017 in this volume.
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If we narrow down our perspective, further differences become obvious.
1. Some of the versions change the sequence of elements in the part
concerning the individual gifts (sections 4+5). This part consists of
two lists: The first list enumerates the gifts, the second list repeats
the enumeration by specifying the reward which is to be expected
from the respective gift. Here, two subgroups can be distinguished:
The first of them (I) starts the enumeration with the highest recipient
and continues the subsequent reward list in the reverse order. This
structure is found in all versions with the exception of the Chinese
translation by Danapala (T 84) and the Gandhari version, which in-
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stead start the enumeration with the lowest recipient. This parallel-
ism, which sets these two versions apart from the others, possibly
reflects a local or regional north-western tradition.!!

2. The second type of difference consists of varying strategies of
enlargement and abbreviation, mainly on the basis of certain stock
phrases that are typical of canonical language. There is no consistent
pattern among the extant versions. Thus it seems that certain parts
of a siitra text were on a microscopic level subject to a rather delib-
erate treatment which much depended on the individual choice of a
reciter or scribe.'? Alterations of this kind do not significantly affect
the sense of the siitra.

3. In certain cases, however, even the content of the siutra is af-
fected, as demonstrated with regard to the way the order of nuns is
mentioned among the seven gifts. It is possible that such rather es-
sential redactional changes were motivated by the specific historical
and institutional context when this text was finally fixed;'? on the
other hand, an alternative possible explanation are unintentional er-
rors and variations in oral transmission.

If we were to evaluate the position of the Gandhari version within
the extant literary traditions of this siitra, it is most closely related
on the structural level to the rather late Chinese translation T 84 with
which it shares both the (inherited) sequence of sections 4 to 7 (=
Group B) and the changed sequence of the individual gifts in section
4 (subgroup II). Despite this general structural parallelism, both ver-
sions are nonetheless rather different from each other on a micro-
scopic level and are not particularly closely related.'*

1" Strauch 2014a: 33-36.

As an example I refer to my analysis of section 3 (actions calling for
respect) in Strauch 2014a: 27-33; on abbreviation practices see also
Skilling 2017: 287-292 in this volume.

13 See Strauch 2014a: 3645

14 Cf, e.g., the different treatment of the gifts to the order (Strauch 2014a: 42).
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I1. The Sanskrit Fragments

As important as translations of Agama siitras into Chinese or Ti-
betan are, the language of translation, especially in the case of Chi-
nese, often does not allow a reliable reconstruction of the underlying
Indic version on which these translations are based. Thus the
translations can provide valuable data for the structure of a text, but
the testimony on other levels of the sitra text is rather limited.
Therefore, manuscript remains of other Indic versions of an Agama
sutra that represent traditions different from the Pali canon are
particularly valuable witnesses for a reconstruction of the textual
history of a discourse.

In the following, I try to determine the position of the two small
Sanskrit fragments of the *Daksinavibhanga-siitra among the par-
allel versions.

I1.1 Sanskrit Fragment SHT III 379

In the case of the Turfan fragment SHT III 979 the picture is rather
clear. The manuscript was discovered by the Third Turfan expedi-
tion (December 1905—April 1907) in the so-called ‘Handschriften-
Hohle’ (‘Manuscripts Cave’) in Soréuq and is written in North-
Turkestan Brahmi, Type a-b (see Sander 1968: 182—183). Its text
corresponds to sections 24 of the *Daksinavibhanga-sitra:"

15" 1 quote the text according to Waldschmidt 1971: 241 and the correction
made by Wille 2000: 186. I adjusted the labels ‘V’ and ‘R’ of Wald-
schmidt’s edition to the structure of the text: ‘V’ = recto, ‘R’ = verso.
Images of the fragment can be found in Waldschmidt 1971: Tafel 92
and in the database of the International Dunhuang project (http:// idp.
bl.uk).
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SHT III 379 recto

1 /// + + (bhaga)[vantam] vijayamanah atha[y]. + ///

2 /// ++ .. ya bhaga(v)am ma[tu]r=janetrya ka(la) ///

3 /// [praj]a[pa]tya [g]au[ta]mya .. ca © ///

4 /// (ma)[hap]rajapati gau o ///

5/// [n] .. ritah aham=a[p]y=a[na]nda ma(ha) ///

6 /// + + + (g)[au](ta)ym[1] bu[ddh]e a[bhip]rasanna
dharme ///

SHT III 379 verso

1 /// +++ .. .. nti[ka bu]d[dh]e niskanksa dharm[e] ///
2 /// [nt1] ya a[nan]da [p]u[dga]lo=[yam] pu[d]. ///

3 /// ++ ($ara)[na]m [gacchat]i o ///

4 /// (ni)s[k]a[nk](sa) [bhava]ti duh[khe s]a o ///

5/// + .. [ta]sya pu[d]gala[s]ya na sukaram y[a] + ///
6 /// + + + (sa)nghagata daksina[$§=ca]tur[d](asa) ///

Tables 2 and 3 in the subsequent pages illustrate the relationship of
SHT III 979 to the Gandhari and Pali versions and to the Tibetan
version to which it is most closely related.
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As this survey shows, SHT III 979 shares an important feature with
the texts of Group A (Chinese MA 180, Tibetan): the Sanskrit frag-
ment contains an introductory phrase that mentions gifts to the order
(sanigha) before enumerating individual gifts. Only the versions of
Group A (including the Uighur Maitrisimit) share this feature:

SHT 111 979

Line 6v ///+ + + (sa)righagatd daksind[s caltur[d](asa) ///
Tibetan Up 4103

kun dga’ bo dge 'dun du gyur pa’i yon gnas bdun dang
gang zag ni beu bzhi yod de |

Chinese MA 180

FEIRD o g;g_;’; o )xag]’g_o 4}, = 35 W o 7; —J-g;-fe%;; o
BAdge B % o AR TR

It can therefore be assumed that SHT III 979 followed the same se-
quence as the other versions of group A. Moreover, in all three versions
of Group A, Ananda is described as fanning the Buddha (section 2).
Although this element is not unique in canonical literature,'® its inser-
tion into the narrative of the * Daksinavibharnga-sitra is peculiar to the
texts of Group A.!” None of the other versions shares this specific phrase.

SHT 111 979
Line 1r ///+ + (bhaga)[vantam] vijayamanah athafy]. + ///

Tibetan Up 4103
de’i tshe tshe dang ldan pa kun dga’ [bo] bcom ldan 'das

16 E.g., this attribute is found in the versions of the Mahaparinirvana-siitra
in nearly all extant versions, including that of the Theravadins (DN 16 at
DN II 73,22-23) (see Waldschmidt 1951: 11.108); I owe this reference to
Bhikkhuni Dhammadinna.

As an exception, the Uighur Maitrisimit does not refer to this attribute.
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kyirgyab logs na rlung yab thogs te | bcom ldan ’das la rlung
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Chinese MA 180
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EE oo x4 PEENRYE Sy oL ER L
Barxd s o

Thus the relationship between the Sanskrit fragment SHT III 979
and the Tibetan and Chinese Madhyama-agama versions is rather
obvious. In general, the Sanskrit text is nearly identical to the Ti-
betan translation, including the treatment of the actions calling for
respect (section 3) which is otherwise rather heterogeneous and
which is also different in the Chinese Madhyama-agama version (T
26) that also belongs to group A.'®

I1.2 Sanskrit Fragment MS 2379/15 in the Schgyen
Collection

More complicated is the case of the small fragment from the
Scheyen Collection.!” Although the exact origin of the manuscripts

18 For further details see Strauch 2014a: 29-33. As the present survey
shows, my evaluation of the relation between SHT III 979 and the Ti-
betan text in Strauch 2014a was not quite correct. It rather seems that
the treatment of this topic is nearly identical in both versions, with the
sequence: 1) Three Jewels + abhiprasanna (Tib. mngon par dad), 2)
Three Jewels + saranam gam- (Tib. skyabs su song), 3) Three Jewels +
nihkanksa (= Tib. mtha’ gcig tu nges ‘unwavering certainty’), 4) Three
Jewels + 4 Noble Truths + nihkanksa (= Tib. the tshom dang yid gnyis
dang bral “without uncertainty and doubt”).

This fragment was hitherto unpublished. Some years ago, Jens-Uwe
Hartmann provided me with the photographs and transliteration of the
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belonging to this collection is not entirely clear, they can safely be
ascribed to regions in the North-West of the Indian subcontinent,
most probably to the area around Bamiyan (Afghanistan).?’ Accord-
ing to their palacographical features, the manuscripts cover the time
span from around the second c. AD to the eighth century AD. The
Vinaya texts of this collection apparently belong to the Maha-
sanghika(-Lokottaravada) school.?!

The present fragment does not seem to belong to any of the other
preserved manuscript remains and is therefore the only remnant of
this siitra among the manuscripts of the Martin Schegyen Collec-
tion.*? It is written in an early Gupta BrahmT of the third-fourth cen-
tury AD.? The language is a Buddhist Sanskrit that is still considerably
influenced by Middle Indic phonology and grammar (cf. danam deti
for Sanskrit danam dadati, (a)///[ra] hatvaphalam for Sanskrit arhattva-
phalam, (tira)///[cch]anugato for Skt. tirvaggata, tiryagyonigata, sus-
carite for Sanskrit sucarite, probably analogous to duscarita).

The preserved text on side A corresponds to section 8 of our siitra
that enumerates the four ways of purifying a gift. The text on side B
contains the beginning of section 4, the fourteen individual gifts.

fragment. Already in 2002, Peter Skilling identified its text as a parallel
to the Dakkhinavibhanga-sutta. The fragment was also used by Anal-
ayo 2011: 810-819 in his comparative analysis of this sitra. I want to
thank Jens Braarvig and Jens-Uwe Hartmann who allowed me to publish
this fragment in this article. The presented text is based on the initial
transliteration, which has been improved by my own readings.
Braarvig 2000: xiii. For the assumed find-spot, the Zargaran caves 1.2
km east of the Bamiyan Buddhas, see Braarvig 2006: Plates I and II.

2l Chung 2002 and 2006, Karashima 2000, 2002 and 2006.

22 Another Madhyama-agama manuscript in this collection is being stud-
ied by Vincent Tournier and Gudrun Melzer.

The script is closely related to Sander’s Gupta alphabets, group A, e-g
(Sander 1968: 85-104, e.g., Tafel 9-20).

20

23
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Considering the overall structure of the siitra text, Side A is there-
fore the verso, Side B the recto of the fragment. In the following, I
present the images of the fragment and the reconstructed text.**

Figure 1. Fragment MS 2379/15 recto

Figure 2. Fragment MS 2379/15 verso

24 I follow here the transliteration conventions of the Series Buddhist Manu-
scripts in the Schayen Collection; see Braarvig 2000: xvii. Uncertain re-
constructions are additionally marked by an asterisk (*). High resolution
images of the fragment can be accessed via Jens Braarvig’s Thesaurus
Literaturae Buddhicae (https://www?2.hf.uio.no/polyglotta/index.php?page
=library&bid=2, accessed April 14%, 2016).
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MS 2379/15 recto

1 /// na k[a]r.ndava $amkhas[va] ///*

2 /// .. daksina katama ca[na]jnda caturdasa pr[a]-
/l/(*tipaudgalika)

3 (a)///[ra]lhatvaphalam {{..} } saksikryayam p[r]a[t]i-
[pa]lm[n](*n)*e .. ///

4 + 4+ + (tira)///[cch]anugato?” danam deti [a]*® /// +
++

5 +++++++/dd+te M H++

25

26
27

28

It is presently not possible to give a satisfactory interpretation of the
text of line 1 which does not correspond to any of the parallel versions.
The preserved aksaras can be reconstructed as karandava (see BHSD,
s.v. karandava) and samkhasvara. The latter term is related to Pali san-
kassara ‘doubtful, wicked’ (see PTSD, s.v.) and is attested in Buddhist
Sanskrit in the compound sarikhasvarasamdcara “of vile conduct’. The
term is also found in the Mahavyutpatti where it is translated by Tibetan
lug pong ltar spyad pa (ed. Sakaki 1916-1925: no. 9141). Closely
related is the following entry samkasusamacara = Tibetan lung rul ba
Ita bur gyur pa (ed. Sakaki 1916—-1925: no. 9142). Both translations are
rather unsatisfactory attempts to represent the Sanskrit original. Cf. also
Edgerton’s discussion of this term in BHSD, s.v. Sankhasvarasama-
cara). The preceding term karandava ‘chaff’ can be used in the sense
‘dirt, impurity’ (PTSD, s.v.). Both terms are perhaps meant to designate
a wicked person. It is therefore possible that this line refers to a similar
paraphrase in the original text as lines x and z of the verso (see below).
In the present case, it is however unclear to which parallel text passage
this text can be related.

Cf. for this reconstruction the spelling anamnda in line y verso.

The peculiar form (tira)[cch]anugato (Skt. tiryaggata, tiryagyonigata)
seems to correspond to Gandhari /ciricanugaj(da)[sa]. Cf. also Pali ti-
racchanagate, Buddhist Skt. tiracchana (BHSD, s.v.).

The remaining traces of this aksara resemble an initial a/a (for ayam or
anamnda ?).
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MS 2379/15 verso
w  ++++ (a)//tr(anamn)d[a] daks[i]na(m) d[2]///(ya-
kato)

X + + /// g. v[a]ca mano suscarite .. /// ++/// .. ///

y /11 [t]. || ayam anamnda daksinam dayakato
[$]///(*udhyati)

z (sam)///[ma]n[v]a[g]ato || vacall m[a][no] .. .0+
+.e++//

Since the fragment is part of a palm-leaf manuscript, it should have
been shaped in the long pothi format that contains about five to six
lines of text. On both sides the complete height of only four lines is
preserved with a small part of the upper portion of line 5 on the recto.
Thus it is impossible to determine exactly the number of lines on
this manuscript. Theoretically it should be possible to roughly cal-
culate the length of a line on the basis of the recto side where we
clearly read the beginning of the enumeration of the fourteen indi-
vidual gifts (section 4), followed by the reference to the arhattva-
phalasaksikriyayam pratipanna- in line 3 and the tiracchanugata-
in line 4. The preserved text already makes it clear that according to
our grouping the fragment belongs to the group of texts that enumer-
ate the individual gifts in a descending order, a feature that is shared
by all extant version with the exception of the Gandhari version and
T 84. The three lines ought to have contained the entire list down to
the animals as its last entry.

The following tables 4 and 5 illustrate the relation of the pre-
served text of MS 2379/15 to its Indic parallels BajC 1 (here in reverse
order according to the structure of MS 2379/15) and the Dakkhina-
vibhanga-siitta.
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Even if we concede that the text of MS 2379/15 contained a rather
short form of this enumeration by only repeating da@nam deti (as the
Gandhari version does), it is impossible to clearly place the missing
text in even portions into these two lines.”” Hence it seems that the
text of MS 2379/15 contained an abbreviated version of this list. On
the basis of the preserved text, it is not feasible to determine the
exact character of this abbreviated version, that is, whether the text
may reflect an oral or scribal abbreviation or else it belongs to a
different, abridged version.

Unfortunately, the evidence on the verso is not much better.
According to the preserved text in line 3, ayam anamnda daksinam
dayalkdto, this part must belong to section 8 of the * Daksinavibharga-
sutra (four ways of purifying a gift). This phrase occurs in the
parallel Indic versions in two different contexts of section 8 (see Table
5, marked as 8b.1 and 8b.4). If our reading of the last preserved letter
(8.) is correct, the preserved phrase should correspond to the entry
8b.1 (Gandhari [aya anamda] dhaksina dayato sujati, Pali evam
kho, ananda, dakkhinda dayakato visujjhati).

2 According to my hypothetical reconstruction of the missing Sanskrit
(with the reading danam deti at the end of each entry) text line 2-3
would contain about 53 aksaras and line 3—4 about 130 aksaras. Even
without danam deti (= 4 aksaras) it is not possible to establish a
reconstructed text that would correspond to the lost portions of the lines.
Even if we assumed that the phrase /// + + + (tira)[cch]anugat[to]
danam deti .. + + + /// in line 4 of MS 2379/15 belonged to the
subsequent section 5 where the rewards of the respective gifts are listed,
this would not solve the problem, since this list starts with this entry.
This option is also less probable, because both Indic versions use an
absolutive form here (Gandhari praceadano daita, Pali danam datva).
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The preceding text seems to refer to the section before. The pre-
served aksara [t]r. probably corresponds to Sanskrit atra, which can
be interpreted as an erroneous Sanskritisation of Middle Indic attha-
nanda (Pali) = asti ananda (Gandhari). After the word daksina the
letter d. is clearly discernible. It should be the beginning of a following
dayakato. The thus reconstructed phrase (a)tr(anamn)da daks[iJna(m)
d(ayakato) would correspond to the beginning of either section 8a.1
or 8a.4 of the parallels (see Table 5).

The relation between MS 2379/15 and the parallel Indic versions
is further complicated by the fact that the text of MS 2379/15 seems
to insert elements that are not found in the Indic versions and most
of the other parallels.

In lines x and z of the fragment we read the two apparently re-
lated text passages:

X ++/// g. v[a]ca mano suScarite .. /// ++ /// .. //
z (sa)///[ma]n[v]a[g]ato // vaca // m[a][no] .. .0 + +
e++/

This text is missing in most of the parallel versions, but a possible
suggestion is that it somehow replaced or paraphrased the words that
are used in the parallel Indic versions to describe the virtuous giver:
Gandhari Silava, kalanadhammo, Pali silavanto kalyanadhamma.
By doing so, it made use of a different terminology which is also at-
tested in the canonical language where we find the triad (Pali) k@ya-,
vaci-, manosucaritam ‘good conduct with regard to body, speech
and mind’. According to the parallels, these attributes belong to the
second part of section 8 (= 8b).

Interestingly, one of Chinese parallels—the late translation T 84—
seems to reflect the same terminology and contains in the parallel
passages of section 8b the attributes 55, CIZEEF, BEET,
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which clearly translate the underlying Indic original and correspond
to the Skt. text of MS 2379/15.% These attributes are used in all four
entries in section 8b, either in a positive or in a negative sense. Since
the text in line z is lacking a clear statement in this regard, it could
belong to any of the four entries (8b.1-4).

It is difficult to determine the exact amount of missing text on
MS 2379/15. On the one hand, the text of line y ayam anamnda
daksinam dayakato [s]. (8b.1) is preceded by these attributes in line
x and separated from them by an entire missing line. On the other
hand, an entire line separates the text of line y from the subsequent
reference to these attributes in line z. Since the entry 8b.4 would not
have been followed by such a further reference, our identification of
line y with the entry 8b.1 gets further confirmation. In this case,
however, the missing text between line x and y would be rather
short, if related to the parallels. Since we have no means to deter-
mine the exact wording of the text of MS 2378/15 in this passage,
the evidence is not sufficient to reliably establish the missing text
and its exact relation to the extant parallels. It cannot even be ex-
cluded that the Sanskrit text used a completely different order to the
extant parallels.®!

This uncertainty makes it also impossible to formulate a clear
statement about the amount of missing text in one line. Only such a
statement, however, would allow us to safely establish whether the
text of MS 2379/15 listed the fourteen individual gifts directly be-
fore the four purifications—as only the versions of group A do—or

30" Translated in Tsukamoto 1988: 1099; cf. also Analayo 2011: 818, note
297: “T 84 at T 1 904a27 deals with the same topic in terms of purity of
bodily, verbal and mental action.”

Such a ‘corrupt’ treatment is, for example, found in T 84; cf. Analayo
2011: 818, note 297: “the listing of the four types of purification in T
84 seems to have suffered from some textual error.”

31
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whether the missing portions of the fragment contained the seven
gifts to the samgha between these two sections.

It is obvious that the text of MS 2379/15 does not parallel any of
the preserved versions of the *Daksinavibhanga-siitra. This obser-
vation can point to two different explanations: Either the text of the
*Daksinavibhanga-sitra was considerably different in the tradition
represented by this manuscript, or the manuscript’s text contains a
commented version of the *Daksinavibhanga-siitra or quotations
from the *Daksinavibharga-siitra in the context of a commentary or
scholastic treatise.

I11. Differences in Idiomatic
and Terminological Usages

The now extant four Indic versions of this sutra (Pali, Gandhari,
Buddhist Sanskrit, Sanskrit) together with their parallels in transla-
tions and some quotations in other works allow us to examine how
the actual siitra was treated on a more microscopic level, leaving
aside the structural differences discussed above. In other words:
How stable was an Agama siitra text with regard to its wording?

For the sake of brevity I limit this study to a few examples from
sections 4 (fourteen individual gifts) and 5 (rewards of the individual
gifts). As Table 1 (above) shows, at least parts of these interrelated
sections are preserved in all extant versions, including the four Indic
ones.

The first observation concerns the phrase praceadano/pracea
dano deti that is used throughout sections 4 and 5 of the Gandhari
version to describe the individual gift. If they contain that phrase at
all, all other versions show here danam da-:
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Pali danam deti
Tibetan sbyin pa sbyin par byed na
Chinese (%)%

Based on Gandhari phonology, there are two different ways to ex-
plain the element pracea in this phrase. The first possibility would
derive Gandhari pracea from Sanskrit pratyeka. Accordingly, an
interpretation of the Gandhari phrase as either pratyekadanam
dadati or pratyekam danam dadati, i.e., ‘gives an individual gift’ or
‘individually gives a gift’ can be suggested.*?> On the other hand, the
element pracea could also represent Sanskrit pratyaya. In this case
pracea could be related to Pali paccaya ‘requisites’,* hence yield-
ing the translation ‘donation of a [personal] requisite’ (pratyaya-
dana). Alternatively, the word could be connected to the postposi-
tion prace used in Central Asian Gandhari documents in the sense
of ‘concerning, with reference to’ (with acc. or gen.).>* The fact that
the parallel passage concerning the gifts to the order does not use
this or another postposition in order to designate the recipient of the
gift and that the term pratyayadana is completely unknown in Bud-
dhist literature might speak in favour of the first explanation that
derives the word from pratyeka. However, due to the phonological
ambiguity involved here and the lacking parallels it seems presently
impossible to offer a definite solution for this problem. Whatever

32 Cf. Gandhari praceabudha beside pracegabudha for Sanskrit pratyeka-

buddha. Due to these two attested forms, the Gandhari evidence can
hardly help to settle the question of the origin of this Buddhist term. For
attempts to derive this word from older Ardhamagadhi forms from Old
Indian *prapteyabuddha or *pratyayabuddha, see Norman 1983 and
von Hiniiber 2001: 193, with a reply in Analayo 2010.

3 See PTSD, s.v.

34 Burrow 1937: 42; I am grateful to the anonymous reviewer who drew
my attention to the interpretations based on pratyaya-.
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might be the correct interpretation of this expression, it is not found
in any of the other versions and can probably be explained as a Gan-
dhari idiomatic usage.*

The Gandhari version differs also with regard to the terms that
describe the aspirants to the different levels of awakening. The two
preserved Indic versions as well as the Tibetan translation are based
on the conventional terminology that uses °phala- + an oblique form
of saksikriya + pratipanna--

Pali arahattaphalasacchikiriyaya patipanne danam
deti

Sanskrit (a)///[ra]hatvaphalam {{..}} saksikryayam p[r]a-
[tfilpalm[n](*n)e

Tibetan dgra bcom pa’i ’bras bu mngon du bya ba’i
Pphyir zhugs pa

In the Gandhari version, the elements °phala- + saksikriya were re-
placed by an abstract noun on —a, e.g.,

BajC 1 [saida]gamifdae padivamneal(sa praceadano
deti)

A comparable terminology can be observed in some of the ‘Larger
Prajiiaparamitd’ texts, e.g. sakrdagamitayai pratipannaka- and an-
agamitayai pratipannaka-.>®

35 Tt must be noted that in its introduction to section 4 the Gandhari version

uses also the (inherited) term /pajdipo[galiga dhajksina that corre-
sponds to Pali patipuggalika dakkhina. A Sanskrit counterpart was
probably used by MS 2379/15: pr. /// line 2 recto).
Paiicavimsatisatasahasrika Prajiiagparamita V, ed. Kimura 1992: 154,4-5;
Astadasasahasrika Prajiaparamita, ed. Conze 1962: 182,14-15. Instead
of arhattvaphalasaksikriyayam pratipanna- both texts use arhattva-
pratipanna-.

36
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It is possible, but not sure, that this specific terminology is also
based on a north-western usage.’’

A different case of terminological change is probably represented
by the last passage I want to discuss in this context:*®

BajC 1 (4.2) dusilasa manusahodasa pracea dano deti
Pali (4.13) puthujjanadussile danam deti, ayam tera-
sami patipuggalika dakkhina.

The Pali term puthujjana (Skt. prthagjana) corresponds to manusa-
hoda (= Skt. manusyabhiita)® in the Gandhari version.

The same terminology was also used in the subsequent section 5
where the fruits of these individual gifts are described. Here we ob-
serve still another substitution. The noun dakkhina “gift” used by the
Pali version corresponds to Gandhari vivao (Skt. vipaka-). In this
case, this variant was obviously shared by other versions as the Ti-
betan equivalent rnam par smin pa shows.*

37 For the predilection of Gandhari for this type of abstract nouns, see,

e.g., the recently published ‘Copper Plates of Helagupta’ (first century
AD) with forms like hidasuhadae ‘for his own well-being and happi-
ness’ (Skt. hitasukhatayai), nivanasabharadae ‘for the preparation of the
nirvana’ (Skt. nirvapasambharatayai), metreasamosanadae ‘for a meet-
ing with Maitreya’ (Skt. maitreyasamavadhanatayai), etc. (Falk 2014: 5).
The Tibetan and the two Chinese versions cannot contribute to our dis-
cussion. The Tibetan skyes bu gang zag represents rather purusapudgala.
According to the Mahavyutpatti, Skt. prthagjana corresponds to Tib-
etan so so’i skye bo (ed. Sakaki 1916-1925: no. 7125). The Chinese
parallels T 26 (i~ f5#EA) and T 84 (& A {T40)iE) only use
the character A for translating the underlying Indic original.

For another occurrence of this term in a Gandhari commentary, cf.
Baums 2009: 438.

The Chinese translations cannot support the reading vipaka. They use
here the character ¥, which corresponds to Skt. punya or daksina (see

38
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BajC1 (5.2) dusilasa manusahodasa p(r)aceadano dai-
ta sahasaiino vivao padiaksidavo

Pali (5.2) puthujjanadussile danam datva sahassa-
gund dakkhina patikankhitabba.

Tibetan (7.2) tshul khrims 'chal pa’i skyes bu gang zag la
sbyin pa sbyin na rnam par smin pa stong ‘gyur
du re bar bya’o

Remarkably, a quotation from the * Daksinavibhariga-siitra in Vasu-
bandhu’s Abhidharmakosabhdsya shows the same two alterations in
the text:

tathd hy uktam bhagavata tiryagyonigataya danam dattva
Sataguno vipakah pratikanksitavyah duhsildya manusya-
bhiitaya danam dattva sahasraguna iti*!

This evidence could indicate that Vasubandhu was relying on a ver-
sion of the *Daksinavibhanga-siitra whose terminology was closely
related to that attested in the Gandhari version of BajC 1. It is not
possible to determine whether this was a specific north-western ver-
sion which was the result of innovations during the process of trans-
mission. It is equally possible that this version preserved some fea-
tures of an older text, and that the innovations were made on the Pali
side rather than by the other extant versions.

Conclusion

The analysis of the different versions of the * Daksinavibhanga-siitra
yields the following results:

Digital Dictionary of Buddhism, http://www.buddhism-dict.net/, s.v.).
4 Abhidharmakosabhasya IV.117, ed. Pradhan 1967: 270,6-8.
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1. On a macroscopic level, the inventory of the main structural units
of the text is rather stable. Nearly all of the extant versions contain all
the main elements, while certain versions change their sequence. This
feature allows the identification of distinct recensions. In the case of
the *Daksinavibhanga-siitra the versions that are conventionally as-
cribed to Sarvastivada or Milasarvastivada traditions (Tibetan, San-
skrit SHT 979, MA 180) seem to form a distinct recension of the
*Daksinavibhanga-siitra. Among them, the texts of Tibetan and San-
skrit SHT 979 are more closely related to each other than to MA 180.
2. The same change of sequence can also be observed on a substruc-
tural level. According to this feature, the Gandhari version of BajC
1 and the late Chinese translation T 84 are more closely related to
each other than to any of the remaining versions.

3. On a microscopic level, we observe different strategies. In certain
passages the wording is nearly identical. In other cases, the text can be
expanded or abbreviated by omitting or adding common stock phrases
that belong to the ‘canonical language’ and are thus sanctioned by their
occurrence in other texts on the same level of authority. Moreover,
lexical and terminological material could be substituted by synonyms.
Differences and agreements on this level are probably the result of
various factors. In most cases, they seem to be based on specific recit-
ation practices that may have been influenced by regional or communal
habits. It can be assumed that the text remained relatively fluid on this
level allowing for a rather large amount of flexibility with regard to the
individual wording and elaboration of a certain passage within the
more stable framework of the structure and substructure of the text.

I have intentionally avoided discussing these questions with re-
gard to any assumed school affiliation of this text. In fact, it seems
to me it is a more fruitful methodological approach to perceive these
representations of a text rather as regional recensions or versions than
as school specific variants of a given text. A specific version could of
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course have become the authoritative text of a certain school, when
this school decided to fix a ‘canonical version’ in a written or oral
tradition. There is, however, no reason to assume that this need was
already felt at the beginning of the transmission of Agama texts,
including the first centuries AD, nor that any of the early versions
discussed here were ever perceived as school-specific or as
belonging to a complete or closed Madhyama-agama collection of a
certain school. In other words, the relation between the literary shape
of a given text and its school affiliation is far from certain. Thus the
parallelism between the Gandhari version and the Chinese transla-
tion T 84 might well be the result of a geographical coincidence ra-
ther than pointing to the texts having a common school affiliation.
On the other hand, the sometimes considerable differences between
texts do by no means exclude the possibility that they were used by
monks belonging to the same school.

Despite such a variety, it is however possible to distinguish cer-
tain clearly discernible groups of texts that are more closely related
to each other than to the remaining parallels. In this regard, it seems
useful to apply methods of textual criticism rather than to draw on
categories of religious history, such as school affiliation. Such a text-
critical approach does not aim at reconstructing an ‘Urtext’ of a
given siitra nor sees the establishment of a stemma as a really useful
instrument. Given the multitude of agents in the transmission of
Buddhist texts, spread throughout a large area over a long period of
time, any attempt to reflect the complexity of this development with
the help of a stemma will certainly fail. Instead, the strictly text crit-
ical approach can help to liberate our view on early Buddhist texts
from the too narrow perspective of school affiliation and widen it to
equally important factors in the genesis of texts, such as their geo-
graphical, linguistic and historical contexts. Processes that are re-
lated to the specific modes of text preservation, transmission and
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performance, be it in oral, written or in a mix of oral and written
ways must have played a decisive role in the genesis of texts. It can
be assumed that the change from oral to written modes largely influ-
enced the shape of texts and finally also contributed to the genesis
of rather stable and homogeneous literary forms. At the same time,
the new support material also allowed a much greater circulation of
texts and could promote harmonizing processes between monastic
communities in far-away locations all over the Buddhist cultural
sphere. It is by then that school affiliation might have become a more
determining factor rather than geographical location, by enabling
monks to compare their respective versions of Agama siitras and
agree on a commonly accepted, ‘canonical’ shape.

We always need to bear in mind that our evidence is extremely
selective—with only relatively few early manuscripts from a very
limited geographical area and rather late traditions of ‘canonical’
collections that contain the results of the preceding developments in
the form of standardized texts. The value of the early manuscripts
from Gandhara lies in the fact that they allow a view into the initial
stages of this development when texts were starting to be put in writ-
ing and coexisted with oral recitation practices. It probably took cen-
turies of various negotiation processes among these different tradi-
tions and modes of transmission until canonical versions were fi-
nally fixed. The few preserved manuscripts can give us an idea about
the shape of a particular sitra in a specific place at a specific point
of time. But they can hardly shed sufficient light on the complex
history of these processes.
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Abbreviations
BajC Bajaur Collection, fragment no.
BHSD Buddhist Hybrid Sanskrit Dictionary (Edgerton 1953)
DVS *Daksinavibhanga-siitra
MA Madhyama-agama (T 26)
MN Majjhima-nikaya
MS Martin Scheyen Collection, fragment no.
PTSD Dictionary of the Pali Text Society
T Taishd edition
Up Abhidharmakosopayayika-tika
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