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Introduction

written i the second quarter of the thirteenth century and addressed to

women leading enclosed and vowed lives. Although, for many decades. its
authorship remained a matter of uncertainty and dispute, this dispute has recently
heen authoritatively resolved in favour of the French Dominican cardinal and papal
legate, Hugh of St-Cher (ca 1200-63)." Divided into seven chapters, each of which
1§ linked with a gift of the Holy Spirit, the treatise explores how the heart must be
ii}étaphm-ically prepared, watched, opened, consolidated, offered, lifted up, and, fi-
nally, cut, in its journey towards union with God. Extant in Latin in over two hun-
dmd manuscripts distributed between sixteen European countries, De doctrina
cordis was also translated into Dutch, English, French, German, Italian, and Spanish

4 I Nhe De doctrina cordis is a devotional Latin treatise of French provenance,

-

' Guido Hendrix, ‘Les Postillae de Hugues de Saint-Cher et le traité De doctrina cordis’,
ﬁﬂl"drcx de théologie ancienne et médiévale, 47 (1980), 114-30; ‘De apercione cordis, De
.q’tme;m‘s and De custodia linguae. Three Pseudo-Bemardine texts restored to their true
qr. Hugh of St Cher’, Recherches de théologie ancienne et médiévale, 48 (1981), 172-97.
: ‘earlier attribution see André Wilmart, ‘Gérard de Liége. Un traité inédit de |’amour de
:Revue d ‘ascétique et de mystique, 12 (193 1), 345-430.

VR

42 Robinson, ‘The Vernon Manuscript’, p. 27.
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between the thirteenth and fifteenth centuries. Nunetlhnlf:lass, despite iFs comen:ipm_ar;/
popularity, the clarity and competence of its didacticism, and th: v1g0}u‘ an m"1\g1~

nality of its persistently metaphorical method 'of pIchdure (which b?arh ]conlpz;;iaan

with the vigorous metaphoricity of Ancrene Wissé), to date the Doctrina has su ered

S scholarly neglect. ‘

mlc“llf:l:zr:;ﬁowing Iigkedgsections will focus upon the early ﬁfteenth-;enguy Mlddle
English translation of the Doctrina: The Docirine of the Hert, \’E’h.lch ls.curr'emly ,
extent in four manuscripts: Oxford, Bodleian Library, MS Lagd Mise. 330; Durham,
University Library, MS Cosin, V. [IL. 24; Cambridge, Fltzyvllllam Museum, McClean
132: and Cambridge. Trinity College, MS B. 14. 15. Paying a‘Fte.n’tlon to a two-page
prologue in the Doctrine original to the translator, the essay 1n1t.1a11y addresses -the
waysuin which the Middle English translator vie'ws.the alllthors.hlp of the Doctring,
and situates his own activities as a translator. This c'ilscussmn VYlll be followed.by an
analysis of the translator’s attitude toward his d?s1gnated audience, .and of his r.ec-
ommendation of a ‘sauourly’ process of reading.” The sef:ond and .thll‘d parls review
the translator’s translation strategy in the text as a whole, interrogating this strategy in X
the light of the ecclesiastical legislative milieu of the early fifteenth century. The

essay concludes by reviewing the evidence for tl'le. ownership and ﬁﬁeer}th—century
circulation of the Doctrine amongst lay and religious women readers, in order to

arrive at an opinion on the degree to which t}_xe Doctrine s act131a1 usage and contexts :
of reading tallied with the translator’s theoretical expectations.

Authorship, Readership, and Modes of Reading

Three of the four extant manuscripts of the Middle Eng'lislzt Doctrine of the Hert of—
fer a prologue which is original to this vernacular version. A close textua} anal.ifﬁls
of this prologue proves rewarding, and uncovers &gmﬁcgnt textual strategies ‘w1 ha
particular Middle English resonance, which should contribute to a better. perception
of the situatedness of this text in the context of fifteenth-century .translatu?n pra;tice.
in medieval England. Space is lacking here to address the' question of Mlddle ,h?f];
lish literary theory, or even the whole question of translation practice, issues W

. - I
have been dealt with very thoroughly by former members of the Conference in The

i i ith introduc=
2 Mary P. Candon, “The Doctrine of the Hert, edited from the manuscripts with intro

. ! p i ity, 1963), p. 2.8.
) tes” (unpublished doctoral dissertation, Fordham University, . .
tion and notes’ (unp ctions of this essays

3 Although much discussion took place between the authors about all se oy

Christiania Whitehead is responsible for the introduction, and for sections twoO
while Denis Renevey carries responsibility for section one. o

4 For another vernacular prologue see the Middle Dutch version, Hugo de S,a-n.c-:;nge
Traktaat De Doctrina Cordis: Pragmatische Editie van Dat Boec van der B;;: i
Harten naar Handschrift Den Haag, KB, 135 F 6, ed. by Guido Hen
Bibliotheek van de Faculteit Godgeleerdheid, 2000), pp- 1-2.
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Idea of the Vernacular.® Middle English texts are usually concerned with the uncer-
tain state of English as a medium,; they also feel the need to provide a justification
for its use, instead of Anglo-Norman or Latin. There is what one can call a ‘situated-
ness of Middle English’, which is very particular and which is self-consciously de-
ployed by Middle English writers who, rather than addressing theoretical issues,
instead address in their prologues questions about audience, translation, English
communities, and the universality of the English language. Discussions on literary
issues are therefore heavily situated in Middle English texts, in the social and ideo-
logical issues evoked by those texts and their use of the vernacular. One needs there-
fore to take into consideration the strategic functions of those texts if theoretical
implications can be extracted from them. Much of the following material is informed
by the above-mentioned considerations, and is the result of a close companionship
with, and scrutiny of, the theoretical material and the Middle English prologues in-
cluded in the Idea of the Vernacular volume.

A relatively concise Middle English prologue to The Doctrine is found extant in
the following three manuscripts: Durham, University Library, MS Cosin V.II1.24;
Cambridge, Fitzwilliam Museum, MS McClean 132; and Cambridge, Trinity Col-
lege, MS B.14.15.5 The prologue, offered in full below, is the same in the three
manuscripts and is therefore useful in providing us with the way by which the text
was circulated and received in late-medieval England:

Intelligite insipientes in populo et stulti aliquando sapite. As Seynt Austyn seith, pes
wordes ben vndirstonde in bis wyse [manner]. Ye that been vnkunnyng [ignorant] in
the noumbre of Goddes peple inwardly vndirstondith; and ye that ben vnavysed [not
well advised], yif ye haue grace of ony gostly kunnyng, sumtyme sauorith sadly
[firmly] in herte. Might not wel pes wordes be vndirstonde of suche that ben
vnkunnynge in religyon pe whiche also nowadayes ben moche vnstable in beire
lyunge folowyng rather the ensample of secular folk than the ensample of sad gostly
religyous folk? I trowe [believe] yis.

Suche symple sowles it ys charite to enforme [advise] namly sethe Oure Lord
yeveth vs in charge seying be the prophete Ysaie thus: Loquimini ad cor Ierusalem,
that is, spekith to pe hert of Ierusalem. bis word Ierusalem is noping elles to mene in
bis place but symple chosen soules to the hertis of whom Oure Lord wold pat we spak.
O ho durst be so recheles [careless] in enformyng of such symple soules which Oure
Lord bought with His precyous blode & perto also hap chosen to His spouses as ben
bo pat dwellen in religyoun? Many I wot wel per ben pat speken to be bodi outward

® The Idea of the Vernacular: An Anthology of Middle English Literary Theory 1280-1520,

. by Jocelyn Wogan-Browne, Nicholas Watson, Andrew Taylor, and Ruth Evans (University

Park: Pennsylvania State University Press, 1999).

® Bodleian Library, MS Laud Misc. 330, begins with the following: ‘a mynchen schuld
fllte _h§r herte to God be be seft of wisdom’, which is the second half of the sentence
“hl"?g the seventh and final chapter in the prologue to the other manuscripts. That this
i __“50{1;}[ contained the whole of the prologue at one point during its history is therefore
Higtly likely. See Candon, Doctrine, pp. viii and 3.
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but fewe to pe hert inward of simple soules & pat is pite. L, perfor, on of po which
eligioun, alpough I be no trew seraunt

Oure Lord had clepid [called] to His seruise in 1 :
of His, haue compiled pis tretice pat is clepid pe Doctrine uf'Pe Hert to te w_orscth of
God principaly, & to edificacioun of simple soules wheryn 1s curfmprehe.ndld [meant]
an informacioun of hertis diuidid into scuen chapitres in b.c \X'-'I'llch b(?r mow be be
grace of Almighty God com to sadness of good lyuyng if pei wq do peire bcschsscs
for to rede & vndirstonde pat pei fynde ywryte in pis same tretice, not only with pe
lippes [lipsjof be mouth but also & namly with bri hpp}s of pe soule. (;if:nc & ch;st
soules cuer desiren so forto rede pat pei myght feele it sauourly [deliciously] with
inforth. o ' ‘

Hertly [affective] redyng is a gracyous mene to gostly feeling. I[n pis wyse perfor
schuld pis tretyce be rad & herd & pan wil Oure Lord worch‘? bf’ His grace, namly Per
pe hertis be clene that redith it or herip it. Seynt Grcgorlsclb in an omelye ['hormly]
vpon pis text of Seynt lohn: Vicio eius docet nos de onfmbnx, be soule, he sei. is ful
febly enformed [advised] be pe voys with outforp but it be alrloynter.J [blessed] be pe
grace of pe Holi Gost with inforp. Wherfor I bescche Aln?ighty IGod pat al po pe
which han this tretice in hond mow so rede & vndirstond it pat 1t mow be to hem

encrece [increase] of vertuos & stable lyuyng. Amen.
Capitulum Primum. How & in what wyse 4 mynche |
hert to God be pe yifte of drede.
Capitihim Secundm. How & inw
be pe yifte of pite.
Capitulum Terciu
be pe yifte of kunnyng.
Capitulum Quartum.
be be yifte of treupe.
Capitulum Quintum.
be pe yifte of counseyl.
Capitulum Sextun. How
yifte of vndirstondyng.
Capitulum Septimum. How & in what wise a

be pe 3eft of wisdom.

nun] schuld mal redi here
hat wise a mynche schuld kepe here hert to God
m. How & in what wise a mynche schuld open here hert to God
How and in what wise a mynche schuld stable her hert to God
How & in what wise a mynche schuld yeue here hert to God

& in what wise a mynche schuld lift vp here hert be pe

mynchen schuld cutte her hert to God

This essay focuses on three of the most important issues covered in the prologue:

those of authorship, readership, and ways of reading.

Authorship

In his Commentary on Peter Lombard’s Sentences (ca 1253-57), Bonaventure (ca

1217-74) writes:
there are four ways of making a book. For someone _ 8
without adding or changing anything, and he is called the scrn.ae (scripto
simple. Someone else writes the words of other men and also his own. but

of other men comprising the principal part while his own are annexed m.n:reI .
clear the argument, and he is called the commentator (commentator), not T

writes out the words of other men
§) pure and
with those:
ly to make
author.
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Someone else writes the words of other men and also of his own, but with his own
forming the principal part and those of others being annexed merely by way of
confirmation, and such a person should be called the author ( am.'f‘ar).7

Such a distinction may serve in assessing how the translator/compiler positions him-
self with regard to his text. There is no indication whatsoever of a concern on the
part of the translator of the Doctrine about the authorship of the Latin text. Whether
the text circulated anonymously at this stage already or whether the Middle English
translator did not deem it necessary to associate a name with the text is nevertheless
relevant for our understanding of the perception he has of himself as auctor. As a
matter of fact, although a more systematic close reading of the text alongside the
Latin version is still wanting, one can already state with some degree of certainty
that he does not offer a very innovative Middle English rendering of the Latin text.
As Candon has shown, the Middle English translator follows closely the Latin.® De-
gpite this conservative approach, one should nevertheless point out his self-assumed
importance as an auctor, as one providing important material for which he feels
great responsibility. The self-appointed function of compiler (*haue compiled’) does
not in any sense reveal any demeaning role, the more so as a discussion about au-
thority for the Latin text is markedly absent.” Rather surprisingly, the prologue thus
insists uniquely on the compilation role and is therefore devoid of considerations
about the difficulty of rendering into Middle English the Latin original. It does not
speculate on the situatedness of the English language and its adequacy for the ren-
dering of a metaphorically complex text. Unlike many other Middle English pro-
logues, such as, for instance, those which introduce John Trevisa’s translation of
Higden’s Polychronicon (1387) and Bishop Fox’s The Rule of Seynt Benet (1517),
language competence and politics seem to be of no concern to the compiler.'” How-
ever, and even if the prologue does not demonstrate the same kind of complexity as,
for instance, Bokenham’s Legendys of Hooly Wummen (1443—47) and its subtle ap-
propriation of scholastic Aristotelian prologue, The Doctrine of the Hert authorizes
itself by discussing, in the words of Bokenham, the ‘fynal cause’ for the making of
this compilation: the work has been compiled ‘to the worschip of God principaly, &

? Medieval Literary Theory and Criticism c.1100~c.1375: The Commentary Tradition, ed.
by A.J. Minnis and A. B. Scott, with the assistance of David Wallace (Oxford: Clarendon,
1991), p. 229.

1 .A.lthough this is going to be subject of further scrutiny as part of the editorial project
.:C}mmtauia Whitehead and I are pursuing with The Doctrine, for the moment we rely mainly
‘On'the statement made by Candon. See Candon, Doctrine, p. Ixv.
9
Candon, Doctrine, p. 1.24

10 .
4 For a version of those prologues see The Idea of the Vernacular, ed. Wogan-Browne, et
al., pp. 130-38, 162-65.
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s 11 We shall return to the compiler’s address to his | Readership

to edificacioun of simple soules’.
‘ audience, but we shall do well to pause briefly here to consider further the high re-
' The readership for the treatise is at the forefront of the concerns of the compiler. It ‘

gard accorded to the idea of compilation by the prologue.

One should take 1nto consideration that the compiler/translator renders faithfully | has an important bearing on the way the text is authorized. Ind initi ]
| into Middle English all quotations from the Bible, as in for instance the enumeration quotation from Ps. xciii. 8, “Intelligite insipientes in po 10' tn ele(_i, t.he initial Lattlr{
of the fourth of the seven ways of getting one’s heart ready to receive grace: “The ‘ (Understand, you who among the people are unrgaz;?n ;1‘5‘“ ti aliquando sapite |
‘ fourth is pat Seynt Poule techeth us to stable our hertis to God whan he seith bus: something) decides the tone and the relationshi : bL s S a.ﬂd leam I
Optimum est gracia stabilire cor. He seith us: pe best bing pat is to stable pe hert is reader/listener.’* However harsh the Latin quotation 1'»];  belween complier and H
grace’.”” Faithful translation of the biblical Latin is consistent throughout the treatise, word but rather smoothed over by an interpretation att’rifb lts dn()t tl'anSlat.ed word fPr .
One can explain such consistency by the anxiety that could accrue to the making of a however, a sense of authority that also emerges from th - t(-) Augustme, There. 'S ‘
vernacular religious text in the post-Arundel era. However, one wonders neverthe- | positions himself with regard to his audience: his mode efwz}(’l . W'hwh P COII.lpller .:
less why the rendering of the Latin title’s original text is not given at all by the trans- ' even commanding, with a sense of superion'éy that is b o d gl hortam_ry, e
lator in his reference 1o the treatise: ‘I haue compiled this tretice that is clepid the prologues which clearly signpost their paternal affli E‘YUH ;Zestlon. Unhl{g other
Doctrine of the Hert’.?® If compilation were carried alongside translation activity, \ 1420-40); Rolle’s English Psalter, ca 1345, for Mi;l Ollst(K'e Orchard of Syon,
would it not be adequate here to mark that activity by giving the Latin title for the | Legendys and its reference to the Augustinian, Frine T'(l]'gal‘e 5 irkeby; BO.kCHhEIln‘j:s
work, i.e., De doctrina cordis? Considering the significant compilation activity, with ] prologue remains vague in the way m—— ;Oéesson;as urgl?}: the Docirine’s
a list of chapter headings, 2 Middle English text reduced by a third, and some small which the audience might have played in it.'"" :Tlfe — o Fﬂcrlnpgsmon .ancl the rqle
but nevertheless significant additions marking an address to a female readership, is it paragingly, at least initially, to allow more 'prccise ider:tfi' mt'ee descrll?ed too dis-
1ot reasonable to ponder over the possibility that the Middle English version we no reference to either a specific community or an indiv'ldlc-al 10n..lThere.. is therefore
have of The Docirine may be a compilation of a text. Instead, the key term of address at this point is ‘urllk';ll‘:ln asnl,E fiffipillcnt of the
line 4 and is repeated at line 8. Further information follows ab}cl)u% t’h;Nf;zt t?l::;isa;

Jonger, possibly more complex,
Middle English version? Such a posst
lacking knowledge belong to a religious community, as the negative comment that

bility would account for the complete absence

of discussion on translation activity in the extant Middle English prologue. A Tal-

kyng of the Love of God, written in the mid-fourteenth century, which is a compila- follows makes clear:
tion of two earlier meditations (‘An

Orison of God Almighty” and “The Wooing’), A _
also shows a noticeable absence of concerns about translation activity and the Eng- ght not wel pes wordes be vndirstonde of suche that ben vnkunnynge in religyon e

) . R : . . whiche al ads — . : :
lish language in general, and insists instead on the poetic quality of its prose.* We ensatnple Z?S:f‘:T:f?g lcl: t}ll)ent;noche vnstable in peire lyunge folowyng rather the
may have to consider the possibility that translation and compilation activities were an the ensample of sad gostly religyous folk? I trowe yis."?

carried out by two different indi viduals, over a different time period.

T —
Pr— ——

Th.e 'reference to secular ways of living to connote negatively the superiority of th
rs:llglous way of life is rather surprising for a text written in the fifteenth ce .
time when devotional texts had an immense appeal to the laity S
useangv(;tltlie;l el;npoﬁfmt mode of address _used by the compiler is ‘symple sowles’,
e five o in the second payagraph in the previously quoted passage from the
" ene. though a comment like ‘Suche symple sowles it ys charite to enforme
,;w{;u]d 1é;rlilest(t)os 1jhowtca)lntenllpt for t.he.a('ifiressees, other contexts are less harsh. I
'iﬁg‘ A Slglges t 'at, although its initial use seems almost indubitably disparag-
i ggest it could also be read in the context of anti-scholastic propa-
: , in the same vein as The Mirror of Simple Souls, with which this text shares a

o —
11 Candon, Doctrine, pp. 1. 25-2. 1. For a version of Bokenham’s prologue see The Idea of

the Vernacular, ed. Wogan-Browne, et al., pp- 64-72.
12 Candon, Doctrine, . 3.21-24.

13 gee Candon, Doctrine, p. 1.24-25.

14 For an edition of 4 Talkyng see A Talkyng of pe Loue

(Bodleian 3938) and Collated with MS Simeon (Brit. Mus. Add. 2228
‘The Choices of the

s
Bibli
iblia Sacra luxta Vulgatam Clementinam, ed. Alberto Colunga and Laurentio Turrado

of God: Edited from MS. Vernatt
(Madrid: Biblioteca de auctores cristianos, 1991), p. 533. The translation is my own

3), ed. by Salvina Westi
Compiler:

(The Hague: Martinus Nijhotf, 1950). See also Renevey, Tromsld g
v far Herm tics in A Tal Loue God’, in The Medieval Transie= or an edition of thos 1
ernacular Hermeneutics 1m alkyng of pe Lou of Go onneleh al, pp. 6472, 23538, 24 = pgo ogues see The Idea of the Vernacular, ed. Wogan-Browne, et

Ellis, René Tixier, and Bemd We¢

tor/Traduire au Moyen Age 6, ed. by Roger >
Candon, Doctrine, p. 1.7-11.

(Turnhout: Brepols, 1998), pp. 232-53.
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dering the larger context of mystical writings,
as expounded by the Cloud-author in The
ate more positively in the context of

brief concluding prayer.'* Also, consi
and more especially the apophatic tradition
Cloud of Unknowing, ‘ynkunnyng’ may reson

that apophatic tradition.
1 believe therefore that, although the compiler places himself in a superior posi-

tion with regard to his intended audience, he nevertheless uses a terminology which
is striking by its multivocality, thus inviting a large spectrum of positions for the real
audience of that text. In fact, the compiler has made an initial direct distinction as to
at least two different various positions his audience may have towards the text: “Ye
that been vnkunnyng in the noumbre of Goddes peple inwardly vndirstondith: and ye
that ben vnavysed, yif ye haue grace of ony gostly kunnyng, sumtyme sauorith sadly
in herte’."” There are therefore several possibilitics as 1o how one can approach The
Doctrine. Despite an initial tone that clearly places a segment of the readership in a
position lower than that of the compiler, access to the text can be achieved without
necessarily assuming the humble position the often-used term ‘simple soule’ implies.

Modes of Reading/Hearing

‘Ways of approaching and reading texts are a major concermn of Middle English pro-
logues In general, and of those that introduce religious texts in particular. Various

models and images of the reading process seem to have been strategically deployed
reading as a form of meditation, as a means

in all sorts of texts. One could represent
dertaken to save the soul.?’ Some forms of

of arousing feeling, or as a measure un
readings appealed to the rational faculties, while others required a more affective

response, based on the reading model deployed by Anselm of Canterbury in his
Pravers and Meditations (1070-1104).*' Leaving to one side the model of reading
which may be revealed by the whole of the Doctrine, we propose here to discuss the
mode of reading proposed by the prologue. The second part of the prologue 1S dedi-
cated to the reading process in particular and it describes a complex reading model
which blends scholastic biblical reading practice with a highly affective mode of
e —

18 gee Candon, Doctrine, p. 156.1-4.

19 Candon, Doctrine, p. 1.4-71.

20 gee Nicholas Watson, ‘Models and Tmages of the Reading Process’, in The Idea of the
Vernacular, ed. Wogan-Browne, et al., pp. 211-22.

2! For an English translation of the St Anselm’s prayers and meditat
Meditations of Saint Anselm. With the Proslogion, ed. by Benedicta War
1988). For a discussion about the Anselmian model and early Middle Engli
Renevey, ‘Enclosed Desires: A Study of the Wooing Group’, in Mysticism an
Medieval England, ed. by William T. Pollard and Robert Boenig (Cambridge:
1997), pp. 39-63. See also Vincent Gillespie, Looking in Holy Books: Essays on Lat
Religious Writing in England (Cardiff: University of Wales Press, forthcoming).

ions see The Prayers and
sh literature S&&

D.S. Brewefs

d (London: Penguift,
d Spirituality i

o-Medie val!
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apprhehendi‘ng the text’s message. Also, it shows some anxiety as to the potential
reading a?nlities of its vernacular audience. As the text itself is heavily loa(r'i)ed wi:lh
@etaphorlcal utterances, the prologue ensures that it triggers in the readership a read-
ing process that‘will result in the use of a spiritual grid to decode the utteran(I:)es That
Process. according to the compiler, is possible only if the understanding takes‘ lace
?nwardlyz he therefore chooses to speak, not to the body outwardly bu: to the [;eart
inwardly, as, he claims, very few people do. What does the compilér mean exactly?
Common sense brings us immediately to associate love with heart. However tze.:
hea.lrt as conceived in the medieval period was understood to incorporate botli the
rat1911a1 and .the affective faculties. It corresponds to what Christian theology calls
the lnTl'CI' being, that is, the whole of the spiritual faculties of a human being.”
Augustine seems to have played a crucial role in the construction of the associatig(;n
between the heart and love (caritas). But love should not be reduced only to the af-
fect; it is an instrument for the apprehension of the divine, of the spiritual realities
and the heart becomes the seat where those spiritual faculties (intellectio and a]fec:
tio) operate. The compiler wants to address the whole spiritual being, and he uses a
set of lexical terms which invite the reader/listener to delve into her i;mer being and
to allow.the words to touch her innermost person. Without such an understandii of
the reaidlng process, and of the fact that the compiler is working with the paradig m
of the inner spiritual senses, the sensuous vocabulary used by the author would seim
rather ’out of place. Such a medieval conception allows for the use of words like
‘sauorith’ (1. 6) and ‘savourly’ (2. 8) and expressions like ‘not only with the lippes
of the mouth but also & namly with the lippis of the soule’ (2. 6-7). It is also gssi
ble that the use of lexical terms making reference to orality (‘Man‘y I wot weri the;
ben thait speken to the bodi’ (1. 21)) participate to this same process of accessin
more dlrectl}i the innermost being of the reader or hearer (2. 10). :
‘ The compiler seems to be in very good control of the reading process he would like
hlS. 'female readership/audience to use. As mentioned above, he also demonstrates a
ablhty to provide imaginative exegesis on the word Iemsalen; for which he assigns thn
meaning (_’f ‘symple chosen soules’ in the context offered by T he Doctrine. ke
, All this shows the consi.derable iiterary sophistication of the prologue. As we
ave noted, in the late-medieval period, the prologue is almost a genre in its own
ng};t. gnd the compiler has here revealed an easy mastery of the ways in which a
E;Dt }?gue s}.lould address issues such as authority and the auctor, readership, models
of the reading process. We need now to consider whether what the compiler prom-

ises in his prologue i - S . )
- cordiE_ gue is effectively rendered in his Middle English version of De doc-

— @

2
Se i Ceps
Ul“lo:'s:: ;Ar‘lnlllt% GUCZjau;alaben, Aimer de fin cuer”: Le Coeur dans la thématique
' uore, i ein g
34391 (csp, T 1e Heart, ed. by Agostino Paravicini Bagliani, Micrologus, 11 (2003),
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The Politics and Practices of Translation

In the appendix to his groundbreaking essay ‘Censorship and Cultuialtglrltan%e’,
Nicholas Watson names the Doctrine of the Hert as one of approximate 3;‘ Aiu y;1 1;/’e
Middle English religious works composed or translated in tI;}e wa'lke 0 .nt.e s
Constitutions of 1409, in the course of the fifteenth century. This cat.egof}t’lza 10?1,
read in conjunction with Watson’s analysis of the Constitutions and their aftermath,

suggests that the Doctrine participates in a post-Arundelean relig.iops cllm?.te OfL un-
tism — a climate in which religious writers ‘talk

recedented caution and conserva . ‘ U it :
l;m,sm’ to those whom they address; in which the authority of the ecclesiastical hier-

archy is carefully shored up; and in which Arundel’s advocated ?'eturn. tc; the cate-
chetical basics of Archbishop Pecham’s 1281 Syllabus, !gnom;fna SL-‘.[.\';J olmm and
its mid-fourteenth-century update, Thoresby;s Injunctions, effectively strangles more
1 -rimental spiritual instruction.” o
rad,}cl?; ;aj}t;ii;ﬂ:f the tlﬁrty—ﬁve texts that Watson lis?s have not yet llaeer; }lldl\i’lc.iu-
ally reassessed against the terms of his proposed para'dl gm. AcchdJng y,l ttl.ls sec;tlﬁn
proposes an investigation of the ﬁfteenth—c'entury Middle English transla 1(;1n1(; e
Doctrina cordis as a primarily politically situated .text, a text liocated in a half cen-
tury in which the translation and content of religlous.mstructlon was thehfocus of
marked political and personal anxiety. Bearing 1n mind that the {iﬁeent f-ctentt;llry
Doctrine of the Hert seems, o1 the surface, to bg a very clo.se trans atlon'o Cits thir-
teenth-century Latin original, except for a cops1stept practice of abbrev1at.1on, is it
nonetheless possible to find ways of penetratlng'thls surfa'lce and uncovering some
kind of individual engagement, whether of comp.ha}nce, re51sta.nce, or circumvention,
with Watson’s envisaged climate of textual restrlctlor} and anx1ety? 3
The remainder of this section is devoted to affirming that possibility, and to mlap-
ping a number of ways in which the trans“.ated text can be made to talak tﬁ us Fhoe 51::
call} and analytically. These points will largely St.lpport Watson’s h Kp;lso ne:
although the specific circumstances of textual production and purpose wi
i in qualifications. .
Ces}ili'zt’e t(}:leerttarlzlrrllsc}ated text of the Doctrine shows an @hanped cat.echencal Z\Zkal\renz:::
Significantly more effort is made to organize the spiritual instruction arourtl . thz nD .
bered lists of faith basics approved by Pecham and Thoresby. To elabora 3‘ o
trina is organized around seven actions of the heart. It must .be prep;re f, f\;gﬂ;gely
opened, established, given, lifted up, an'd severgd. These act19ns, part o /
original metaphoric scheme, are loosely linked with the seven gifts o

B Ni Watson, ‘Censorship and Cultural Change edie
Verna}::]lll(:r](zll“iiology, the Oxford Translation Debate, and Arundel’s Constitutions of
Speculum, 70 (1995), 822-64 (pp. 859-64). . o .

2 For a survey of ecclesiastical legislation in this perlo.df and its :irgf)a]c;nu{)iSh
composition and translation, see Nicholas Watson, “The Politics of Middle Eng
in The Idea of the Vernacular, ed. Wogan-Browne, et al., pp- 331-52.
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by Hugh in his introduction to the treatise.”” They are loosely linked and then forgot-
ten. However, Hugh’s fifteenth-century translator obviously feels the need to make
more of this link, between the original and the canonical: between the creative motions
of the heart and the biblical gifts of the Spirit. He reintroduces the vital link at the be-
ginning of each chapter. We are to prepare the heart through holy fear. We are to guard
it through pity. These strengthened links generate extra lines upon the character of fear
and pity.”® They are also crude, increasingly strained. Most of the pairings have little
natural relationship. The respective gifts of the Holy Spirit contribute little towards the
metaphoric scheme of each chapter, animated around the key motions of preparing,
guarding, opening etc. One can see why Hugh abandoned them. The translator’s deci-
sion to reassert their presence, and to keep reinjecting them into the fabric of the trea-
tise, suggests a concern to mould his text toward the catechetical format favoured by
Arundel. It suggests a concern to contain, or at least, frame, the allegorical adventur-
ousness of the text, by nailing it with catechetical tags.

Second, the translated Doctrine of the Hert is markedly more nervous and wary
about ecclesiastical authority. Throughout the treatise criticism of corrupt and mal-
functioning church leaders is taken down a notch. If a monastic superior is criticized,
the translator will make a partial retraction of that criticism.”” Softeners and escape
clauses are introduced. Much of this caution simply accentuates pragmatic stances
already evident within the Latin text. For example, in a section upon fraternal correc-
tion (much of the treatise concerns the moral correction of others), Hugh records
‘anopir case bat pi blamyng may not auayle [...] 3if a [...] gret potestate {very
powerful figure] hap ytrespaced’.”® In other words, do not correct those greater in
rank than yourself. Simply confine yourself to prayer on their behalf. Alongside his
preoccupation with correction, obedience is endlessly stressed. It is necessary to be
as obedient to one’s ‘souereyne’ (i.c., to one’s abbess or prioress) as a man holding
still beneath the razor of his barber.”® If one is cursed with a ‘boistous souereyne’,
that is, a disruptive, spiritually dysfunctional superior, it is necessary to cultivate yet
more obedience — like a man holding yer more still beneath the hand of a ‘rewde
[inept] barbour’! Correction is compromised by realpolitik. Obedience acquires an
uncomfortably nervous edge.

3 Throughout this essay, the Latin text used is that of the second printed edition,
‘misleadingly entitled Gerardo Leodiensi, Speculum concionatorum (Naples, 1607). This
‘edition will be referred to as Doctrina. This edition has no substantial differences from the
f!rsi edition: Liber de doctrina cordis (Paris, 1506), which has been checked for accuracy

Aainst the thirteenth-century Oxford, Bodleian Library manuscript: MS Lat. th. F 6. There is
modern critical edition.

: Candon, Doctrine, pp. 4, 77, 98-9, 115-16, 130-31, 135, 143-44.
Candon, Doctrine, pp. 108.18-109.3. Doctrina, p. 202.

:: Candon, Doctrine, p. 95.14-16.
Candon, Doctrine, pp. 134.8-135.2.
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Some caution towards spiritual superiors is discernible in the Latin tex.t. Morel‘per-
meates the Middle English version as a consequence gf subtle.cha nges t.:y 1tsftr;’;ns a.uir,
The third chapter of the Doctrina 1s built around th‘e m}{:-:ge of t.he opcmngh o tI he SEV(,P
clasps of the Book of Life in the Book of Revelation.”™ As with so much in el oc-
rina, this Book becomes the book of the nun’s hgart, the _book of her mora FOH_
science, which must be scrutinized and correcth daily. The Book of Rewalalnm;l1 aligng
the opening of the clasps with the meteorological tetrors of a blaclf sunE an a_red
moon. Hugh's Latin text identifies this black sun as ‘maiores praclati ;.lll ﬂr;:sco;);‘ :C
archiepiscof)i’ who have lost the light of wis@om and tjne heat of love..f eeyol the
four surviving manuscripts of the Middle English Doctrine lose t.he spec:l .1(: app 1cc}t10_g
to bishops and archbishops, giving the image a much more d.lpll:‘)m.ﬂl.lb fagug;g,sr&
Similarily, the red moon of the Apocalypse which Hugh applies to “minores praeiatl, ut

Abbates. Archidiaconi, Decani, Presbyteri’ who have adopted sinful habits, is reduced

in the same three manuscripts to ‘lesse prelates as curati.s of chirclhes, s.o.uereynesv of
religioun”** In a very small and discreet Way, in each instance, there is a watering
down. Great dignitaries are no longer specifically ldcntzﬁed by title. Referencg to the
different functionaries of the ecclesiastical hierarc.hy is condensed and muted. To
speak more broadly: where, forty or fifty years earlier, Lang_land wlfould 1have leapt at
the opportunity to apply Apocalypse images 0 tl'.xe ma\j?r.z\cllfzas of ‘tl.m Lonltempumi?
Church. the seribes of the fifieenth-century Doctrine, writing in a milieu onlyi rece; y
post-Arundel and post-Lollard, seem primarily concerned to tone down Hugh's embar-
ing facili ecclesiastical plain-speaking.
rasgﬁﬁi::?:::titfzgurch leaders £1d monastic heads of house is softened or retracted.
Yet at the same time, the translated Doctrine is clearly keen to consohd&;;ce the au-
thority of its didactic voice vis-a-vis its envisageq regder. Hugh seems té} a\frelcm:l:
posed the Latin Doctrina with heads of house significantly in mind. Certainly, ;
includes long sections advising monastic superiors on the best way to nj?tehoul c{;a.
rection to the sisters within their care.* His ﬁfteenth—;entury Mlddle. English trans .
tor subtly adjusts this emphasis. Several of these sections on correcuo;l dssapf;jrﬁun
their place, the treatise is gently extended to encompass and even favour

conceived as subject rather than as superior:

30 Revelation 5-6.

3 poctrina, p- 201,
are my own. . )
32 Candon, Doctrine, p. 107.10-13. The s'pemﬁc. app %c
University Library, MS Cosin V., TII. 24; Cambridge, Fitzwilliam Museum, MS

and Cambridge, Trinity College Library, MS B. 14. 15.
3 Doctrina, p. 201, ‘Lesser prelates such as abbots, arc
Candon, Doctrine, p. 107.13-16.

3 gee, for example. Doctrind, Pp- 251
translation: Candon. Doctrine, p. 135.6.

‘Great prelates such as bishops and archbishops’. All Latin translations

ation is omitted 1n Durhant.
McClean 132

F .
hdeacons, deacons and priests

—55. This section is

omitted from the Middle Enghish
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Pou woldist wite what bis gray mornyng schuld be bat y spak of in pe begynnyng of
pis chapitre [chapter] whan y seid a riztwis [righteous] man schuld 3eue [give] his hert
for to wake to Our Lord in pe erly morownyng [morning]. I schal telle pe. Thou wakist
wele [are vigilant] in seuyng of pin hert to God in pe erly morownyng whan pou
wakist about bi soule in kepyng of new vertues by pe erly momyng of be entre of
religion [the entry into the religious life]. It is to be a new day, entre of religion, for
alle bis is new to pe whan pou comest to religion.*

This extended explanation, identifying the ‘early morning’ as a sign for the early
days of religious profession, is entirely original to the translator.

The translator shifts the emphasis of the Doctrine toward obedient subjection
rather than oversight. At the same time, within the original Middle English prologue,
he explicitly links his right to undertake the work of translation and, hence, instruc-
tion, to the fact that he is ‘on of po [one of those] which Oure Lord hap clepid
[called] to His seruise in religioun’.** Gone, as Watson has powerfully attested, are
the dramatic, socially marginal figures who voice stinging spiritual truths in late
fourteenth- and very early fifteenth-century religious texts — Pauper in Dives and
Pauper; Piers Plowman in Langland’s great allegory; Pore Caitif in the 1390 didac-
tic compilation of that name.*” The translator’s patent sense that it is really most ad-
visable to be a cleric to deliver spiritual instruction, taken in conjunction with his
desire to construct a ‘unkunnynge [. . .] symple’ female reader,” indicates a conser-
vative adjustment in textual authority, in line with Watson’s assessment of the re-
stricted, nervously orthodox character of fifteenth-century religious composition.

The first of these two linked considerations explores the translator’s construction
of an ‘unkunnynge’ female reader, that is, a reader marked by a kind of inward or
intuitive knowledge entirely disassociated from erudite, Latinate, clerical culture.”
That desired construction is supported by the fact that, in passing from Latin to Eng-
lish, and from the thirteenth century to the fifteenth century, the treatise loses a con-
siderable amount of its initial learmedness. The theological complexities of the
original are reduced — demanding discussions of the eucharist, the sacraments, the

g Candon, Doctrine, p. 135.7-16.
* Candon, Doctrine, p. 1.22-23.
4 Watson, ‘Censorship and Cultural Change’, pp. 849-50.

38
- _Candon, Doctrine, pp. 1.8, 1.12. The adjective symple is applied to the treatise’s
TeCipient no fewer than five times in the course of the translator’s two-page prologue.

: ® i is worth comparing, and possibly contrasting, the translator’s perception of
‘mkﬂﬂnynge’ with the key significance given to the term within the late fourteenth-century
ld of Unknowing. See discussion earlier in this essay of the key terms symple and
nkuynge (above pp. 131-32).
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either omitted or curtailed.*’ A reference to the
welve articles of faith is dropped without com-
lia of classical embellishments within Hugh’s
ferences to Seneca and Boethius fall away,
along with a passage in which Plato is credited with a comment stating that death for
the just is a light that reveals all mysteries, and an Aristotelian section identifying

constancy of heart as a golden mean between pertinacity and mutability.*

The overall effect of these omissions and reductions is to narrow considerably the
it as a less leamed, less intellectually

allusive scope of the translation, reworking
demanding piece of writing. Since, in addition, the translator also makes every effort
to extol a ‘sauourly’, ‘hertly’ or heartfelt, mode of reading in his prologue:,43 perhaps

it is not going too far to say that one of the most fundamental generic transforma-

tions within the Middle English Doctrine arises from its wish to reassess its own
content as primarily meditative and ruminative. It

makeup of the church institution, are
Manichean error in a chapter on the t
ment ! Similarly, the entire parapherna
| original text disappears completely. Re

s insights are identified as words to

taste, chew upon, and find sweet, and as wisdom intended for sensual rather than

intellectual reception.*
The Middle English Doctrine wishes for this, but does it succeed? I would say

|

' not. It is almost as though the translated text teeters on the brink of affectivity but
lacks the confidence to take the plunge. The prologue is probably more affective in

' implication than anything else within the treatise. The body of the translated text

| cuts out erudition but retains all the systematics of twelfth- and thirteenth-century
scholastic writing — the numbered, ordered approach; the umremitting ‘a=b’ proc-

‘ ess of catechetical allegory. Even at moments where the text might seem to offer
some leeway to the translator to become more fervent — the discussion of spiritual

I nuptials in the first chapter; the rise of the writing towards ecstatic love in the final
pages — it is notable how restrained the translated text remains.® The spiritual nup-
tials remain at the mercy of systematic dissection. You marry Christ when you enter
the cloister. There are three types of marriage that you must choose from. There are
thirteen spiritual ornaments with which you must be arrayed. The tone remains a far
cry from Margery Kempe’s intimate, excitable account of her own spiritual nup-

Doctrine, p. 319

40 gee, for example, significant omissions or compressions in Candon,
p. 75-76), 60.18

(Doctrina, pp- 59-62), 33.4 (Doctrina, pp. 64-65), 39.2 (Doctrina, P
(Doctrina, pp. 124-25), 124.8 (Doctrina, pp- 222-26).

41 poctrina, p. 214; Candon, Doctrine, p. 117.21.

pp. 3. 119, 158, 172, 253. For Boethius se€
For the

4 For references to Seneca see Doctrina,
Doctrina, p.236. For Plato see Doctrina, p.84 (Candon, Doctrine, p- 43.5).

Aristotelian section see Doctrina, pp. 234-5 (Candon, Doctrine, p. 126.21).

# [rede & vndirstonde . . . not only with be lippes of pe mouth but also & namly with be
lippis of pe soule . . . feele it sauourly with inforth}, Candon, Doctrine, p. 2.5-8.

44 gee further Candon, Doctrine, comments On pp- 90.8-10, 144.12-16.

45 Candon, Doctrine, pp. 43.11-77.4; 143.1-155.20.
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tials.* The description of ecstatic spiritual love in the final pages makes links back
to phys1ct<11 courtly practice — there are seven tokens by which you will be ;bl ai
Ptf:f?r::]i, 1f stgmeong is irl; 1love — but breaks off abruptly at the point at which s;iri(—)
riation and garbled speech begin to gain a B i
happy with the scholastic residue of listsg, and ogrdered ;?:rir.lisefhzngasr;sslg;ratlisc ml(;St
u@appy should boundaries begin to be transgressed. The treati;e as it stands fasl,l }lt
wlth ﬁfteenth-ce.ntury legislative recommendations of playing safe, getting ba Ij‘in
ba'sws, and keeping a grip on speech and meaning and authority. It ,is notat%l fc it
failure to exploit any of the Latin text’s affective openings. . P
' I shoulq like to end this part by offering one final comment upon the Middle E
1151'1 Poctrme s pgrticipation within Watson’s proposed paradigm of fifteenth-ce ury
religious production. Once again, it is a comment generated mainly by omissionntury
coment on what the text chooses not to do. In a period when an increasin numb_ ?
treatises and corppilations address, or at least extend themselves to acklglowled e,
devout lay constituency in some way — Hilton’s Mixed Life; Pore Caitif; the A%:Z ;
I and Charter of the Abbey of the Holy Ghost,; Book to a Mothe,r' the Specu}um de tey
rum ot Myroure to Devout Peple; Nicholas Love’s Mirror of t};e Blessed Life of ;eo s
Christ; late fouﬂeentl}— and fifteenth-century versions and extracts of Ancrene Wiilsls
— the Doctrine remains exclusively, doggedly, focused upon the routines and speci ‘i
c{rcumstances of.clmstered life. Of course, much of its teaching on the inner lifep— o
virtue, self-examination and moral behaviour — translates readily from a religious t s
lay context. The final part of this linked consideration will review how this gis i 1?3
up by thf: tr:’mslation’s lay readers. Nonetheless, a significant, even dominant p;(;'t C f
the treat'lse is devoted to topics which do not translate at all ’easily' negotiatir’lp :
muqal life; Fhe elements of enclosure; obedience to a spiritual supe.rior' ﬁate:rng lcom_
rection; ’the imperative of physical stability; the oral reception of the mar’tyrolo a' ven
appropriate singing etiquette in choir. e
B ﬁorIl'; :V;?lljtf: vifrgng to suggest that 'this refusal to open up is particularly excep-
spiriu.lal idaﬁs aj tion was clearly envisaged fulfilling a defined function, providing
K g;as t }(l:e h(;lfdrgms, as Were many of the translations for Bridgettine usage at
none,ofthe y e Middle .Enghsh Manere of Good Lyvyng.*® Nonetheless, there is
zmnstimcmis 1pf}i1gte., nothmg.of that sense of slightly blurred boundaries or enlarged
';'nedieva} deii;t' a 11s sporaQ1cally apparent beneath the surface of some other late-
et ional translations. The translator could open up, but he does not. He
b Some. gesture' toward the well-charted, lay appetite of the late Middle
T spiritual instruction, yet he remains carefully constrained and contained. In

e _ _ =

4
The Book of Mar,
- gery Kempe, ed. by Sanford Brown M i
BETS 0.6 2} B = pon o geEall wn Meech and Hope Emily Allen,

a0
andon, Doctrine, pp. 15455,

48
Oxford, Bodleian Li
bei ) Library, MS Laud, misc. 517. A critical editi s
B6ing prepared for Brepols by Dr Anne Mouron. . A critical edition of this text is currently
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the final count, then, the translator reads as an ultimately cgnservathfc figure, acc?p-
tuating the basics, backing away from critigism of superiors, talkmg dov&:’n }o his
reader, lowering the intellectual and theological demands of the treatise, Ltl;n 11'}111.ng
himself to a pre-conceived professional and regulated femalle audience. In the '; 1}r1d
part of this essay, we shall see to what extent the ownership and exchange of the

Doctrine comply with this theoretical expectation.

Manuscript Ownership and Circulation

The previous section argued that the translator cherished a relal@vely closed.._ con-
the character and application of his text. In this sec-

strained set of perceptions about his text. o
tion. as a result of investigating its physical usage and translation befween readr?ﬂ:u,
$ 11 be to demonstrate that the Doctrine

and within reading communities, the aim wi D o
effectively succeeds in sidestepping a number of these perceptions. 11.1 effect, the
Middle English text is translated into lay environments and new reading contexts

that go well beyond the translator’s stated desi gns for his trans‘.atx.clu Tg S“mf]l:m_‘zeé
where the previous section emphasized limitation and closure, this section will ten
ard destabilization and openness. . .

mo'r[eot(l)nggin with some thoughts upon gender: Hugh’s Latin Heatlsehad(;!?rzzlsseg a
community of unspecified sisters, and it has beeg suggested'that much o :1 he HE-
agery of the treatise, in particular, the long domestic and nuptial passages vlw hin the
first chapter, was initially compiled to meel.perce!ved female dG\-’Ul.lOI'lﬂ r;;lt[l;é?
ments. The unambiguous invocation, ‘sistir’, 18 retmned‘m three out ol‘fgul i L‘e
English manuscripts.” However. in the fourth manuscript, Durham, llJ,nwc:ll'sufd b1
brary, MS Cosin, V. I11. 24, female third-person pronouns are frequent _\, rep acu.‘ Y
doth a cloisterer [religious] bat can not gouerne his
tonge’™* ‘A souereyne [religious superior] blan‘{eth ﬂ:.proﬁtably whgn wetgr:;g‘!!);
[knowingly] he blameth anopir pat is not .fri.s_"subjecte I — or by gen er-lr:nl.ali o
phrases such as: ‘religious man or woman’.”* These repljacgments suggcsl‘ : b
Cosin manuscript may well have been adapted ‘for use within a male nmﬂds. l1:: i
ting, or within a double house, such as the Brtdgettmc ha‘:ruse at Syobn.t nzdrgack
ingly, many of the Latin manuscripts of De do‘cu-ma cordis tl-fat c.an |‘e<| racrlts o
to medieval English libraries were housed within male monastic establishme

masculine pronouns — ‘S0

times, toward the

4 The appellation ‘sistir” is actually replaced by ‘menoresse’ several S B, 14 15

beginning of the second chapter in Cambridge, Trinity College Library,
Candon, Doefrine, pp. 77.5,.77.7.

50 candon, Doctrine, p. 89.13-14. My italics.

5\ Candon, Doctrine, p. 98.1-3.
52 Candon, Doctrine, p. 89.18.
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as Durham cathedral priory, the Benedictine monastery of Bury St Edmunds, and
Syon library.”

Of course, these pronoun adjustments to suit a mixed or male audience were not
at all uncommon. Many fifteenth-century translations and adaptations are moulded
to this dual application. What they combine to suggest, however — a point made
earlier by Denis Renevey — is the idea that the late Middle Ages saw a ‘demascu-
linization’ of devotional practice, such that texts explicitly proposing a religious
woman as their ideal devotional subject, and offering imagery ostensibly geared to
that purpose, were in fact used, with an apparent indifference as to their gendered
content, by religious men and women alike.** Nonetheless, it is important not to for-
get that astonishing image of the man going to be shaved, and holding very still be-
peath the barber’s razor. The Doctrine may trope its subject as a ‘kyngis dowstir’
[king’s daughter], whose homeland is heaven.® It may devote page after page to
details of its subject’s allegorical bridal array. But it also draws a spiritual parallel
with shaving. It also asks its subjects to identify themselves with arming, and with
militarism, and defence.’® In addition to the textual evidence of its presence within
male monastic contexts, imprinted within the imagery of the text, and despite its
address to a ‘sistir’, the ideal devotional subject of the Doctrine is simultaneously
gendered both male and female.

Despite his relatively permissive approach towards gender, as we have already
seen, the translator of the Doctrina makes no concessions towards lay readers. His
translation remains doggedly focused upon claustral routines. Yet despite the Doc-
trine’s refusal to extend further, it happens anyway. Fascinatingly, a fifth, lost manu-
script of the Doctrine of pe Hert is cited in the 1481 will of the Norwich gentry
widow, Margaret Purdans:

%3 Durham, Dean and Chapter Library, MSS B. IIL. 18 and B. III. 19 contain inscriptions
detailing their ownership by two fifteenth-century priors of Durham cathedral priory,
Johannes Aukland (d. 1494) and Willelmus Ebchestre (prior 1446-56). London, British
Library, MS Royal, 11. B. III, a summary of the Doctrina, is known to have belonged to the
Benedictine monastery of Bury St Edmunds. Guido Hendrix, Hugo de Sancto Caro’s Traktaat
De Doctrina Cordis: Handschriften, Receptie, Tekstgeschiedenis en Authenticiteitskritiek, 2
vols (Leuven: Bibliotheeck van de Faculteit Godgeleerdheid, 1995), 1, 30-31, 57; Neil Ker,
Medieval Libraries of Great Britain: A List of Surviving Books (London: Royal Historical
Society, 1964), pp. 20, 67, 252.

_ ** Denis Renevey, ‘Figuring Household Space in Ancrene Wisse and The Doctrine of the
Her'{’, in The Space of English, Swiss Papers in English Language and Literature, 17, ed. by
David Spurr and Comelia Tschichold (Tiibingen: Gunter Narr Verlag, 2005), pp. 69-84.
& Candon, Doctrine, p. 141.16.
56 . .
See, in particular, the extended metaphor at the opening of Chapter 2 in which the sister is

Em_l’caled to fortify her heart like a besieged castle, expelling the women and children who
i‘?;‘gcm ‘worldly pinges’ and ‘“fleschly desires’. Candon, Doctrine, pp. 77.11-89.18 (pp. 83.17,
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And to the Convent of Nuns at Brosyerd, after the decease of the Lady Margaret
Yaxley, 1 give the book called Le Doctrine of the Herte [ . ] Also, to the Nunnery of
Thetford, an English book of St Bridget [...] Also, to Alice Barley a book called
Hylton.57

Recent research by Mary Erler has made it possible for us to create a very detailed
picture of Margaret Purdans. In particular, documents upon her life and bequests
within her will reveal an extraordinary array of connections to members of the Nor-
wich governing classes, East Anglian hermits and anchoresses, fellows and masters
of Cambridge colleges, eight East Anglian nunneries, and the major London houses
of Syon and Sheen.*®

Since Purdans is being increasingly acknowledged as a key witness within the

complex history of late-medieval religious book ownership, it is necessary to enquire
what lessons can be drawn from her possession and bequest of the Doctrine that ad-
vance our understanding of the ways in which it was used and evaluated in the mid-
fifteenth century. First, Margaret brackets the Doctrine, within her will, with an Eng-
lish St Bridget: presumably, the English version of Bridget of Sweden’s Revelations,
and a Hylton: very possibly the double text of Walter Hilton’s Scale of Perfection and
On the Mixed Life that circulated in tandem in the late fifteenth century.”” These are
the only three books that she leaves, alongside the many money and material items,
in her will, two of them to nunneries. It 15 always dangerous to conclude too much
from simple physical proximities. Nonetheless, it would seem that a woman who
enjoyed radical visionary spirituality and writing of some contemplative sophistica-
tion also enjoyed the Doctrine. This may be an indication that, despite the ‘vnkun-
nynge [. . .] symple sowles’ notified in the introduction, the Doctrine was actually
regarded as a text of relatively advanced edification.

Second, Margaret indicates that, having already lent the Docirine 10 Lady Marga-
ret Yaxley, a nun at Bruisyard, an East Anglian Franciscan convent, it should be-
come the general possession of the convent after Lady Margaret’s death. To place
this within some kind of context: this is one of approximately eight book bequests
Kknown to have been made to women’s religious houses between the late 1440s and
1500, a small number of which were multiple book bequests by lay women.* Pur-

Giles’, Norwich, Widow 1481 (Dioc. Reg. Caston 163), quoted in’

57 Margaret Purdans, St
Norfolk and Norwieh

Henry Harrod, ‘Extracts from Early Wills in the Norwich Registries’,
Archeological Society, 4 (1855), 335-36.

8 Mary Erler, Women, Reading and Piety in Late Medieval England (Cambridg.ﬂ.:
Cambridge University Press, 2002), pp. 68-84. Purdans’s links to the Norwich herl‘fﬂ.lt-:
Richard Ferneys; Hugh Darnlett, Master of Pembroke College, and Richard Poringland, priest
of St Stephen’s, Norwich, stand out as particularly significant.

59 { am indebted to C. Annette Grisé for this information.

6 Erler, pp. 40-41. In addition to Purdans’s multiple bequest, in 1448, Agnes Stapletons
widow of Sir Brian Stapleton, left five vernacular books: The Prick of Conscienceés s

Chastising of God's Children, The Book of Vices and Virtues, a ‘Bonaventure’ (Pmbﬂh&

i
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dans’s beguest of the Doctrine is an invaluable witness to a close-knit, fifteenth-
centqry, literary culture shared between nuns and devout gentlewomen ar’ld recentl
ident%ﬁed by Felicity Riddy and Carol Meale, in which modes of private devotiona}I
practice and types of spiritual reading matter for laywomen and nuns seem increas-
ingly fto have become ‘more or less indistinguishable’.*’ However as.well as being a
Frar}mscan nun, Lady Margaret Yaxley was also a member of };urdans’s extended
family, her son-in-law’s sister, to be precise.62 As a consequence, we can interpret
this boolf ‘t_)equest, not only as a significant transaction between a’lay woman arrfd a
local re'hglous house with which she had spiritual links, but simultaneously as a
translation from lay to religious ownership determined by familial and genealogical
ties. The two work in tandem; they are not distinct. It has been ascertained that, of
the books being bequested to female religious houses in the second half of the ,ﬁf—
teenth cen‘Fury, the Doctrina was the most ‘up-to-date’ or recent translation, other
English spiritual works and translations dating from the late fourteenth or beg’innin
of thc? fifteenth century.®® This permits an important new perspective. As well as em%
bodying an une?(pected flexibility of application, the Doctrine would also appear to
have been received, in convents, in the 1470s and 80s, as a relatively ‘up-to-the-
minute’ read; as a ‘cutting edge’ new translation.

All these things are little intimations of independence; areas of application and
perceptipn.thm the translator possibly did not quite expect. However, perhaps the
most pressing question to come out of this bequest and from this lost n;anuscript is
how would Margaret Purdans have read the Doctrine? In what way would she h’avei
be'er'l abl.e to translate it to make it applicable to her sophisticated, but necessarily la
spmyuahty‘? T.his is a hard question, because, as has already beer’l noted, the cor}rllmli’—’
nal 11fe.— being a novice, operating as a superior, living under obedie;lce applyin
correction — all continue to play a central role within the translated te;(t Le}; u%
m(?mentarily compare the Doctrine with a much better-known early thirteenth'-century
guide for enclosed women, Ancrene Wisse. Like the Doctrine, Ancrene Wisse is used

Loye.’s Mirror), a French saints’ lives, and a ‘French book’, to a laywoman and five womens’
re_hglous h?qses. Felicity Riddy, ‘““Women talking about the things of God”: A late medievzsil
Ilsgab—cul.turc', m.Wom.en and Literature in Britain 1150-1500, ed. by Carol M. Meale (Cambridge:
.;:dislénut::‘dge lt,‘va.er.slty Press, 1993; _2n.d ec?n. 1996), pp. 10427 (p. 108). For further valuable;
L 11(3:5 t0 religious book tFan.srmsswn in Women’s wills see Anne M. Dutton, ‘Passing the
1350;1500 fln;znt;yrgm";ants:ns;lol;c of Religious Literature to and by Women in England,
:[{Camhridge: L Brewe,r, 1 ;95 )o’c; p.cZTd_ 5lZe Godly, ed. by Jane Taylor and Lesley Smith
61 o

Riddy, p. 110.

# Erler, p. 76.

6
E .
fﬁbﬂxrfxfl;t-er’ p- 41. 'Othe%' named books include Rolle’s English Psalter (ca 1348), The
-"Ve‘s. M?r of God's Children (ca 1390s), texts by Walter Hilton (ca 1380-96), Nicholas
. gljsh A ror (?f the Ble-ssed Life of Jesus Christ (1409), the Pater Noster (ca 1400s), and the
I anslation of Bridget’s Revelations (ca 1410-20). ’
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by lay readers in the late fourteenth and fifteenth centuries, but only because its re-

dactors and adaptors and apologists are prepared to take many more liberties with

the text. They chop off the external rule (Parts 1 and 7), play up the treatise’s appar-

| ent indifference to institutional regulations, and endlessly stress the points of contact

: between lay people attempting to live a life of holiness in the world, and solitaries,

| pursuing perfection in similarly isolated and self-motivated circumstances.”* Para-

doxically, doctored in this fashion, of the twao, it is the anchoritic text that makes the

far smoother transition to devout lay readership. The Doctrine could have been simi-

‘ larily modified but, as we have seen, it was not. Possibly, this is because it was

translated later, after Arundel’s Constitutions, whereas many of the texts that shape

Ancrene Wisse to suit lay spirituality date somewhat earlier, from the last quarter of
the fourteenth century.®

So, Margaret Purdans has a harder job on her hands. The translator fails to ease

' her reading experience by outlining the similarities between the religious vocation

and the life of lay perfection. Instead, it seems likely that she would have had to se-

lect carefully from those passages in the Doctrine that carry a potentially broader

' moral application. Elsewhere, Denis Renevey and 1 have both commented upon the

ways in which the extended, distinctive allegory of the domestic household of the

\ heart in the first chapter of the Doctrine would probably have resonated with mem-

bers of gentry households as much as with the participants within conventual life,%

‘ since late-medieval nunneries showed a notable, somewhat unruly, tendency to di-

| vide themselves up into smaller familiae or households, run along secular, upper-

class lines.”” The exposition of spiritual nuptials and the analogy of ecstatic love with

physical love in the final chapter would have had different, but still viable, reso-

| nances for a woman who had been married, as they did, so dramatically, for that

other fifteenth-century, East Anglian married woman, Margery Kempe. If Margaret

64 For a valuable account of Ancrene Wisse's fortunes in the late Middle Ages see Nicholas
Watson, ‘Ancrene Wisse, Religious Reform and the Late Middle Ages’, in 4 Companion 10
Ancrene Wisse, ed. by Yoko Wada (Cambridge: D.S. Brewer, 2003), pp. 197-226.

6 For example, The Simple Tretis (ca 1380s-1440s), and The Pepys Rule (ca 1360-90).
Other significant works of lay spirituality, drawing upon Ancrene Wisse, include Pore Caitif!
(ca 1370s), be Holy Boke Gratia Dei, Pe Pater Noster of Richard Ermyte, and Book for a
Simple and Devout Woman (all 1370-1400). Watson, ‘Ancrene Wisse, Religious Reform's

pp. 209-21.

66 Denis Renevey, ‘Household Chores in The Doctrine of the Hert: Affective Spirituality
and Subjectivity’, in The Medieval Household in Christian Europe, ¢.850-¢.1 550: i\a"ana;g‘fﬂ&
Power, Wealth, and the Body, ed. by Cordelia Beattie, Anna Maslakovic and Sarah Rees
Jones, International Medieval Research, vol. 12 (Tumhout: Brepols, 2003), pp- 167*3:'_5;'
Christiania Whitehead, Castles of the Mind: A Study of Medieval Architectural Allegam¥
(Cardiff: University of Wales Press, 2003), pp. 123-28.

67 Riddy, p. 109; Roberta Gilchrist, Gender and Materia
Religious Women (London and New York: Routledge, 1994), pp. 123-27.

I Culture: The A."(’her)fﬂgl‘"";

Translation Practice and Manuscript Circulation in The Doctrine of the Hert 145

was prepared to ignore significant passages of the treatise, nonetheless, a sizeable
amount remained eminently suitable for ‘sauourly’ reading and digestion.

Alternatively, Margaret Purdans may have played some part in the informal, de-
vout, ‘beguine-style’ women’s communities that Norman Tanner and, more rece’ntly
Roberta Gilchrist, have uncovered in late-medieval Norwich.”® These spontaneous,
foundatiions seem to have involved informal, although not irrevocable, vows, com-
munal living, some degree of oversight. This possibility requires further inV;stiga—
tion, particularily in the light of Mary Erler’s suggestion that Margaret Purdans may
posgi‘bly have practiced some kind of vowed existence during the later part of her
life.”” 1t has also been suggested that Hugh’s Doctrina could conceivably have been
directed toward a beguine readership in Belgium or northern France, given his sup-
port for beguine communities in Aarschot, Douai, and Lille.” Although there is in-
sufficent hard evidence at present to construct a clear hypothesis, these hints and
traces provocatively suggest ways in which the ostensible enclosures and regulations
of the Middle English Doctrine may actually unlock to reveal its application to less
regulated, more informal, group forms of female spirituality.

The Middie English Doctrine may have been used in intriguing, partially un-
charted ways, within a lay setting, in fifteenth-century Norwich. But it was also
translated into the contexts in which it was designed to be used — in official
women’s .institutions: the Franciscan convents of Bruisyard, and St Botolph without
Aldgate, in London, and, possibly, in the Bridgettine monastery of Syon. To begin
with the Franciscans: first, we have the unambiguous evidence of Purdans’s book
beque.st to Bruisyard in 1481. In addition, Cambridge, Trinity College, MS B. 14. 15
contains a note on its flyleaf detailing its possession by Christina St Nicholas, prior-
ess of the London minoresses, together with her bequest of the book to the c’onvent
following her death in 1455.”' That this manuscript seems to have been individually

(’8. Norman P. Tanner, The Church in Late Medieval Norwich, 1370-1532 (Toronto:
Poptlﬁcal Institute of Mediaeval Studies, 1984), pp. 64-65; Roberta Gilchrist and Marilyr;
Ohva,.Religious Women in Medieval East Anglia: History and Archeology c.1100-1540
(Norwich: University of East Anglia, 1993), pp. 71-74. .

69 . . .
Erler (p. 81) cites the appellation ‘domina’ before Purdans’s name on a 1451 taxation list.

70

Devo\ienMevzy, ‘Household,Chores’, pp- 16?.3, 179-80; Penelope Galloway, ‘“Discreet and

1200_1500231 ens”: Women s Involvement in Beguine Communities in Northern France,

o , in Medieval Women in their Communities, ed. by Diane Watt (Cardiff:
niversity of Wales Press, 1997), pp. 92-115 (p. 102).

7
menuiilsecn(;ti reads as follows: ‘H.it ys to Witt bjat dame christyne seint Nicholas of be
h}-r ji=e ?d ondon dowghtyr of nicholas seint Nicholas squier 3eff [gave] pis boke aftyr
‘-'ﬁ’ﬁychc passee;:ase] to pe office of be [. ..] and to the office of e abbessey perpetually be
g " 0 God out of pe world‘e be zere [year] of owre lord m.ccce.lv. pe ix day of
iﬁnbe gathere(zlyzr soule god haue merm’. Additional information about Christine St Nicholas
e, o om a I§46 entry in thé Calendar of Close Rolls, where we learn that she was
prioress of the minoresses at this date and that her family owned land in the parish of
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customized for a minoress or MINOresses is further shown by the fact that the scribe
replaces the unspecific appellation ‘sistir’, with ‘menoresse’ on several occasions.”
To sum up: the Doctrine appears rwice within female Franciscan settings, one of
approximately thirteen English books known to have been housed in English Fran-
ciscan convent libraries, and the only book, apart from Walter Hilton, and two vari-
ant formulations of the Book of Vices and Virtues, to appear twice.”

What was it about the Doctrine that chimed with Franciscan experience? Cer-
tainly not its affectivity. Despite the well-known Franciscan association with affec-
tive writing, in particular, with lives of Christ, there is nothing of this in the text.
Does it perhaps supply the meditative teaching on the inner life so conspicuously
lacking in the Middle English version of the official Rule for Franciscan nuns?™ Or
is it simply a useful addition to the somewhat meagre literature of vernacular spiri-
tual instruction for women living communally under a rule? And how should we
view the Doctrine’s grouping with Hilton (which repeats the juxtaposition in Pur-
dans’s will), and with the thirteenth-century Dominican-originated Book of Vices
and Virtues, which also elaborates on the seven gifts of the Holy Ghost in the course
of catechetical exposition, and which also considers their action within the human
heart?” In many ways, the Latin Docirina appears o expound rather similar material
to the French Book of Vices and Virtues, although earlier, more meditatively, and
with a more precise application to female religious practice. As a consequence, given

St Nicholas at Wade, in the Isle of Thanet, in Kent. 25 Henry VI, 1446, Calendar of Close

Rolls, 4 (London, 1937), p. 441.

2 See n. 49.

7 David N. Bell, What Nuns Read: Books and Libraries in Medieval English Nunneries,
Cistercian Studies Series, 158 (Kalamazoo, ML Cistercian Publications, 1995), pp. 121-22,
134-35, 149-52; Erler, pp. 14041, 145-46. The two Hilton manuscripts are London, BL MS
Harley 2397 which contains three texts by Hilton, given by Elizabeth Horwode, abbess of the
London minoresses to the Aldgate convent for the use of her sisters: and Cambridge
University Library, MS Hh. i. 11, a religious miscellany including the meditations upon the
Psalms generally attributed to Hilton, which A. 1. Doyle suggests may have been owned by
the house of minoresses at Bruisyard. Alexandra Barratt, ‘The Revelations of Saint Elizabeth
of Hungary: Problems of Attribution®. The Library, 6th ser., 14 (1992), |-11 (pp. 3-4). The
two versions of the Book of Vices and Virtues are Oxford, Bodleian Library, MS Tanner 9l.a
1507 edition of Caxton’s Rayal Book, owned by Margerie Bakon, a minoress of Bruisyard,
and Oxford, Bodleian Library, MS Hatton 13, William of Nassington's Speculum Vitae,
owned, in the early sixteenth century, by Elizabeth Throckmorton, abbess of the Cambridge-

shire convent of Denny.

74 Oxford, Bodleian Library, MS 585, a vernacular rule for enclosed mino
the Aldgate convent, 15 published in 4 F ifteenth-Century Courtesy Book an
Century Franciscan Rules, ed. R. W. Chambers, BETS o.s. 148 (1914, repr. 1963 ).

7S The Book of Vices and Virtues, ed. W. Nelson Francis, EETS o.s. 217 (1942, repr.

pp- 116-272.

resses, owned by
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their multiple appearance in Franciscan convents, might it be possible to regard these
tvx./o texts, the Middle English Doctrine and the Book of Vices and Virtues, as joint
w1tr.163ses to the continued, even obligatory, priority accorded Pecham’s catechetical
basics, in fifteenth-century Franciscan religious experience?

Finally, a word about Syon. There is no direct connection between any of the
known .Middle English manuscripts of the Doctrine and the famous Bridgettine
foundatlc?n at Syon. However, there are a number of intriguing subsidiary connec-
tions which may — or may not — between them add up to something significant
Three Latin copies of the Doctrina have been traced back to Syon monastery li;
brary.”® In two of the four extant manuscripts, the Middle English Doctrine travels in
company with two other spiritual texts for nuns, The Tree and xii Frutes of the Holy
Goost.” These two texts also exist in a third manuscript and in an early sixteenth-
cer.ltury printed edition, owned respectively by Dorothy Coderynton and Margaret
Windsor, nuns at Syon immediately prior to the suppression.” A rather rare prayer at
the end of the one of the Middle English manuscripts of the Doctrine also appears at
the end of the Middle English manuscripts of The Mirror of Simple Souls of Margue-
rite Porete.” These manuscripts are all of Carthusian origin, and we know that the
Carthusians were especially instrumental in supplying the nuns at Syon with spiritual
material. Margaret Purdans had links with Syon. In her will, she left money to the
foundation, and her executor was himself to become a Syon monk.*® Various Syon
monks are known to have formed compilations of religious reading matter for nuns
in Franciscan convents. One such example is William Bonde, who compiled a num-
ber of treatises for a ‘deuote Relygiouse woman of Denney’.*!

Did Bridgettine nuns also enjoy the Doctrine? Or, could the text possibly have
been translated or transcribed within a Bridgettine milieu for Franciscan nuns? We
have already reviewed the ways in which it might have fitted with Franciscan read-
ing. In what way does it fit with or deviate from known Bridgettine religious reading

. 76 Syon Abbey, MSS M. 48; M. C2; O. 7. Vincent Gillespie, ed., Syon dbbey. With the
Library of the Carthusians, ed. by A. L. Doyle, Corpus of British Library Medieval Library
gatalogues, 9 .(London: British Libgrary, 2001), pp. 236, 25354, 306. In the first and third of

ese manuscripts, the Doctrina is attributed to John of Wales, OFM (d. 1285).

7 e
: Johannf:s J. Vaissier, ed., 4 Devout Treatyse Called the Tree & xii Frutes of the Holy
Dfltr);t (Gr{;n'mgen: 1. B. Wolters, 1960). These additional texts appear with the Doctrine in
am, University Library, MS Cosin, V. III. 24 in Fitzwilli i
B e o7 ary. n , and in Fitzwilliam Museum, Cambridge,
78 .. .
(STCLondon, Br.1t1§h Library, MS Additional 24192; Cambridge, Trinity College, C. 7. 12
iy 13608). Vaissier, pp. Xxiv—XxiX, Xxxii—xxxiii, xxxvii-xxxviii.
s Candon, Doctrine, p. 208. Information originally supplied by A. I. Doyle.
Erler, p. 80.

81
?_‘Gomjr’om the title page of William Bonde, The Consolatori of Timorouse and fearefull
tencys, London, British Museum, 1. A. 47940. Vaissier, p. xIvii.
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tastes in the second half of the fifteenth century? The Orcherd of Syon, the well-
Kknown fifteenth-century adaptation of the Dialogue of St Catherine of Sienna, cre-
| ated for Bridgettine nuns, employs a similarly overarching metaphorical scheme —
the scheme of the orchard — and sections the text along equivalently systematic
lines as the Doctrine.®* Does the Orcherd's compilation in this manner suggest that
the nuns at Syon were trained in a systematic form of reading that would have en-
abled them easily to appreciate the Doctrine text? Once again, these are lines of con-

jecture and hypothesis that require further substantial investigation.
To conclude: the translator represents his ideal readers as ‘unkunnynge [.. ]
symple sowles’.” whose task is to feel, not think. He reduces the learning of the
Doctrine, and shows a mild tendency to orientate it towards subject rather than supe-
rior. In practice, the translation was owned and read by by Margaret Purdans, gentry
widow, with links to masters of Cambridge colleges. It was owned by Christine St
Nicholas, Franciscan abbess, daughter of a landowning gentry family in Kent. Its
parter texts, The Tree and xii Frutes of the Holy Goost were owned by Dorothy
Coderynton, Bridgettine nun and daughter of a knight, and Margaret Windsor,
Bridgettine prioress and sister of a lord.™ On the ground, the translator’s contained,
| non-erudite expectations of his reader tally incompletely with the educated gentry
| women and aristocrats, superiors and sub-superiors of convent, 1_.\*110 appear (o have
circulated his text. Can this tension be illuminated by returning our discussion full
‘ circle to Archbishop Arundel’s legislation and its textual consequences? Recent re-
search by Fiona Somerset acts to renuance Watson’s initial interpretation, suggesting
‘ that the Constitutions were primarily concerned with clerical control, and that, while
| ownership of books was undoubtedly used as ‘corroborative evidence’ in accusa-
tions of heterodoxy against ‘lower-class laypersons [. . .] these provisions were not
used against members of the gentry and nobility. [. . .] Higher-status laity continued
with impunity to own books of the prohibited kinds’.*® The translator of the Doctrine
‘ yields to the clerical constraints of the early fifteenth century in the ways in which he
contains and reduces his translation, and disempowers his reading subject. By con-
trast, the treatise operates on the ground in markedly less regulated circumstances,
circulating by mid-century amongst high-status, well-educated religious and lay
women readers, shielded from ecclesiastical suspicion and interference by their po-

litical and social power.

82 The Orcherd of Syon, vol. I Text, ed. by Phyllis Hodgson and Gabriel M. Liegey, EETS

0.s. 258 (1966).
8 Candon, Doctrine, pp- 1.8, 1.12.
8 Bell, pp. 176, 183.
: 85 piona Somerset, ‘Professionalizing Translation at the Tum of the Fi

! Ullerston’s Determinacio, Arundel’s Constitutiones’. in The Vulgar Tongue: Medi.
I Postmedieval Vernacularity, ed. by. Fiona Somerset and Nicholas Watson (Universt

Pennsylvania State University Press, 2003), pp. 145-57 (p. 153).
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The Radical Mary: Gonzalo de Berceo’s Re-
interpretation of the Miracles of Our Lady

Martha M. Daas

his menastery by writing saints” lives and miracle tales. These texts demon-
szlrate both erudition, in his knowledge of Latin and rhetoric., and a clear un-
de.rstandmg of popular appeal. More striking than this clever combination of the
‘]Egh’ argl(li ‘%ow’ arts, h(l)jwever, is Berceo’s claims of authorship. These claims em-
phasize the importance both of the i i
Uy maimaineg e provenance of the texts and the relationship the
We know little of the author himself. Writing in the middle of the thirteenth cen-
tury, Ber.ceo kept mainly to hagiographic themes. His poetry is often classified under
the headlng of mester de clerecia. Specifically, this name means ‘work of the clergy’
and is often compared to ‘mester de juglaria’, literally ‘work of the jongleurs’ B%:}r]-
ceo wrote epic talles of local saints like Saint Aemilianus, the patron saint ;)f his
fﬁonastery, and Salnt Don.linic of Silos, once an abbot of that monastery. It is likely
that Berceo was '1n\-/olved in the keeping of the monastic records and finances, which
I.‘:}'af;uii :I)l(plalri his interest in thq pecuniary agenda of the monastery, an interest that
e L eixpcored by many critics. By the.thirteenth century, the monastery San
g ila . ogolla was one of the largest in Christian Spain. Fortuitously located
L nf ; f:ma%e trail to Santhlagf) de Compostela, the monastery most likely prof-
i vas number of p11gr1ms.v.vho, engaged in medieval sight-seeing, may
ayed off the trail. Berceo’s exciting tales of local saints may have provided a

The Spanish poet and cleric Gonzalo de Berceo brought fame to himself and to

Teason to visi : )
by Ber((;) v11s1t th.e monaster}f with which they were associated. But it is unquestiona-
; €0’s unique collection of miracles of the Virgin, the Milagros de Nuestra

oy . - - . .
4, which claims an ‘intimate relationship” with the great monastery and the local




