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CHAPTER 2

Abhidharmic Elements in Gandharan Mahayana
Buddhism: Groups of Four and the
abhedyaprasadas in the Bajaur Mahayana Sutra

Andrea Schlosser and Ingo Strauch

1 Introduction

From the various collections of Gandhari manuscripts, an increasing number
can be ascribed to the Mahayana branch of Buddhism. As of now seven early
Mahayana sitras have been identified, supplemented by some scholastic texts,
which also appear to bear a Mahayana character.

The Gandhari Mahayana sutras can be divided into two chronologically —
and probably also regionally — different groups.! The more recent one is
represented by manuscripts which most likely originate from Bamiyan.
According to the paleography of their script and the advanced stage of their
orthography and language, they can be ascribed to the later period of
Gandharan literature, i.e. the third, early fourth century ck. This date is also
confirmed by radiocarbon dating. This more recent group comprises frag-
ments of Gandhari versions of already known Mahayana texts:

Skt. Bhadrakalpika-sutra (ca. 60 fragments, Schayen Collection, see Allon and
Salomon, 2010: 6f,; Baums, Glass and Matsuda, forthcoming)

Skt. Bodhisattvapitaka-siitra (Ms17, see Allon and Salomon, 2010: 8)

Skt. Sarvapunyasamuccayasamadhi-sitra (Ms89, see Allon and Salomon, 2010:

7f)

The older manuscripts preceding this group were written most likely in the late
first, early second century CE. Again this date could be confirmed by radio-
carbon dating (for the Prajiiaparamita cf. Falk, 2011: 20). Although two of these
early manuscripts contain texts which can also directly be linked to extant ver-
sions of Mahayana works, two of them seem to represent texts which are
hitherto unknown and have not been transmitted in any of the known Buddhist
literary traditions. These texts promise new insights into the formative phase

1 For more details cf. Strauch, forthcoming. See also Allon and Salomon, 2010.
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48 SCHLOSSER AND STRAUCH

of early Mahayana, when texts had yet to be harmonized into authoritative
versions. The texts of this second group comprise:

“Bajaur Mahayana sutra” (BajCz, see Strauch, 2010; Strauch, forthcoming)

Skt. Prajriaparamita-sutra (G. praiiaparamida, SplitCs, see Falk, 2011; Falk and
Karashima, 2012, 2013)

Skt. *Sucitti-sutra (unpublished private collection, see Allon and Salomon,
2010:11)

Skt. Pratyutpannabuddhasammukhavasthitasamadhi-sitra (unpublished pri-
vate collection, see Harrison and Hartmann, 2014: xvi, note 19)

At least two of these four early texts — the “Bajaur Mahayana sitra” and the
Prajiiaparamita — hail, according to reliable records, from the region along the
Pakistan-Afghanistan border, in the modern-day districts of Bajaur and Dir, i.e.
east of the Hindukush range.?

Among these early texts, the Bajaur Mahayana sutra is of special interest.
First, it is by far the largest of these early Mahayana texts, and the longest text
in Gandhari known so far, comprising around six hundred lines on a large com-
posite birch bark scroll of about 2 meters length. Second, it belongs to those
texts, for which no parallel in another language is known.

The Bajaur Mahayana siitra is part of the Bajaur Collection, which was alleg-
edly discovered in the ruins of a Buddhist monastery near the village Mian Kili
at the Dir-Bajaur border. The collection comprises texts of various Buddhist
literary genres, such as agama, vinaya, raksa and stotra texts. A considerable
number of texts belong to the genre of scholastic literature, some of which
have a distinctive Mahayana tendency.® Even non-Buddhist texts such as a
rajaniti verse anthology and a loan contract could be identified among the
birch barks of the Bajaur Collection.*

The study of the large Bajaur Mahayana siitra is still ongoing. Although the
edition still needs some further research regarding certain passages, a more
general discussion and summary of its contents will be published soon.5

2 For the origin of the Bajaur Collection cf. Strauch, 2008; for the Split Collection see Falk, 2011.

3 Thebest preserved texts of this group were edited by Andrea Schlosser in her dissertation “On
the Bodhisattva Path in Gandhara — Edition of Fragment 4 and 11 from the Bajaur Collection
of Kharosthi Manuscripts” (2013, revised version 2016).

4 For a general survey of the collection see Strauch, 2008. Separate texts are dealt with in
Strauch, 2011; Strauch, 2014a and 2014b.

5 The editing of the text is carried out by Ingo Strauch and Andrea Schlosser within a coopera-
tion between the Chair of Buddhist Studies at Lausanne University and the project “Early
Buddhist Manuscripts from Gandhara” of the Bavarian Academy of Sciences, Munich.
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The entire sutra can be divided into two different narratives. The first, frame
narrative represents a dialogue between the Buddha and Sariputra. This dia-
logue occurs at the Vulture Peak in Rajagrha. The Bajaur sutra shares this
location with other early Mahayana sutras, as e.g. the Astasahasrika
Prajiiaparamita and the Gandhari Prajfiaparamita (cf. Falk and Karashima,
2012: 28).

The second narrative, which is mainly devoted to the description of the
bodhisattva path, reports the dialogue between the Buddha and 84,000
gods (devaputra). This part contains many elements which are known from
other early Mahayana texts, as e.g. the prediction of a future buddha land
(vyakarana). It is a distinctive feature of the text that this prediction refers to
the buddha land Abhirati of the Buddha Aksobhya. Moreover, the text cele-
brates dharmaksanti, “endurance towards the [non-arising of the] factors of
existence,” as the major characteristic of a bodhisattva. As a characteristic pas-
sage of the sutra’s approach we cite the following passage:®

(*e)[vavuto] bhagava ailspa] (*sa)[r]( *ip)u( *tro edad oya sarvadharma)
[na] Sariputra - na asi prafiayati - na maje praiiayati - na p(*r)ayosano pra-
Aayati ° yado ya - $ariputra sarvadharma[na) ( *na asi praiia)yati na maje
praiiayati [-] na prayosano praiiayati - na tasa Sariputra dha(*r)
masa [hani] prafia|yati] na thi[di] (*pra)[Aayati na veul](*o)[do pra]
(*Alayati <) yado ya Sariputra ¢ sarvadharmana ¢ - na hani prasiaidi - © na
thidi prariaya[d]i ¢ na veulodo prafiayadi ¢ ida ta Sariputra - pragidie
(*acalo analao dha)[rm](*o - ya) [$a]riputra © acalo analao © dharma ¢
ida ta Sariputra - imasvi dharmavinae ¢ saro (BajCz2: 3H.44+1F.33-1F.36)

Thus addressed, the Blessed One said to the Venerable Sariputra: (*Of all
dharmas), Sariputra, a beginning (ad:) is not conceived, a middle (mad-
hya) is not conceived, an end (paryavasana) is not conceived. And
because, gériputra, of all dharmas a beginning is not conceived, a middle
is not conceived, an end is not conceived, of this [single] dharma,
Sariputra, a decrease (hani) is not conceived, a stability (sthiti) is not con-
ceived, an increase (vaipulyata) is not conceived. And because, Sariputra,

6 The quotations and translations in this article are based on the ongoing edition by Ingo
Strauch and Andrea Schlosser. The conventions are those of the series Gandharan Buddhist
Texts, i.e. [ ] uncertain reading, (*) editorial restoration of lost text, (* ) editorial addition of
omitted text, { } editorial deletion of redundant text, ? illegible aksara, + lost aksara, /// textual
loss at left or right edge of support (cf. <http://gandhari.org/a_dpreface.php>). ¢ signifies an
intentional space.
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of all dharmas a decrease is not conceived, a stability is not conceived, an
increase is not conceived, this [single] dharma, Sariputra, is by nature
immovable (acala) and baseless (analaya). Which dharma, Sariputra, is
immovable and baseless, this, Sériputra, is the essence of this Dharma
and discipline (dharmavinaya).

Passages like this are not rare in early Mahayana sutras, as is, for example,
shown by an almost literal parallel from the Astasahasrika (see Asta §2, ed.

Vaidya, 1960: 32).
The focus of early Mahayana siitras towards the character of dharmas was

interpreted by Johannes Bronkhorst as clear evidence for the influence of
Gandharan scholasticism on early Mahayana.” As Bronkhorst (forthcoming)
argues:

It was in Greater Gandhara, during this period, that Buddhist scholasti-
cism developed an ontology centered around its lists of dharmas. Lists of
dharmas had been drawn up before the scholastic revolution in Greater
Gandhara, and went on being drawn up elsewhere with the goal of pre-
serving the teaching of the Buddha. But the Buddhists of Greater
Gandhara were the first to use these lists of dharmas to construe an ontol-
ogy, unheard of until then. They looked upon the dharmas as the only
really existing things, rejecting the existence of entities that were made
up of them. Indeed, these scholiasts may have been the first to call them-
selves sunyavadins. No effort was spared to systematize the ontological
scheme developed in this manner, and the influence exerted by it on
more recent forms of Buddhism in the subcontinent and beyond was to
be immense. But initially this was a geographically limited phenomenon.
It may even be possible to approximately date the beginning of this intel-
lectual revolution. I have argued in a number of publications that various
features of the grammarian Pataiijali’s (Vyakarana-)Mahabhasya must be
explained in the light of his acquaintance with the fundamentals of the
newly developed Abhidharma. This would imply that the intellectual
revolution in northwestern Buddhism had begun before the middle of
the second century BCE. If it is furthermore correct to think, as I have
argued elsewhere, that this intellectual revolution was inspired by the
interaction between Buddhists and Indo-Greeks, it may be justified to
situate the beginning of the new Abhidharma at a time following the
renewed conquest of Gandhara by the Indo-Greeks; this was in or around

7 OnSarvastivada scholastisicm in the northwest (Gandhara and Bactria) see Willemen, Dessein
and Cox, 1998: 255-285.
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185 BCE. The foundations for the new Abhidharma may therefore have
been laid toward the middle of the second century BCE.

Based on this statement, it seems worthwhile to have a closer look at the
interrelationship of both literary genres. The present paper will confine the
discussion to the evidence of the Bajaur Mahayana sutra as one of the ear-
liest attested manuscripts of a Gandharan Mahayana text. It will focus on a
passage within the introductory portion that is devoted to the description
of an ideal disciple of the Buddha (aryasravaka) and culminates in a list of
Buddhist scholastic terms, which are grouped as four. The list of fours is fol-
lowed by the discussion of another category of fours, called abhejaprasada,
Skt. abhedyaprasada. According to the amount of text, which is devoted to this
category (ca. 53 out of 121 lines of the introduction), they play a dominant role
among the characteristics of an aryasravaka as conceived in this text.

The first part of this paper — written by Andrea Schlosser — investigates the
relationship of the list of groups of four to Abhidharma and Prajiaparamita lit-
erature.® The second part — written by Ingo Strauch — is particularly devoted to
the abhedyaprasdadas, which seem to represent the raison détre which caused
the inclusion of this list into the text of the Bajaur Mahayana siitra. Both parts
try to establish the position of the Bajaur Mahayana sutra within the debates of
early Abhidharma discourses and to find the mechanisms that accompanied
the transition of Abhidharma thinking into a Mahayana context.

2 Groups of Four

2.1 Position in the Text

Immediately preceding the list consisting of groups of four, Sariputra enumer-
ates several things, such as riapasthiti or vedanotpada, that are not perceived by
a tathagata. The bhagavant approves and says that also his disciple does not
perceive anything of it. He goes on to ask:

ta ki mariasi sariputra O vida{*vi)di® te dharmayama ? ? + + + + +
What do you think, gériputra, ... these dharmas, which ...

8 Thanks go to Paolo Visigalli and Lin Qian for reading and commenting upon an earlier draft
of this part.

9 The meaning of this word is yet uncertain. The vi is inserted based on the spelling in the
preceding passage, where the word occurs twice as vidavidi.
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FIGURE 1  Extract from BajCz, part1( frame 2).

Since the end of the line is not preserved any more (1B.14, see fig. 1), the exact
wording cannot be established and also the verbal connection to the following
passage is unclear, but it should still be spoken by the bhagavant and the miss-
ing portion should only comprise the end of the rhetorical question addressed
to Sériputra.

2.2 The List

The following passage in response to the preceding question contains a long
list of items. All of them consist of four members. The reconstruction is as fol-
lows (BajCz, 1B.15-17+E.27-28):

(*catvari spadovathana -) (*Four establishments of mindfulness),
(*catvari) samapra[sana] - (*four) right endeavours,

[catvari] irdh[ipada] - four bases of [supernormal] power,
catvari jana'© - four [stages of ] meditation,

catvari saca - four truths,

catvari apramana - four unlimited,

catvare ? + + + + +11 four ...,

[catvare] (*pa)disabhida - four analytical knowledges,

catvare vals)ida - four masteries,

ca[tvare veharaja] - four self-confidences,

10 Possibly written with a stroke above the j (G. jana) as etymologically expected, but the
manuscript is folded here, concealing the upper part.
u Perhaps a term corresponding to the four arapyasamapattis or the four samadhibhavanas.
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catvare fianamulea dharma - four things rooted in knowledge,
catvare so[davati](*aga -) four factors of stream entry,
+4++++774 ey

catvare tasamulea dharma (*)  four things rooted in craving,
catvare padi[va](*da -) four kinds of progress,
++++++++++ ceey

+++++++277 v

[catvare] ??? ? + +12 [four] (*stations of consciousness),
++++++7227 vy

[ca]tvare saksigarania dharma  four things to be realized,
catvari asaharia dharma four unconquerable things.

2.3 Context and Meaning

2.3.1 Similar Lists in Buddhist Literature

Parts of the list in the Bajaur manuscript are familiar from other texts, but
the whole set is, to my knowledge, not found in any other Indic text source.
The first three items are identical with the first three items of the thirty-seven
bodhipaksya-dharmas, the factors conducive to awakening. These are: four
smrtyupasthanas, four samyakpradhanas, four rddhipadas, five indriyas, five
balas, seven bodhyangas, and the eightfold marga. This listing was studied by
Johannes Bronkhorst in his article “Dharma and Abhidharma” (1985), where
he compares its occurrences throughout Buddhist literature and divides
them into four phases of development.!® The sequence in BajC2 corresponds
to Bronkhorst’s categories 111 or *1v with addition of the four dhyanas (11'%)
and the four apramanas (111) and possibly also the four arapya(samapatti)s
(*1v15), see table 2.1. Since at the crucial point in BajCz the birch bark is broken
off, it cannot be determined if the aripyas had been included or not, but the
remaining traces of the first aksara do not suggest an a, thus speaking against
arupya.

12 Most probably this is G. vifianathidio, based on the remaining traces of ink and the
sequence in two versions of the Samgitisutra/-paryaya, namely G Cm and T.aa (cf.
table 3).

13 Cf. also Gethin, 2001, especially pp. 264—283 about the ‘seven sets expanded’.

14 Cf. Bronkhorst, 1985: 306, note 8: “It is remarkable that the Dirghagama preserved in Chi-
nese seems to have only list 11, not 1”. Also a list in another Gandhari manuscript (frag-
ment 5 of the Senior Collection) contains this extended list (11) corresponding to the
Chinese Dirghagama (see Glass, 2007: 35).

15 This combination is not extant in any text but a “hypothetical construction” (Bronkhorst,
1985: 308).
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TABLE 1 Development of lists based on the bodhipaksya-dharmas after Bronkhorst, 1985.

I I 111 v
smytyupasthana smytyupasthana smrtyupasthana smytyupasthana
samyakpradhana samyakpradhana  samyakpradhana  samyakpradhana
rddhipada rddhipada rddhipada rddhipada
dhyana dhyana dhyana
apramana apramana
arupya
indriya indriya indriya
bala bala bala
bodhyanga bodhyanga bodhyanga

arya astanga marga arya astanga marga arya astanga marga

bodhipaksya-dharmas >some canonical > Dhatukatha, groups of four
> sutras and Vinaya sutras Vibhanga > Samgitisutra/-
> Ch Dirghagama paryaya

(only 11, not 1)

Thesamessetofitems (111, excluding the arapyas) also occurs in the Dhatukatha'®
or the Vibhanga. In the latter, the next (and last) group comprising four items
are the four patisambhidas, quite similar to the BajCz list: (4) ariyasaccani,
(7) satipatthana, (8) sammappadhana, (9) iddhipada, (12) jhanani, (13)
appamaniiayo, (15) patisambhida (the numbering reflects the chapters, cf.
also Frauwallner, 1995: 17£.).17 Thus, all seven fourfold categories discussed in

16 Bronkhorst, 1985: 306 (page 1 of the PTs edition, cf. also Narada, 1962: xlviii).

17 The arapyas have been included under the heading jhana, but this is thought to be a
later addition. According to Bronkhorst, 1985: 308, a part of the Vibharnga (pp. 193-305)
is based on the following list: (1) 4 satipatthana, (2) 4 sammappadhana, (3) 4 iddhipada,
(4) 7 bojjhanga, (5) 8-angika magga, (6) 4 jhana, (7) 4 appamaiiiia, (8) 5 sikkhapada,
(9) 4 patisambhida, thus excluding the 4 sacca. The Vibharnga is believed to “have
developed out of an earlier work [before 200 BCE] which also underlay the Dharma-
skandha of the Sarvastivadins” (Bronkhorst, 1985: 308). There, the arupyas as well as
the satyas are contained (T.26.1537: 453b24-514a10, [ EEEEEELE L6, Apidamo
fayun zu lun, tr. by Xuanzang 2.%%). However, the sequence of the chapters is differ-
ent (Frauwallner, 1995: 15f. (= 1964: 73-74)): (2) srotapattyangani, (3) avetyaprasadah,
(4) Sramanyaphalani, (5) pradipadah, (6) aryavamsah, (7) samyakpradhanani, (8)
rddhipadah, (9) smrtyupasthanani, (10) aryasatyani, (11) dhyanani, (12) apramanani, (13)
arupyani, (14) samadhibhavanah (only chapter (1) [the 5 Siksapadani] and chapter (15)
[the 7 bodhyangani] of the first part (—494b29) are not groups of four).
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the Vibhariga are contained within the BajCz list under the first eight items,
leaving no indication for the uncertain item no. 7 though. Nevertheless, one
tentative conclusion might be that the listing in BajCz2 is based on a list also
occurring in the Vibhanga and Dhatukatha, but with the inclusion of the
arupyas or another additional group of four. The satyas, however, are posi-
tioned not at the beginning but in the middle of two categories pertaining to
meditation. Interestingly, they are placed likewise in the Sanskrit version of
the Samgitisitra (‘Skt’) and its Chinese commentary (T.26.1536), additionally
followed by samjria | xiang %, see table 2. The Pali version (‘P’) lists samadhi-
bhavana instead, the satyas (P. sacca) or samjrias (P. sarifia) are not contained
at all; in the Gandhari commentary and the other Chinese versions they are
inserted later (satya: G Cm 23., T.11: 23., T112: 9.; samyria: G Cm 34., T.11: 34.,
T1a2:-).18

TABLE 2 Sequence of dhyana, apramana and arupya in the different versions of the Samgitisutra/-

paryaya.
G Cm T T.1.12 P BajCz2 Skt T.26.1536
13.2 jana 14. 18 04. fH3E  04.jhanani 04.jana  o04.dhyanani o04. FFE
os.samadhi-  os.saca  05.arya- os5. BB
bhavana satyani

06.samjriah  06.fE
15. apravamia 15 8 > o5 fEE  06. 06. o7. o7. fitE
appamarifiayo apramarnia apramanani

16. arupa 16. fEE 06.,53—:@ 07. arupa 07.7 o8. arupyani 08. fit
[sa](ma)vatie E (vl. aruppa)

a G Cm interchanges idhivada (14.) and jana (13.).
b ~brahmavihara.

Thus, G Cm, T.1.2, and T.1.12 seem to represent an older version of this particu-
lar sequence, where the first three fourfold items of the bodhipaksya-dharmas
plus the dhyanas are immediately followed by the ‘unlimited’ The list in BajC2
should be more recent than the list preserved in these versions, but older than
the one in Skt/T.26.1536, however being part of the same strand of develop-
ment that included the satyas at this position (so far only attested in

18 For references and more information about the different versions of the Samgitisatra/-
paryaya see table 3.
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Sarvastivada versions of the Samgitisutra/-paryaya). After the ‘unlimited, all
versions of the Samgiti- agree again in listing the ‘formless, but it has to be left
open what is to be reconstructed in BajCa.

All other legible groups of four occurring in the Bajaur manuscript are
mostly contained in the extant versions of the Samgitisutra and its commen-
taries, even though not in the same sequence, see table 2.3.19

The (Gandhari) terms only occurring in some versions are:

-saca Skt, T.26.1536, T112, Ti1, GCm.
- (*pa)disabhida Ti12, Tii, GCm.
- tasamulea dharma Skt, T.26.1536, P, T.ui.i2.

- saksigarania dharma Skt, T.26.1536, P, Ti1, GCm.

No unambiguous pattern can be observed that would show a distinctive affili-
ation of BajCz to one or other version of the Samgitisutra/-paryaya. The list in
BajCz resembles the Skt/T.26.1536/P/T.1.12 versions in that it likewise begins
with the smrtyupasthanas. Among these, it seems somehow connected with
T..12 in that it includes the (*pa)disabhidas (wu'aijie fEtiEf#), although on the
other hand Taa2 strangely lacks the saksigarania-dharmas and also adds the
sacas (shengdi 225) at a later position. Regarding the sequence, BajC2 seems
most similar to P (though with gaps) but includes, as already said, the sacas
and the (*pa)disabhidas.
Terms only occurring in BajCz are:

-va[$)ida
- [veharaja]
- asaharia dharma

19 In the Sanskrit Dirghagama manuscript from Gilgit, the relevant passages of the
Samgitisutra are too fragmentary to be taken into consideration here. Apparently, only
1v.2 and 1v.20 are preserved partly (thanks to Jens-Uwe Hartmann for sharing unpub-
lished information). In the table, ~ indicates that the equivalence is uncertain.
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G va[s]ida. The vasitas (“masteries / powers”) are normally classified as being
ten29, but they are different from the ten balas (of a tathagata or bodhisattva)2L.
So far, it seems that the only Sanskrit texts mentioning only four vasitas are the
Mahayanasutralamkara (Msa) and the Madhyantavibhaga (MAV) transmitted
by Asanga, and Vasubandhu explains them as “the masteries in the absence of
conceptual discrimination, in the purification of a field, in awareness, and in
action” (caturdha vasita nirvikalpavasita ksetraparisuddhivasita jiianavasita
karmavasita ca, tr. D’Amato, 2012: 140, commentary on MAv 2.15, ed. Nagao,
1964: 35; cf. Msa 11.45-46). In the Chinese version of the Madhyantavibhaga,
this is rendered as si zizai VUE 1 (four kinds of unhinderedness / mastery),
explained as being the unhinderedness of non-discrimination, wufenbie zizai
57 Rl 5 1F, pure land, jingtu zizai 75+ B 1F, knowledge, zhi zizai 7 H 1, and
karma, ye zizai 2 E1F .22 The four vasitas (si zizai VUE1F) seem far more fre-
quent in Chinese than in Sanskrit, but a more detailed study of this group of
four has to be postponed.?3

20 Dhsgr 74: ayur-, citta-, pariskara-, dharma-, rddhi-, janma-, adhimukti-, pranidhana-,
karma-, jiiana-°. A partly different explanation is given in the Abhisamayalamkaravrttih
sphutartha (aav, ed. Tripathi, 1977: 3—44) on Abhisamayalamkara (AA) 8.4: ayus-citta-
pariskara-karmopapatty-adhimukti-pranidhana-rddhi-jfiana-dharma-vasita iti dasa vasi-
tah. See Brunnholzl, 2011: 114 and also Brunnholzl, 2010: 659 (chart 12) for a translation.
The same list is given e.g. in the PvsP (fol. 532b; ed. Kimura, 2006 [vi-VI1I]: 59) and the
Saratama (ed. Jaini, 1979: 176), and — slightly varied — the Catuhstavasamasartha (ed.
Tucci, 1956: 239).

21 Cf. e.g. Dhsgr 75: bodhisattvanam dasa balani / tadyatha // adhimuktibalam pratisam-
khyanabalam bhavabalam ksantibalam jiianabalam prahanabalam samadhibalam
pratibhanabalam punyabalam pratipattibalam ceti // 76. tathagatasya dasa balani /
tadyatha // sthanasthanajiianabalam karmavipakajiianabalam nanadhatujiianabalam
nandadhimuktijiianabalam sattvemdriyaparaparajiianabalam sarvatragaminipratipatti-
Jianabalam dhyanavimoksasamadhisamapattisamklesavyavadanavyutthanajiianabalam
purvanivasanusmrtijianabalam cyutyutpattijianabalam asravaksayajiianabalam ceti.

22 T.31.1599: 455a7—-8 (MAVBh, Paramartha), T.31.1600: 468b5-6 (MAVBh, Xuanzang); root
text: T.311601: 478b25, MAv, Xuanzang). Another explanation of the ‘four sovereign
powers' is: jie 7, the moral law; shentong {H## supernormal powers; zhi #5 knowledge;
and hui Z% wisdom (Soothill, according to the Digital Dictionary of Buddhism, www.
buddhism-dict.net).

23 Aworthwile start would be the passages in T.1.13 (Chang ahan shi bao fa jing Fln] &+
TEER), Ti2a25 (Zengyi ahan jing YE—[[-& %K ~ Ekottaragama), T.9.272 (Da sazhe niganzi
suoshuo jing KFEMRIERZ T-ATEH4E ~ Mahasatyanirgrantha-sitra), Tao.279 (Dafang-

e pre

guang fo huayan jing 7K 77 & {fEE E545).
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G [veharaja]. In the Pali canon, the four vesarajjas are explained as the
self-confidences or fearlessnesses of a buddha, because of which he cannot
be reproved by an “ascetic or brahmin or deva or Mara or Brahma or anyone
in the world” of (1) not having reached full enlightenment, of (2) not having
destroyed all taints, of (3) not having understood the obstructions, of (4) not
having taught the correct way to the destruction of suffering.2* Also, in the
Mahavastu, they are enumerated as one of the characteristics of a buddha.?>
They are more often mentioned in Sanskrit texts, most of which are Mahayana-
related, where they likewise determine characteristics of an awakened being.
The four vaisaradyas are also included in similar lists in Prajiaparamita texts,
but here they are always preceded by the (ten tathagata-) balas and not by
vasitas (cf. table 4).26 The apparently only text listing the (ten) vasitas is the
Abhisamayalamkara, where they occur adjacent to and precede the (ten) balas
(cf. table 4, A).27 This list is similar to the list in BajC2 in regard to the sequence
of the fours, even though some of the groups are not mentioned (jana = Skt.
dhyana, saca = Skt. satya, and the uncertain one). It is however different from
other lists in Prajiiaparamita texts (cf. table 4, B).

24 AN 1I 9, book of fours, sutta 8 (tr. Bodhi, 2012: 394f.); MN 1 7, Mahasthanada-sutta (tr.
Bodhi/Nanamoli, 1995: 167f.). Cf. also AN 1v 83, book of sevens, sutta 55 (tr. Bodhi, 2012:
1056f.); here they are listed as the “three things about which he is irreproachable” (the
three things are the four vesarajja related to the dhamma, sutta, and samgha).

25 Cf. Binz, 1980: 81 and 88. The characteristics are: 32 marks (laksana), 8o secondary marks
(anuvyarnijana), 18 special characteristics (avenikadharma), 10 powers (bala), 4 self-confi-
dences (vaisaradya), setting the wheel of Dharma in motion (dharmacakrapravartana),
and the harmonic leading of the samgha.

26 Also in a Kharosthi manuscript of the first century the four vaisaradyas are preceded by
the ten balas, cf. BLg r3: vrisavida * dasabalada ca * caduveharajada ca * “mastery and
the state of possessing the ten powers and the state of possessing the four confidences”
(Baums, 2009: 329).

27 AA 8.4 sarvakarascatasro ‘tha suddhayo vasita dasa / balani dasa catvari vaisaradyany
araksanam, which is part of a list of the 21 features of a dharmakaya (aa 8.2—6, cf. Conze,
1954: 961.). The Abhisamayalamkarantah, AAv and Saratama refer to this passage and thus
contain the vasita as well.
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TABLE 4 Listings in Prajiiaparamita texts in comparison to the list in BajCa.
A.
BajCz2 AA 8.2-6 [ AAV [ Abhisamayalamkarantah (ed. Tripathi, 1977:1-67),
the last one is being cited.
oL (*catvari $padovathana -) (1) smrtyupasthanadyarabhya aryastangamargaparyanta
02. (*catvari) samapra[sanal - saptatrimsad bodhipaksah,
03. [catvari] irdh[ipada] -
04. catvarijana - (2.) catvaryapramanani maitryadicaturbrahmaviharah,
05. catvarisaca - (3.) astauvimoksah,
06. catvari apramaria - (4.) navasamapattayah,
(5.) krtsnayatanani dasa
(6.) astau abhibhvayatanani,
(7.) aranasamadhih,
(8.) pranidhijianam,
(9.) sadabhijiiah,

08.

10.

21.

[catvare] (*pa)disabhida -

ca[tvare veharaja] -

. catvare rianamulea dharma -

. catvare so|davati](*aga -)
Lt 27+

. catvare tasamulea dharma (*)
. catvare padi[va](*da -)

R R R R
LA+ +227

. [catvare] 2?2?27+ +

(= virianathidio?)

Lttt 277

. [caltvare saksigarania dharma

catvari asaharia dharma

(10.) catasrah pratisamvidah,

(u.) asrayalambanacittajiianaparisuddhaya iti catasrah suddhayah,
(13.) dasa balani,

(14.) catvarivaisaradyani,

15.) trini araksanani,

trini smrtyupasthanani,

17.) asammosadharmata,

o~~~ —~

5)
16.)
7.)
18.) klesajiieyavarananusayarupabijaprahanat vasanasamudghatah,
(19.) sakalajanahitasayata mahakaruna,

(20.) astadasavenika buddhadharmabh,

(21.) sarvakarajiiataditrisarvajiiata
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TABLE 4 Listings in Prajiiaparamita texts in comparison to the list in BajC2 (cont.).
B.
Astasahasrika, Larger pp (T.8.222) Larger PP (LPG), Larger pp (PvsP), Satasahasrika,
ed. Vaidya1960: 97 [Lokaksema, ed. Conze 1962, ed. Kimura, ed. Kimura,
268 CE] 1974 1986—2009 2009—2010
(VU8 ~ 4 dhyana)* ||catvari dhyanani | |catvari catvari
smrtyupasthanani smrtyupasthanani
(PO 0y catvary catvari samyak- catvari
~ 4 apramana)® apramanani prahanani samyakprahanani
catvarariddhipada catvara rddhipadah
paricendriyani paricendriyani
saptatrimsad- paiicabalani paricabalani
zz‘:ﬁ;ﬁgk'wa s_apl:abf)flhyar'z{]dny saptabodhyangani
*= catvari OEIE ~4 catvari aryastango margo aryastango margah
smrtyupasthanani | |smrtyupasthana smrtyupasthanani
*= catvari VUEET ~ 4 catvari
samyakprahanani | |samyak-prahana samyakprahanani e Err——
* PUtHIE ~ 4 catvarariddhipada Ty aryasaty Ty aryasaty
catvarariddhipada | |\rddhipada paricendriyani
*= paricendriyani || TiAR ~ 5 indriya paiicabalani
*= paricabalani TiJ7 ~ 5 bala saptabodhy- i — T
L tabodly! R~ e catvary apramanani | |catvari dhyanani
angany bodhyargany aryastargo margo| |cavar dhyanani catvary apramanani
*= aryastango J\HHTT ~ 8-margo
margo

(trini vimoksa-
mukhani)
(astau vimoksa)
(navanupurva-
samapatti)

()

(astau vimoksa)
(navanupurva-
samapatti)

(Sunyatanimittaprani-

hitavimoksamukhani)
(abhijiiah)
(sarvasiunyatah)
(sarvasamadhayah)

(sarvadharani-
mukhani)

astau vimoksah

navanupurvavihara-
samapattayah
sunyatanimittaprani-
hitavimoksamukhani

paricabhijiiah

sarvasamadhayah

sarvadharani-
mukhani
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Astasahasrika, Larger pp (T.8.222) Larger PP (LPG), Larger pp (PvsP), Satasahasrika,

ed. Vaidya1960: 97 [Lokaksema, ed. Conze 1962, ed. Kimura, ed. Kimura,
268 CE] 1974 1986—2009 2009—2010

balani 1E R e+ dasatathagata- dasatathagatabalani | |dasatathagatabalani
~10 tathagatabala ||balani

vaisaradyani VUSEERTE ~ 4 catvari catvarivaisaradyani | |catvarivaisaradyani
vaisaradya vaisaradyani

pratisamvido VU5 RIEE ~ 4 catasrah catasrah catasrah
pratisamvid pratisamvido pratisamvido pratisamvidah

astadasavenika + /2 | mahamaitT * ((mahamaitr)) mahamaitrt

buddhadharmah |75 ~18 mahakaruna * ((mahakaruna)) mahakaruna
avenika-
buddhadharma
(KZ ~ astadasavenika astadasavenika astadasavenika-
mahamaitri)* buddhadharma | |buddhadharma buddhadharmah
(RFE ~
mahakaruna)®

These lists can be analysed

*

154b19—22: without

dhyana etc. at the end of
153a16-19: with the list
dhyana etc.

149b08-09: with

maitrilkaruna

*

placed here or

as consisting of several modules (consist-

ing themselves of several terms), the positions of which can change and in
between of which additional terms can be added. The most basic list is
found in the presumably oldest Prajiiaparamita text, the Astasahasrika (8th
chapter, visuddhiparivarta, ed. Vaidya: 97). It consists of the 37 bodhipaksya-
dharmas, followed by the bala | vaisaradya | pratisamvid, and concluded
by the 18 avenikabuddhadharmas.?® In the earliest Chinese translation of
the Larger Prajfiaparamita by Lokaksema (268 CE), the same list is found
(T.8.222.1.154b19—-22), but so is an enlarged version which adds the four

28  saptatrimsad bodhipaksa dharma balani vaisaradyani pratisamvido astadasavenika
buddhadharmah. In other passages (ed. Vaidya: 37, 103, 246) these categories are already
combined with other terms (like the abhijiias or the three vimoksamukhas).
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dhyanas | apramanas | arupyas at the beginning (T.8.222.1.153a16-19). This
list is further expanded by the addition of the mahamaitri and mahakaruna
(T.8.222.1.149b8-9). In the Gilgit manuscript of the Larger Prajfiaparamita
(LPG), for example, this list was still further expanded by the insertion of sev-
eral terms between the bodhipaksya-dharmas and the dasatathagatabalas.
Moreover, the two ‘mahas’ (maitri and karuna) could change their position
with the 18 avenikadharmas.?® Furthermore, as for the instance preserved
in the Nepalese manuscript of the Pasicavimsatisahasrika (PvsP) and in the
Satasahasrika, the first block (dhyana | apramana | ariupya) was moved, so
that the list would begin again with the traditional bodhipaksya-dharmas.3°

Although more details are to be taken into account in studying the develop-
ment of these lists, it becomes clear that they consisted of several blocks or
modules. The list in BajC2 seems to be based on the same module-based sys-
tem, beginning with the fourfold groups of the bodhipaksya-dharmas and
adding the fourfold categories related to meditation (up to the ‘unlimited’ and
probably also the ‘formless absorptions’) plus adding the four ‘truths’
Subsequently, three Mahayana- or Prajhaparamita-typical categories that
characterize a tathagata (pratisamvid | vasita | vaisaradya) were added,
although the (four) vasitas are replaced by (ten) balas in other texts.

In a passage in the PvsP (ed. Kimura, 2009 [I-2]: 27, also 32) the bodhipaksya-
dharmas and the tathagatabalas etc. are characterized as anasrava- and
asadharana-dharma (together with the three vimoksamukhas), while the
dhyana-block is analysed as sasrava- or sadharana-dharma (together with the
five abhijiias). Furthermore, the tathagatabalas etc. are called lokottara-
kusaladharma. Also, the bodhipaksya-dharmas and everything up to the
tathagatabalas are dharmas of a sravaka and meant to be practiced, while the
tathdagatabalas up to the avenikabuddhadharmas are dharmas which are to be

29  References for the LPG parts edited by Conze: ed. Conze, 1962: 57 (fol. 229b), 142f. (fol.
251a-b), 162 (fol. 255b), 180 (fol. 260a), 185f. (fol. 261b); ed. Conze, 1974: 11 (fol. 268b), 24
(fol. 273a), 29 (fol. 274b), 46 (fol. 279a-b), 8o (fol. 290a), 126 (fol. 305a). Four times the list
does not begin with dhyana etc.; thrice these terms are missing, once they are inserted
after the 37 bodhipaksya-dharmas (ed. Conze, 1974: 29, fol. 274b). The mahamaitri etc. can
be placed after the avenikadharmas or before it, but they are — with one exception —
always included.

30 The text references for the PvsP are too numerous to list here, one example is ed. Kimura,
1990 [1v]:13. In some instances, near the beginning and the end of the whole text, also the
“old” sequence is given, beginning with dhyana etc. (e.g. ed. Kimura, 2007 [1-1]: 149, and
ed. Kimura, 1992 [V]: 151). The same with the Satasahasrika (ed. Kimura, 2009—2010, see
e.g. Kimura, 2010 [11-3]: 39). In contrast to the LPG and the PvsP, the list in the Satasahasrika
is stable. Cf. also Advayasatika, ed. Shakya, 1088: 82—84.

For use by the Author only | © 2016 Koninklijke Brill NV



ABHIDHARMIC ELEMENTS IN GANDHARAN MAHAYANA BUDDHISM 65

possessed by a tathagata or by which a tathagata is distinguished (cf. PvsP, ed.
Kimura, 1990 [1V]:58:[...] ebhis ca subhute dharmais tathagata itiprabhavyate).3!

It is noteworthy that all groups of four occurring in these Prajiaparamita-
related-texts are enumerated within the first ten items of the BajCz list. With
the exception of the four arapyasamapattis, there is no group of four left that
is not represented in the Gandhari manuscript. This could be a further argu-
ment in reconstructing this group as item no. 7 in BajC2. However, the
Arthaviniscaya contains a very similar list (named the dharmaparyaya)?,
including additionally the four samadhibhavandas, which could be another
option for the reconstruction, even though the traces of the first aksara in
BajCz do not suggest a reading of sa either. Another supporting fact is that the
P Samygitisuttanta inserts this term between the jhanas and the appamaririas,
thus approximately at the same position (the Sanskrit version places it very
late at position 33., T.26.1536 at position 23 (xiuding {&5€); T112 at position 21
(sanmodi xiang = EEHA8); Taa and G Cm do not include it).

To conclude, as is often the case in studies of Gandharl manuscripts, the
intertextual relation to other Buddhist texts in Pali, Sanskrit or Chinese is
not an easy one. What is common to all of them are the first three items
(smrtyupasthana, samyakpradhana, rddhipada). This is the beginning of the
bodhipaksya-dharmas, a list that precedes the first schism (Willemen, Dessein
and Cox, 1998: 11). This basic list was expanded by terms related to meditation
(dhyana, apramana), which served as a basis for Abhidharma texts such as the
Vibharnga and the Dharmaskandha, both of which supposedly go back to a
common source that predates the splitting of the two schools (Theravada and
Sarvastivada). This source is therefore dated earlier than the mission under
Asoka (Willemen, Dessein and Cox, 1998: 69). The beginning of the list of four-
fold groups got further expanded by the ariapya(samapatti)s in the
Samygitisutra/-paryaya versions (extant in G Cm, T.1.1 (Dharmaguptaka), and
T.a1.12). In some of the versions (Skt, T.26.1536 (Sarvastivada), and P (Theravada))
further categories had been inserted before the ‘unlimited’ In this respect,

31 Cf. Migme Chodron, 2001: 1314f.

32 The 27 items (ed. Samtani, 1971: 2) are: 5 skandhah, 5 upadanaskandhah, 18 dhatavah, 12
ayatanani; 12 pratityasamutpadah; 4 aryasatyani, 22 indriyani, 4 dhyanani, 4 arapya-
samapattayah, 4 brahmaviharah, 4 pratipadah, 4 samadhibhavanah; 4 smrtyupastha-
nani, 4 samyakprahanani, 4 rddhipadah, 5 indriyani, 5 balani, 7 ..., 8 ...; 16 ..., 4 srota
apattyangani, 10 tathagatabalani, 4 vaisaradyani, 4 pratisamvidah, 18 ..., 32 ..., 8o ...
(parallel terms are set in bold, possible candidates for reconstruction are set roman).
Similarly, the list can be subdivided into semantic modules (cf. Samtani, 2002: xx): First,
four traditional lists of terms, then the pratityasamutpada, then satya and meditation, the
bodhipaksya-dharmas, and finally characterizations of a tathagata.
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BajCz seems to agree more closely with the Sarvastivada and Theravada ver-
sions than the Dharmaguptaka. Between these two, the enumeration in BajC2
shares some features with the Pali (Theravada) on account of the sequence. At
the same time, however, there are exceptions, where it fits better to the Skt ver-
sion and T.26.1536 (Sarvastivada), and it also contains a category (G. saca) not
extant in the Pali version. A special connection is given to T.1.1, T.1.12 and G Cm
due to the term (*pa)disabhida (Tax: biancai 374", Taaz: wu aijie FERHE, G
Cm: padisambida), which only occurs in those versions, although at later posi-
tions. Among all versions, the list in BajCz2 is perhaps most similar to T.1.12 in
representing an intermediate state between the Theravada / Sarvastivada and
the Dharmaguptaka versions. A link to Prajiiaparamita texts is indicated by the
fourveharajas (Skt.vaisaradya), a term that is not known from the Samgitisutra.
Also the va[s]idas (Skt. vasita) point to an early Mahayana affiliated context.
The groups that have been mentioned so far are represented as the first ten
items of the list in BajCz2, as far as they are characterized as being fourfold. The
subsequent ten items are a seemingly random selection of fourfold groups, also
known from the Samgitisitra. The last of the altogether twenty-one items are
the asamharya-dharmas, a term peculiar to the Astasahasrika, which will be
discussed later. The modular composition of the list is summarized in table 5.

2.3.2 Explanation of the groups and its items
The several items of each group are:33

1. (*catvari Spadovathana): smrtyupasthanani; satipatthana; establish-
ments of mindfulness.
1. body (kaye kayanupasyana-),
2. feeling (vedanayam ...),
3. mind (citte ...),
4. mind-objects (dharmesu ...).

2. (*catvari) samapra[sana): samyakprahanani (= samyakpradhanani);
sammappadhana; right endeavours.
1. for the abandoning of unwholesome mental states that have arisen

33 The sequence of terms under each point is: »G: Skt; P; E«. Unless otherwise stated, the
citations are taken from the reconstructed Sanskrit version given in the edition of Stache-
Rosen, 1968. If there are significant differences to the other versions in Pali or Chinese this
is noted.
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TABLE 5 Modular composition of the list in BajC.

o1. (*catvari spadovathana -) fourfold groups of the Sravakadharmas,
02. (*catyari) samapra[§ana] o bod/z[pak,sya—d/larmas (andsravd / to be practised
03. [catvari] irdh[ipada] - samskrta / asadharana dharmah)

04. catvari jana - fourfold groups related to meditation

05. catvari saca - (sasrava / asamskrta / sadharana

06. catvari apramana - dharmah)

e

08. [catvare] (*pa)disabhida-  fourfold groups characterizing a buddhadharmas,

09. catvare va[$]ida -

10. ca[tvare veharaja)] -

11. catvare iianamulea dharma -
12. catvare so[davati|(*aga -)
13.++++++ 272+

14. catvare tasamulea dharma
(*)

15. catvare padi[va](*da -)
16.++++++++++
17.+++++++227

18. [catvare] 7?27+ +

(= viflanathidio?)
19.++++++727?

20. [ca]tvare saksigarania
dharma

21. catvari asaharia dharma

tathagata/buddha, related
to Prajiiaparamita or early
Mahayana texts (anasrava /
asadharana / lokottarah
kusaladharmah)

fourfold groups, also occurring in the
Samgitisutra, apparently random
selection

fourfold category, peculiar to the
Astasahasrika, synonym to
awakening and a characteristic
of a tathagata/buddha

to be possessed

dharmas to be
known

buddhadharmas
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(utpannanam papakanam akusalanam dharmanam prahanaya ...),3*
. for the non-arising of unwholesome mental states that have not yet
arisen (anutpannanam papakanam akusalanam dharmanam
anutpadaya ...),
. for the arising of wholesome mental states that have not yet arisen
(anutpannanam kusalanam dharmanam utpadaya ...),

4. for the stabilizing, increase, etc. of wholesome mental states that have

arisen (utpannanam kusalanam dharmanam sthitaye ...).

. [catvari] irdh[ipada]: rddhipadah; iddhipada; bases of [supernormal]

power.

=

... through will (chanda--),
. ... through energy (virya--),

2
3. ... through mind (citta--),

4. ... through investigation (mimamsa-- | P vimamsa--).

1.

with initial thought and sustained contemplation, born from detach-
ment, experiencing joy and happiness (savitarkam savicaram vivekajam
pritisukham),

. without initial thought and sustained contemplation, born from
concentration, experiencing joy and happiness (avitarkam avicaram
samadhijam pritisukham),

. characterized by equanimity and mindfulness, not experiencing joy but
happiness (upeksakah smrtiman sukham viharatiti nispritikam),

. characterized by being purified due to equanimity and mindfulness,
experiencing neither pain nor happiness (aduhkhasukham
upeksasmrtiparisuddham).

5. catvari saca: aryasatyani; ariyasaccani; [noble] truths.

34

1.

2
3.
4

suffering (duhkha),

. the origin of suffering (duhkha-samudaya),

the cessation of suffering (duhkha-nirodha),

. the path that leads to the cessation of suffering (duhikha-nirodha-gamint
pratipad).

P interchanges (1.) and (2.).

For use by the Author only | © 2016 Koninklijke Brill NV



ABHIDHARMIC ELEMENTS IN GANDHARAN MAHAYANA BUDDHISM 69

6. catvari apramania: apramanani; appamaiiniayo; unlimited.3>
1. loving-kindness (maitri),
2. compassion (karuna),
3. sympathetic joy (mudita),
4. equanimity (upeksa).

7. catvare ? + + + + +
Uncertain. Most probably either the arupyasamapattis®® or the samadhibha-
vanas.3”

8. [catvare] (*pa)disabhida: pratisamvidah; patisambhida; analytical
knowledges.38
1. ... of the meaning of things (artha®),
2. ... of the condition of things (dharma®),
3. ... of their linguistic explanation (nirukti®),
4. ... of eloquence/perspicuity (pratibhana®).

This category is only extant in G Cm, T.1.1, and T.1.12:

- G Cm: catvari padisambida: atha, dhamma, niruti, parivhana;

- T FEVUEES o AR RN RIERE o ~ dhamma, attha, nirutti, patibhana;

- Taaz: ERVUFERHEE o ZERATER - SHFEMEHEAE o AR - SEan e -
B SRR o ~ artha, dharma, nirukti, pratibhana.

In G Cm, padisambida goes back to Vvid,3° and also in T.11, biancai 3574 (“tal-
ent for debating”) is connected with Vvid rather than with Vbhid. Ta12

35  InTuiathese are called fantang 55 (~ brahmavihara).

36 Skt1v.8, T.26.1536 1v.8, P 1v.7, T.1.12 1V.6, T.1.1 1v.16, G Cm 1v.16.

37 Skt 1v.33, T.26.1536 1v.23, P 1v.5, T.1.12 1v.21. The four ‘concentrative meditations’ are char-
acterized by (1) leading to happiness in the present life (drstadharmasukhaviharaya), (2)
obtaining knowledge-and-vision (jiianadarsanapratilabhaya), (3) analysis through
understanding (prajiiaprabhedaya) | P mindfulness and clear awareness (satisampa-
Jjaniiaya), and (4) the destruction of [all] defilements (asravaksayaya).

38 Cf. e.g. the explanations in Aung and Davids, 1915: 377-381 (related to the Kathavatthu and
the Vibharnga); Nanamoli, 2011: 436 (related to the Visuddhimagga); de La Vallée Poussin /
Pruden, 1988-1990: u151f. (related to the Abhidharmakosabhasya); or, for a Mahayana con-
text, see e.g. Migme Chodron, 2001: 1322ff. (related to the MPPS, with a summary of rele-
vant references); Apple, 2009: 164-165; or Brunnhélzl, 2010: 659 (chart 12): ‘of dharmas
(knowing the individual characteristics of all phenomena), meanings (knowing the clas-
sifications of all phenomena), semantics (knowing the languages, terms, etc.), self-confi-
dence (hearing and explaining the dharma without doubts).

39  Itisexplained by ki pa[disam](*bida) [39] ? asa va padivijanati (preliminary unpublished
transliteration), thus giving the synonym vjan for Vvid.
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combines both possibilities by writing wu aijie EREfi# (“unobstructed under-
standing/knowledge”). By using (*pa)disabhida, BajC2 seems to be closer to
the P tradition.*0

9. catvare va[s)ida: vasita; —; masteries.

It is uncertain what exactly the four vasitas refer to (see earlier discussion).
Looking at the Samgitisitra, the vasitas could be a synonym of the four balas
(missing only in G Cm and T.1.1).#! Since other groups of ten vasitas and ten
balas exist and do not overlap, and since the Abhisamayalamkara lists both
terms side by side (see above), it seems unlikely that they refer to the same
group here. Therefore, the four vasitas mentioned in the Bajaur sttra can per-
haps be related to the ones in the MAV(Bh) and the Msa discussed above:
nirvikalpa-/avikalpa-, ksetra(parisuddhi)-, jiana-, karma-vasita (“mastery in
the absence of conceptual discrimination, in the purification of a field, in
awareness, and in action”).

10. ca[tvare veharaja]: vaisaradyah; vesarajja; self-confidences.*2
1. regarding supreme awakening (abhisambodhi),
2. ... destruction of [all] defilements (asravaksaya),
3. ... [understanding of all] obstructing factors (antarayikadharma),
4. ... [knowing and teaching the correct] way to salvation
(nairyanikapratipada).

11 catvare fianamulea dharma: ~ jiianani; ~ fianani; things rooted in
knowledge.*3
1. [true] doctrine (dharma),
2. the following (anvaya),**
3. other’s mind (paracitta),
4. common knowledge (samvrti).

40  Cf. pTSD s.v. patisambhida: “BSk. pratisamvid is a new formation resting on confusion
between bhid & vid".

41 Skt 1v.15 sraddha, virya, samadhi, prajiia; P 1v.26 sati, viriya, ... There are also four other
balas “leading to a Bodhisattva’s cittotpada, Bbh 13.22, listed 17.8—9 as adhyatma-, para-,
hetu-, prayoga-bala” (BHSD s.v. bala).

42 Source of explanation: Abhidharmasamuccaya (Abhidh-s 98).

43  Due to the different terminology it is not entirely certain that the Gandhari refers to the
four jiianas as given in the Samgitisutra. Another secondary explanation of the four
knowledges relates to the four truths (Skt 1v.14: duhkha, samudaya, nirodha, marga; also P
1v.12). G Cm seems to mix the two alternative explanations.

44  Cf. the explanation in T.26.1536 (Stache-Rosen, 1968: 100).
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12. catvare so[davati]( *aga): Srotapattyangani; srotapattiyarngani; factors of

[the state of] stream entry.4>

1. being endowed with perfect / unbreakable*5 faith in the Buddha
(buddhe vetya- prasadena sampannah),

2. ... in the Dharma (dharme ...),

3. ... in the Samgha (samghe ...),

4. ... in the ethics estimated by the noble ones (aryakantaih silaih
sampannah).

13.++++++ 272+
Uncertain.

14. catvare tasamulea dharma: ~ trsnotpadah; ~ tanhuppada; things rooted
in craving.*”
1. raiment (civara),
2. alms-food (pindapata),
3. lodging (Sayanasa),
4. existence or non-existence (bhavavibhava)*S.

45  There are two different explanations. The above-mentioned one seems more likely here,
since the four avetyaprasadas | abhedyaprasadas (G. abhejaprasada) are referred to later
in the text, although this is no conclusive evidence. Most versions list both explanations,
the first is named Skt. srotapattyargah | T.26.1536 yuliuzhi T 57 | P sotapattiyangani |
Ta12 -/ T11—; the second one is named Skt. caturbhir arigaih samanvagatah srotapannah
| T.26.1536 zhengjing 675 | P sotapannassa argani | Taaz yuliushen THi 5 [ Taaxutuo-
huanzhi JBfE)E 7. G Cm calls both sodavatiaga, and says that the second explanation
is favored “here” (G. iSa). The alternative (and probably older) explanation would be:
1. associating with good people (satpurusasamseva); 2. listening to the good doctrine
(saddharmasravana); 3. investigating it thoroughly (yoniso manasikara); correct behav-
iour according to the doctrine (dharmanudharmapratipatti).

46 Sktavetya© | T.26.1536 zhengjing 5% | P avecca® | G Cm aveca® [ T.1.12 buhuai FEE |
Ta1 buhuaixin EIF(Z . In the subsequent text of BajCz, the term is spelled abhejoprasada
(= abhedyaprasada). In the Samgitisiitra preserved in the Gilgit Dirghagama manuscript,
the form avetya© is used (thanks to Jens-Uwe Hartmann for the information on this
unpublished manuscript portion). For a more comprehensive discussion of the term
abhedyaprasada cf. § 3 of this article.

47 Similar to the four jianamilaka-dharmas (11.), it is uncertain if the trspamilaka-dharmas
equate to the trsnotpadas in the Samgitisutra at all, since they denote things that have
trsna as a cause and not as a result. There are however no four trspamiilaka-dharmas, but
only nine (tanhamulaka-dhamma) in the Anguttaranikaya (AN 1V 400—401, cf. DN 11
58-61), the Patisambhidamagga (Ps 130), and the Vibharnga (Vibh 390).

48  Mss. (Hoernle, Hs. 47/48): bhavatibhava (cf. Stache-Rosen, 1968: 79, note 133); bhava-
bhava, for which Thomas W. Rhys Davids gives “dainty foods” like “oil, honey, ghee, etc.”
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15. catvare padi[va](*da): pratipadah; patipada; kinds of progress.*?

1

painful progress with slow comprehension (duhkha pratipad
dhandhabhijiia),

2. painful progress with quick comprehension (duhkha pratipad

ksiprabhijiia),

3. pleasant progress with slow comprehension (sukha pratipad

dhandhabhijiia),

4. pleasant progress with quick comprehension (sukha pratipad

ksiprabhijiia).

16. ++++++++++

Uncertain.

17.+++++++ 227

Uncertain.

18. [catvare] ? ? ? ? + + (= vifianathidio ?); vijiianasthitayah; vifirianatthitiyo;
stations of consciousness.

1.

N

being directed to form (rapopaga®°),
. ... to feeling (vedanopaga),

3. ... to perception (sanyiiopaga),

4. ... to volition (samskaropaga).

19. ++++++277

Uncertain.

according to the commentary of Buddhaghosa. T.26.1536 explains bhava as the five skan-

49

50

dhas, thus ‘existence’.

The translation is taken from Walshe, 1995: 492 (P). The Sanskrit and Pali versions also
contain another explanation, that is however not contained in the Chinese versions,
which is why the given explanation has been preferred. The alternative would be (Skt
1v.32, P 1v.22): 1. inability to endure (aksama), 2. taming / self-control (dama), 3. ability to
endure (ksama), 4. appeasement (chama).

P has °upaya instead of °upaga; G Cm has ruovao | vedan[olvao | samii[o]ao /
samkharovao (preliminary unpublished transliteration), which can be both.
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20. [ca]tvare saksigarania dharma: sakstkaraniya dharmah; sacchikarantya
dhamma; things to be realized.5!

1.
2.

3.

by the body (kayena), i.e. the eight deliverances (P vimo(k)kha)>?,
by mindfulness (smrtya), i.e. former lives (P pubbenivasa),

by the [heavenly] eye (caksusa), i.e. decease and rebirth (P
cutupapata)®s,

. by understanding (prajiiaya), i.e. destruction of intoxicants (P asavanam

khaya).

21. catvari asaharia dharma: asamharya dharmah; asamhariya dharma;
unconquerable/insuperable things.
This term has no parallel in the Samgitisutra. The asamharya-dharmas are

mentioned in the Astasahasrika, where they are associated with the attain-
ment of the highest form of awakening:

May that thought of enlightenment which they have wished for, thought
over and taken hold of, bring to fulfillment in them the dharmas of a
Buddha, and dharmas associated with all-knowledge, the dharmas of the
Self-Existent, the insuperable dharmas [asamharya-dharmanam]! (tr.
Conze, 1973; xxvi 434, ed. Vaidya: 215).

They signify a state of mind or knowledge, by which a bodhisattva becomes
irreversible (avinivartaniya) and can no longer be overcome by disciples or

pratyekabuddhas (xviii 341, ed. Vaidya: 170; cf. xxii 401, ed. Vaidya: 199) or others
(xx 380, ed. Vaidya: 188), especially not Mara (xvii 329, ed. Vaidya: 164; xvii 332,
ed. Vaidya: 165; xvii 337, ed. Vaidya: 168):

51

52

53

An Arhat, a monk whose outflows are dried up, does not go by someone
else whom he puts his trust in, but he has placed the nature of dharma
directly before his own eyes, and Mara has no access to him [asamharyo
bhavati marena). Just so an irreversible [avinivartaniyo] Bodhisattva
cannot be crushed by persons who belong to the vehicle of the Disciples
and Pratyekabuddhas, he cannot, by his very nature, backslide into the
level of Disciples or Pratyekabuddhas, he is fixed on allknowledge, and

The sequence varies: Skt 1-2—3—4; P 2-3-1—4; T.1.1 3-1-2—4 (cp. Behrsing, 1930: 75-76 note
169); G Cm 3—2-1—4.

T.r.1and G Cm have here “cessation [of perception and feeling]” (G. niroso; Ta.1 shenshou
mie zheng B2 =8 ~ P vedayita-nirodha...).

T.1and G Cm have here “forms” (~ rapa).
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ends up in perfect enlightenment. It is quite certain that a Bodhisattva
who stands firmly in the element of irreversibility cannot possibly be led
astray by others (tr. Conze, 1973; xvii 329, ed. Vaidya: 164).

This state of irreversibility is closely connected with the realisation of empti-
ness (ix 205, ed. Vaidya: 102) and the perception of all elements as a dream
(svapnopamah sarvadharma iti, xx 380, ed. Vaidya: 188). As a further example,
another passage reads:

He can no longer be led astray by others, and on the stage which is his by
right he cannot be crushed. For, as he has stood firm on it, his mind
becomes insuperable, his cognition becomes insuperable (aparapraneyo
bhavati, anavamardaniyas ca bhavati svasyam bhumau / tatkasya hetoh?
tathahisasthito 'samharyenacittena asamharyenajiianena samanvagato
bhavati, tr. Conze, 1973; xvii 337, ed. Vaidya: 168).

Also, a passage in the Larger Prajiaparamita from Gilgit (fol. 253b) circum-
scribes the practice of the perfection of wisdom as a state, in which

[one] cannot be overpowered by Mara or the deities of his host, or by the
persons who belong to the vehicle of the Disciples and Pratyekabuddhas,
nor can this perfection of wisdom of the Bodhisattva, the great being, be
taken away by any heretics or bad spiritual friends. And why? Because all
these cannot be apprehended in this perfection of wisdom, on account of
the emptiness of own-marks (tr. Conze, 1975: 521, asamharya marair va
marakayikabhir devatabhih sravakapratyekabuddhayanikair va pudgalair
yavan na kaiscid anyatirthikaih papamitrair iyam prajiiaparamita Sakyam
dcchetum bodhisattvasya mahasattvasya. tat kasya hetos? tatha hi te sarve
‘tra prajiiaparamitayam nopalabhyante svalaksanasunyatam updadaya,
ed. Conze, 1962: 152).54

In other words, the list given in BajC2 culminates in the asamharya-dharmas,
which are synonym to the perfect awakening of a tathagata, and represent his
all-encompassing knowledge. When one is endowed with the asamharya-
dharmas, one becomes unconquerable. Thus, the succeeding passage (BajCz,
1E.28-32) states:

54  Similarly LPG fol. 247a (tr. Conze, 1975: 479f.).
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55
56

57

58
59

[velhi caduhi (asa(*ha)r(i]ehi) dhamehi samunagada b[o]s[o] na
sahariadi ¢ .
anatithiecaragaparivayagehi niathapariva(*yag)e[h](*i na
sa)[hariadi] _ _

caduraghimarase[nal(*e) ¢ na sahariadi ¢

+ + [dehi] © na sahariamti

duhavedanehi ¢ na sahariati

adukham asuehi ? ? ? %5 [na sa|( *hari)[a]di

trithi thanehi ¢ na sahariati

+ ? ?na [sahariadi]

anusea than|ehi] O na pa|di]se-tha[nelhi O [na] sahariati ¢
sa[sa]ve[hi] O puna bhaviehi ¢ kudha®$dhaduaidanehi + + + + + + + +57
(*na saha)[riati] ©

yava sarva bosa-pa|ksia] dha(*rma)

sarva sa[kil]( *esa) [palksia dha(*r)[ma] ¢

sarva vodana-paksia dharma [va

sarval +++++++++++?2[s]i-

[kasa] desati ? ? ? ? dha[rma)>® v[i]d[i]da - © prutho me [sa]martho -

An awakened one®® who is endowed with these four unconquerable
things (asamharya-dharma) is not conquered.

Reconstruct vedanehi ?

Clearly written ku, but perhaps kam was intended, like in other Gandhari manuscripts
(next to kadha or kadha).

Maybe pratityasamutpada is to be inserted here, as it follows after skandhadhatvayatana
(and precedes the bodhipaksya-dharma) in lists in the Larger Prajiiaparamita (LPG). Also,
those lists are concluded and analysed by terms like samklesa and vyavadana, just as in
BajCz a few words later.

Maybe tasagadadharma (Skt. tathagatadharma) is to be reconstructed.

G. blo]s[o]: Skt. bodho (?). Skt. buddho is excluded, since it should be written budho or
bodho. Nevertheless, since a translation as “awakening” seems rather unlikely due to the
associated verbal forms (G. samunagada = samanvagata and sahariadi = samhariyate), it
appears to be an unusual bahuvrihi (“possessing awakening”). Alternatively, the transla-
tion would be “A state of awakening, which is endowed with these four unconquerable
things is not conquered”.
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[He] isnot conquered by adherents of other sects like the caraka mendi-
cants®? or the nirgrantha mendicants®l,

[He] is not conquered by the fourfold army of Mara®2,

[He] is not conquered by ...,

[He] is not conquered by feelings of suffering,

[He] is not conquered by (feelings ?) [such as] non-suffering [or]
non-happiness,

[He] is not conquered by states of [wrong] views,

[He] is not conquered by ...,

[He] is not conquered by states of propensity [or] by states of aversion
(?),

[He] is not conquered by defiled (sasrava) aggregates, elements, [or]
sensory bases (skandhadhatvayatana) leading to rebirth (punarbhavika)

[etc.] up to all characteristics (dharma) associated with awakening
(bodhipaksika),

all characteristics associated with defilement (samklesapaksika),

or all characteristics associated with purification (vyavadanapaksika),
all ...

G. afiatithiecaragaparivayagehi: Skt. anyatirthikacarakaparivrajakaih. 1t remains un-
clear whether carakaparivrajaka refers to a specific religious group or to non-settled
mendicants in general (cf. e.g. BHSD s.wv. caraka, SWTF s.v. nana-tirthya-sramana-
brahmana-caraka-parivrajaka). A contextually similar passage can be found in the
Suvikrantavikramipariprccha (ed. Vaidya: 56) or the PvsP (ed. Kimura, 1990: 149), where
the bodhisattva also cannot be overcome by Mara and his assembly nor by non-Bud-
dhist mendicants (Suvikranta°: anyatirthika, carakaparivrajaka, PvsP anyatirthika,
parivrajaka), because he courses in the perfection of wisdom, i.e. he does not perceive
any dharma (na kamcid dharmam samanupasyati).

G. niathapariva(*yag)e[ h](*): Skt. nirgranthaparivrajakaih, usually referring to Jainas.
Cf. e.g. Dhsgr 8o: catvaro marah | tadyatha || skamdhamarah klesamaro devaputramaro
myrtyumaras ceti. Interestingly, in BajCz there is no specific mention of the bodhisattva
being insuperable in regard to disciples or pratyekabuddhas (which is the case in the
preserved Sanskrit versions of the Astasahasrika and LpG), but only in regard to Mara and
non-Buddhists. BajCz thus represents a stage of development, where the opposition to
sravakas has not been established yet. An observation that holds true throughout the text.
G. anuseathan[ehi] © na pa[di]setha[nelhi© [na] sahariati. These terms were not found in
other texts. They could refer to anusaya°, “propensity,” and — based on that — perhaps to
*pratisaya° in the meaning of pratigha°, “aversion” (possibly G. pa[di]se° can also
directly be derived from pratigha° with § < h < gh in analogy to the development £ < § in
veharaja < vaisaradya). The position of the first na is grammatically odd and it probably
has to be elided.
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Why has it been shown? [Now] the characteristics (dharma) (of a tatha-
gata ?) are known. Having been asked, I have answered adequately
(samartha).

2.3.3 Meaning of the list(s)

The list in BajC2 summarizes the characteristics or constituents (dharma) of
awakening explained by the bhagavant after having been asked about it by
Sariputra. In the Samygitisiitra, similar groups are listed as items that should be
known as the Dharma and Vinaya of the Tathagata, and the whole text is said
to have been recited in order to memorize the teaching that leads to awaken-
ing. Generally, such lists function as “succinct compendia of the Dhamma”
(Gethin, 1992: 157).

More important to BajCz, however, are the Prajiiaparamita texts, as they are
likewise dealing with the concept of emptiness in general. In the Astasahasrika
(ed. Vaidya: 97), the list is used within an enumeration of things that a bodhi-
sattva should not be attached to in order to course in the perfection of
understanding (prajiiaparamita).5* In the Larger Prajiiaparamita, the listings
are summarized as the “gift of the Dharma” (dharmadana, cf. e.g. LpG fol. 279a-
b, ed. Conze, 1974: 46, VIII 5,2) or more often as “wholesome dharmas”
(kusala-dharma, e.g. LPG fol. 20a, ed. Zacchetti, 2005: 214; kusala bodhipaksa
dharmah, PvsP, ed. Kimura, 2009 [1-2]: 136) that are conducive to awakening
and that constitute the path of a bodhisattva to reach omniscience (sarvajiiata)
(e.g. PvsP, ed. Kimura, 2007 [1-1]:171; 2009 [I-2]: 115 or 171; 1986 [11-111]: 71 01 168;
2006 [VI-VIII]: 119).

The list in the Bajaur Mahayana sutra pursues the same purpose: It is used
to describe the state of awakening, either by the qualities that are part of this
state or that lead thereto. The main difference between the Bajaur list and the
lists in Prajiiaparamita texts is that the latter also include groups of five or
seven or more. The restriction to fourfold groups in BajC2 may be explained by
the passage that follows them, where the abhedyaprasadas are discussed at
length.65 Thus, it appears that the list of groups of four is merely a rhetorical

64  [...] evam saptatrimsad bodhipaksa dharma balani vaisaradyani pratisamvido astadasa-
venika buddhadharmah sasangasanga iti na carati, carati prajiiaparamitayam |...] (viii
194, cf. tr. Conze, 1973: 146).

65 As the next part of this article will show, it is a peculiar feature of Sarvastivada traditions
that they consist of four (and not three) items. In this context, it is also worthy to note that
the four noble truths apparently had been a prevalent organizational feature in Abhi-
dharma texts of the northwest, as has recently been indicated by Collett Cox (2014: 38f.).
Thus, the number four might have been important or at least popular in this region, or
even specifically among the Sarvastivadin.
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device to introduce the four abhedyaprasadas, while at the same time illustrat-
ing the author’s knowledge of certain lists and categories, of which he
enumerated all those fourfold ones that came to his mind in order to represent
the Dharma.

3 The Four abhedyaprasadas

The discourse about the groups of four culminates in a long exposition about
the abhedyaprasada “unbreakable confidence/trust”. Despite its obviously dif-
ferent etymology this term has to be related to its Pali equivalent aveccapasada
or its Sanskrit representative avetyaprasada which are usually translated as
“perfect confidence/trust/faith” or “confidence/trust/faith based on under-
standing,” respectively. As in our text, in canonical literature, these terms
describe one of the characteristic features of an aryasravaka or srotapanna
“stream-enterer”. But not only the altered etymology distinguishes our text
from these parallels, the inclusion of the abhedyaprasadas/avetyaprasadas
among the group of four is similarly remarkable.

Based on the amount of text devoted by the Bajaur Mahayana sitra to this
issue, the abhedyaprasdadas played a key role in the concept of an aryasravaka.
In order to determine the specific role of the abhedyaprasadas in the Bajaur
Mahayana sttra, our exposition will focus on three major points:

3.1 From aveccapasada to abhedyaprasada: shifting etymologies

3.2 The abhedyaprasadas as a group of four

3.3 The reinterpretation of this category in the context of the Bajaur
Mahayana sutra

31 From aveccapasada to abhedyaprasada: Shifting Etymologies

The etymology of the term in Gandhari seems to be quite clear: abheja has to
be derived from Old Indian abhedya “unbreakable”. This is also supported by
the text’s own explanation:

yado na samanupasati tado na bhijati ta vucati abhejena prasadena
samunagada

[And] because he does not perceive [anything], he is not broken.
[Therefore] it is said: ‘[he is] endowed with unbreakable confidence’

In Pali texts, the same term regularly occurs as aveccapasada. The etymology of
the first member of this compound is doubtful. Modern Pali dictionaries,
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including the Critical Pali Dictionary, derive avecca from the root ava-(a)-Vi “to
understand, to know”. This explanation appears to be based on two aspects.6

First, some of the Pali commentaries paraphrase the initial avecca with
words meaning “to understand, to know”. Thus, Buddhaghosa’s commentaries
explain avecca by pariiiaya ajjhogahetva, pativijjhitva, fiatva or janitva (cf. cpD
s.v. avecca). Secondly, an etymology based on Skt. ava-(a)-Vi is also indicated
by the Sanskrit variant of this term, which is usually given as avetyaprasada (cf.
BHSD s.v.). Consequently, modern studies on the Buddhist concepts of faith
and belief characterize this scholastic category as “confidence/trust/faith
based on understanding”. Thus, Rupert Gethin writes:

There is some reason for thinking that pasada is often thought of as
denoting a more refined and developed stage of saddha; it is used espe-
cially in contexts where this seems appropriate. In this case pasada is
especially aveccapasada, that is full-trust, trust that results from a certain
degree of understanding (Gethin, 2001: 113, my emphasis).

In his monograph on the “Early Buddhist Theory of Knowledge,” Kulatissa
Nanada Jayatilleke also underlines the fact that the term prasada is specifically
associated with the act of intellectual understanding (1963: 386). Consequently,
he translates aveccappasada as “faith born of understanding”. As Jayatilleke
points out, the Pali commentators give sometimes a different explanation
for the initial word avecca, using attributes like acala “immovable” or acyuta
“firm, solid”. Thus, Buddhaghosa paraphrases aveccappasada repeatedly by
acalappasada (see CPD s.v.), not regarding this as contradictory to his alterna-
tive explanation. This is, for instance, indicated by his commentary on DN 11
93,27 (Sv (11) 544,22): buddhagunanam yathabhutato fiatatta acalena accutena
pasddena. Here, he combines both possible meanings, “understanding” and
“immovable,” by explicitly deriving the immovable, solid character of pasdda
from the true knowledge of the qualities of the Buddha (yathabhutato niatatta).
Based on this alternative explanation given by Buddhaghosa, many modern
translators prefer the connotation “unwavering” for avecca.

It seems that at a certain point, the origin and background of this term
became obscure.%” This uncertainty probably paved the way for different expla-

66  Cf. also the detailed note by Samtani in his edition of the Arthaviniscaya (1971: 241).

67  During the discussion at the 1st Lausanne Gandhari Workshop in June 2013, Harry Falk
suggested an alternative etymology of the Pali word avecca based on the root vvic “to sift,
separate”. In this case one would certainly have to distinguish the absolutive avecca used
in isolated position in a phrase and the gerundive avecca used as first member of a
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nations and interpretations. One of these alternative interpretations, which is
semantically very close to Buddhaghosa’s acala or acyuta is represented by the
connotation abhedya “unbreakable” attested in our Gandhari text. But is this
occurrence the only instance for this variant of reinterpretation?

As far as I could ascertain, there are also some other, although very few, Skt.
texts which use this very variant. One of them is the Dasabhiumikasitra. In its
description of the third bhumi, the Brilliant One (arcismati), the text repeatedly
refers to the abhedyaprasadas, e.g. triratnabhedya-prasada-nistha-gama-na-
taya (ed. Vaidya, 1967: 24; ed. Rahder, 1926: 38) “by certainty with regard to the
unbreakable confidences in the Three Jewels”.

Describing the ten ways by which the career of a bodhisattva (bodhisattva-
carya) is to be considered with regard to his invincibility (asamharyata), the
text lists one feature for each of the ten bhuamis. With regard to the arcismati
bhumi it says according to Vaidya’s edition (1967: 66):

arcismatyam bodhisattvabhumau buddhabhedyaprasadaikarasatah

There can be little doubt that the text has to be corrected into buddhabhe-
dyaprasad®®® and can be translated as:

On the arcismatibodhisattva level [he is invincible] because of the single
affection towards the unbreakable confidence in the Buddha.

The same form abhedya also occurs in the summarizing verses (upasamhara-
gatha) devoted to the fourth bhumi (ed. Vaidya, 1967: 79-80):

sahapraptu arcismati bhumi mahanubhavah samvrttu Sastu kuli bhiyu
vivartiyatve/

abhedya buddharatane tatha dharmasamghe udayavyayasthiti nirthaka
preksamanah [/ 8 |/

Immediately at reaching the arcismati level, the powerful [bodhisattva]
becomes member of the Buddhas’ family — and does [not] return any-
more [from that status].

compound word. According to this explanation, the meaning of the Gandhari variant
abheja would nearly correspond to the original meaning of the term. In any case, the com-
mentaries of Buddhaghosa as well as the Sanskritized term avetya leave no doubt that the
etymological origin of this term was no longer understood.

68  This is in fact the reading given in the older edition by Rahder, 1926: 97.
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Unbreakable with regard to the Buddha jewel and the Dharma and the
Samgha, he sees that things are inactive with regard to their production,
cessation, and stability.

A closely-related term in the Dasabhumikasiutrais bodhisattvasyabhedyasayata,
i.e. “a bodhisattva’s unbreakable resolve” (bhumi 6: ed. Vaidya, 1967: 34; ed.
Rahder, 1926: 53). According to Rahder’s glossary (1928:18), Skt. abhedya is ren-
deredinall these instances in the Tibetan version as mi phyed pa, in Siladharma’s
Chinese translation as buhuai 1% .69

The same coherence between the Sanskrit version and the later translations
can be observed in the Vimalakirtinirdesa.” The only preserved Sanskrit man-
uscript of this text conveys the attributes drdhavajradhyasayabhedyabuddha-
dharmaprasadapratilabdhaih, i.e. “‘who have obtained unbreakable confidence
in the Buddha and the Dharma by their diamond-firm resolve” (1.3, ed. Study
Group, 2006: 2), and buddhe bhedyaprasadaratih (3.64, ed. Study Group, 2006:
40) as qualities of bodhisattvas. A synopsis of these two Sanskrit terms and
their translations in the Tibetan and Chinese versions yields the following
picture:

Skt drdhavajradhyasayabhedyabuddha dhar- buddhe ’bhedyaprasadaratih
maprasadapratilabdhaih

Tib hag pa’i bsam pa rdo rje ltar sra bas  sangs rgyas la mi phyed par dad
sangs rgyas dang | chos dang | dge dun  cing dga’ ba dang
la mi phyed pa’i dad pa rnyed pa

Tag.47a B EMIESFEM: LETA A
Ta4.475 A B Ep 75 <5 %‘ié”%ﬁjﬁﬁ
Ta4.476 TR EBRAEER TESEEEE FETN G RN

It is obvious that both the Tibetan and the Chinese translation by Xuanzang 2:
2% (T.14.476) confirm the reading of the Skt. version and use the already men-
tioned translations for abhedya (Tib. mi phyed pa, Chin. buhuai ~1%). The two
earlier Chinese translations are more difficult to evaluate. Whereas T.a4.474 at

69  The glossary’s reference “(10M)” for one of the occurrences seems to refer to the Parindana
section, which corresponds in Rahder’s edition to ch. C.

70 The reference to the Vimalakirtinirdesa 1 owe to Dan Stuart.

71 The Tibetan translation from the Derge edition of the Kangyur and the Chinese transla-
tions T.14.474 by Zhigian 375 (223-228 CE), T.14.475 by Kumarajiva ISEESE (1 (406 CE)
and T.14.476 by Xuanzang 252 (650 CE) can be easily accessed in Jens Braarvig’s excel-
lent Thesaurus Literaturae Buddhicae (URL: <http://wwwz2.hf.uio.no/polyglotta/index.
php?page=volume&vid=37>, accessed 2/11/2105).
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least in the second case seems to render abhedya by buli &, the other trans-
lations leave the element abhedya untranslated or altered its meaning. Thus,
abhedyaprasada is represented in Ta4.475 either as changxin F {5 “eternal
faith” or as shenxin 5{5 “profound faith.”72

Another text which uses this variant is the Sarvatathagatadhisthana-
vyuhasitra, the Sanskrit version of which is only partially preserved in two
manuscripts from Gilgit.”3 The text describes the effects of a meditation practice
called sarvatathagatadhisthana-sattvavalokana-buddhaksetra-sandarsana-
vyuho nama samddhih. One of these effects is described as follows:

[...] smrtimantah prajiiavantah buddhe dharme sa(m)ghe (’)bhedya-
prasadena samanvagat(a)h [...] (transliterated from Raghu Vira and
Lokesh Chandra, 1995, plates 1751-1752)74

[...] being mindful [and] knowledgeable, they [will] be endowed with
unbreakable confidence in the Buddha, the Dharma, the Samgha.

Again the reading of the Sanskrit manuscript is confirmed by the Tibetan
translation mi phyed pa (Dutt, 1984: 53, note 1).75 It is, however, interesting to
note that despite the use of abhedya, the text maintains the association of the
term with mindfulness and knowledge.

The three texts cited above consistently rendered this term as abhedya in
the manuscripts and in the corresponding Tibetan translations. It can there-
fore be assumed that their original versions or at least one or several of their
rather early recensions did show this variant.

There is some evidence that the variant abhedya could also replace an origi-
nal avetya/avecca. Such a case is probably represented by the Gilgit manuscript
of the so-called Larger Prajfiaparamita’® which replaces the conventional

72 For this last variant cf. the Digital Dictionary of Buddhism, s.v. (<http://www.buddhism-
dict.net/>).

73 The facsimiles of both manuscripts are reprinted in Raghu Vira and Lokesh Chandra,
1995: plates 1746-1815 and plates 1816-1837. The passage, which mentions abhedyaprasada
is found only in the former.

74 The text given by Dutt is not entirely correct: smrtimantah prajiiavantah buddhe dhama
samghe abhedyaprasadena samanvagata (ed. Dutt, 1984: 53).

75  The late Chinese translations T.19.1022 by Amoghavajra (eighth century cE) and T.19.1023
by Danapala (tenth/eleventh century CcE) cannot confirm this reading. They use dingxin
TE(Z “firm faith’ (T.19.1022A: 710 a23) and shanxin Z{5 “good faith” (Tag9.1023: 715 a1g)
instead.

76  Foradetailed description of the Gilgit version of the Larger Prajiiaparamita see Zacchetti,
2005:19—28.
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avetyaprasada found in other manuscripts by the distinct reading abhedya™
(fol. 143 recto, lines 6-8, transliterated from Raghu Vira and Lokesh Chandra,

1995: plate 453):

bhagava aha. tat kim manyase kausika kiyantah jambudvipaka manusya
ye buddhe abhedyaprasadena samanvagata//s te samghe abhedyapra-
sadena samanvagata [ ...]?

Sakra dha. alpakas te bhagavam jambudvipakd manusya ye buddhe
abhedyaprasadena samanvagatiah//s te samghe abhedyaprasadena
samanvagata

The Blessed One said: What do you think, Kausika, how many people of
Jambudvipa are endowed with unbreakable confidence in the Buddha,
[are endowed with unbreakable confidence in the Dharma, | are endowed
with unbreakable confidence in the Samgha. Sakra said: Few people of
Jambudvipa, Blessed One, are endowed with unbreakable confidence in
the Buddha, [are endowed with unbreakable confidence in the Dharma, ]
are endowed with unbreakable confidence in the Samgha.

According to the majority of later manuscripts® and the commentaries,
abhedya was most likely not the original reading of the Larger Prajiiaparamita
text.

Within their commentaries ad Abhisamayalamkara 2.18-19 on adhimukti
(cf. ed. Stcherbatsky and Obermiller, 1929: 13; tr. Conze, 1954: 37), both Arya
Vimuktasena and Haribhadra quote this same passage from the Paricavimsati-
sahasrika. According to Sparham’s translation of Vimuktisena’s commentary,
which is based on an unpublished single Nepali manuscript,”® Vimuktisena
seems to quote the text by replacing the avetya of the miila text by abhedya:

77 This variant was already indicated by Conze, 1973: 87.

78 See Kimura, 1986: 59 for reference. The text edited by Kimura states: evam ukte bhagavan
Sakram devanam indram etad avocat: tat kim manyase kausika kiyantas te jambudvipaka
manusya ye buddhe vetyaprasadena samanvagata, ye dharme 'vetyaprasadena saman-
vagata, ye samghe vetyaprasadena samanvagata |[...)? atha khalu sakro devanam indro
bhagavantam etad avocat: alpakas te bhagavan jambudvipaka manusya ye buddhe *vetya-
prasadena samanvagata ye dharme vetyaprasadena samanvagata ye samghe vetyaprasa-
dena samanvagata [...).

79  Sparham’s translation is based “on a photocopy of a single manuscript kept in the National
Archives in Kathmandu (Ms. No. 5-55, Reel No. A37 / 9)” (Sparham, 2006: vii). For the
catalogue entry see <http://catalogue.ngmcp. uni-hamburg.de/wiki/A_37—9_Abhisamay
%C4%811a%E1%B9%85k%C4%81ravy%C4%81khy%C4%81> (accessed 2/11/2015).
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There they have ‘unbroken faith’ [(abhedyaprasada), i.e. ‘knowledgeable
faith’ (avetyaprasada)] when having destroyed doubt, they have faith
that a knowable (avagamya) good quality is possible [...] (Sparham, 2008:
22).

However, the microfilm copy of this manuscript at the Berlin State Library con-
firms the variant avetyaprasada. This reading is clearly the preferable one since
it corresponds to the following explanation of avetya as avagamya.

Vimuktisena’s commentary was taken up by the later commentator
Haribhadra,®® who comments on the same passage in his aloka as follows (ed.
Wogihara, 1932: 213):

avagamyagunasambhavanapurvakah prasado vetyaprasado vicikitsapra-
hanad ity eke. drstatattvasya sraddha trisu ratnesv aryakantam ca Silam
caturtham avetyaprasada ity anye

Some [say], ‘perfect confidence’ is confidence accompanied by the reali-
sation of knowable good qualities resulting from giving up doubts. Others
say ‘perfect confidence’ (avetya-prasada) is a confidence in the Three
Jewels and fourth, morality pleasing to noble beings, of one who has seen
the true reality (modified from Sparham, 2008: 160).

According to the available editions, Haribhadra uses the conventional variant
avetyaprasada throughout.8! Another aspect of interest in Haribhadra’s com-
mentary is that the text cites an opinion, which lists four a °prasadas®? including
morality (sila). This development of a fourfold list of a®prasadas will be inves-
tigated in the next paragraph.

In the selected examples above, we have seen that the term abhedyaprasada
was rendered in Tibetan as mi phyed pa’i dad pa / mi phyed par dad cing and in
some of the Chinese translations as buhuaixin N5{Z or buhuaijing 755,
Both translations leave little doubt about the association of the compound’s

80  Haribhadra wrote his commentary on the Abhisamayalamkara “about the year 8oo dur-
ing the reign of Dharmapala (rg. C. 770-810), the greatest of the Pala kings” (Sparham,
2006: XV).

81 Once more, Sparham’s translation suggests that the commentary used the term
abhedyaprasada: One, [i.e. Arya-Vimuktisena] says, “they have ‘unbroken faith’ [(abhedya-
prasada), i.e. ‘knowledgeable faith’ (avetya-prasada)]” (Sparham, 2008: 160). However,
neither the text edited by Tucci, 1932: 182, nor Wogihara’s edition of the Aaa (cf. above)
refer to this reading.

82  In the following the term a®prasada is used to designate both variants of this term:
avetyaprasada and abhedyaprasada.
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first member with Skt. abhedya. There seems to be some evidence that this
variant was far more widely used than our small survey suggests. Thus, the
Mahavyutpatti (ed. Sakaki, 1916: 440) lists not only the more common term
avetyaprasada, but also adds the variant abhedyaprasada:

6823. (562). Ses nas dad pa: avetyaprasadah
6824. (563). dad pa mi phyed pa: abhedyaprasadah

The Tibetan mi phyed pa (< ’byed ba “to split, to break”) clearly points to Skt.
abhedya. It seems that the majority of the early Chinese translators up to
Paramartha (563 CE) even preferred this variant. The first element of the com-
pound aCprasada is here usually represented by Chinese buhuai i
“indestructible, unbreakable, incorruptible.” Thus, we find the form buhuaixin
Kig{g in the Chinese Dirghagama (Ta1), in the separately translated
Samyuktagama (T.2.100), in both translations of the Larger Buddhavatamsaka
(T.9.278 and T.0.279), and in several Prajiiaparamita texts translated by
Kumarajiva (e.g. T.8.227, T.25.1509). Only from the late sixth century onwards
(and in particular in the translations by Xuanzang) is the first element of the
compound usually represented by zheng &5 “to realize,” which may be related
to Skt. avetya.83

It is hardly probable that in all these aforementioned cases the underlying
Indic text really contained the reading abhedyaprasada. But at least in cases
where the older variant buhuai R is used by post-6th c. translators (such as
some of Xuanzang’s translations), there is good reason to argue that the origi-
nal text contained abhedya rather than avetya. A systematic investigation of
this question is beyond the scale of the present study.

There is some evidence that certain Abhidharma texts are aware of this
alternative interpretation of the term. Discussing this issue with Lin Qian, he
drew my attention to an important passage from the Mahavibhasa (T.27.1545,
534c14—29) and provided the following translation:

Question: Why [they] are referred to as avetya-prasada? What is the
meaning of avetya-prasada?

Answer: (1) [They are referred to as] ‘purities’ (prasada, jing ;5) because
[they refer to] faith (Sraddha, xin {£) and virtue (sila, jie 7) removed
from defilements. Having contemplated, pondered, and apprehended
the four noble truths one after another, [one] attains these purities,
therefore [they] are referred to as avetyaprasada.

83  Tam most grateful to Lin Qian and Jan Nattier, who kindly provided this evidence for me.
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(2) The Venerable Paréva (xizunzhe [EE) says that it should be
‘unbreakable purity’ (*abhedya-prasada, buhuaijing F15). It is referred
to as ‘unbreakable’ (*abhedya) because it is not to be broken by faithless-
ness (*asraddha, buxin ~{Z) and those false virtues (*duhsila, ejie FEFK).
‘Purity’ (prasada) means pure faith (Sraddha, xin {5), because it is the
pure characteristic of the mind, and virtue (sila) is the pure characteristic
of the great elements (mahabhuta, dazhong KFE).

(3) The Venerable Vasumitra (Shiyou tH77) says thus, they should be
referred to as ‘uninterrupted purities’ (*nitya or *abhedya, buduanjing
E7’F), namely, once attained, they are not to be led astray by the power of
any Sramana, brahmana, etc., interrupted or destroyed. As it is said in the
sttra, ‘This is referred to as faith having [right] view as its root, and asso-
ciated with the knowledge of comprehension, ramanas and brahmanas
etc. of this world are not able to lead astray and cause it to be interrupted
and destroyed’

(4) The Bhadanta [Dharmatrata] says, if [one] cannot contemplate,
ponder, and apprehend the Buddha dharmas, the faith and virtue attained
can be easily moved like a boat on water. If [one] can carefully contem-
plate, ponder, and apprehend the Buddha dharmas, the faith and virtue
attained are immovable like an *indradhvaja (dichuang #1&). Correctly
it should be ‘immovable-purity’ (budongjing ~ &%)

(5) The Venerable Ghosaka says that these four should be referred to as
the ‘purities of view’ (*drsti-prasada, jianjing 7.;%), because these puri-
ties are attained after seeing the four noble truths. Or [they] should be
referred to as the ‘purities of understanding’ (*prajiia-prasada, huijing £
73), because they function together with the noble understanding (*arya-
prajiia, shenghui B2 £%).

It seems that at least two of the five explanations given here, numbers 2
and 3, point to abhedya as the underlying form rather than to avetya.3* A
slightly different explanation based on the same etymology is given by the

Samyuktabhidharmahrdaya:

84

Question: What is known?

Answer: The four noble truths. It is further said that they are called ‘per-
fect faith’: just as the increase of siira (= strength, power, Skt. siira).
Furthermore, some say that what is not abandoned because of agitation
is called ‘perfect faith” just as the increase of confidence (pratisarana).

Dharmatrata’s interpretation (no. 4) recalls Buddhaghosa’s acala.
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These two kinds of increase both acquire the first path. Mara cannot
destroy or break [it]. Each is named by depending on the specific expla-
nation (Dessein, 1999,1: 681, my emphasis).

As Bart Dessein points out, Samghavarman’s Chinese translation of Dhar-
matrata’s Samyuktabhidharmahrdaya (T.28.1552) uses the Chinese term
buhuaijing R1;% (Skt. abhedyaprasada) throughout (see Dessein, 1999,3:
31, s.v. avetyaprasada). In his note on stanza 169, Dessein argues that this
Chinese rendering buhuaijing 155 is “a wrong translation of the Sanskrit”
(Dessein, 1999,2: 201-202). As stated above, the preference of pre-Xuanzang
translators for this variant cannot prove that the original text contained this
variant. But in light of the explanation given in the text, one might assume
that the variant abhedya was not completely unknown to the author of the
Samyuktabhidharmahrdaya.8

Without a doubt, the earliest extant attestation of the term abhedya comes
from our manuscript from Gandhara. Like the examples from the Mahavibhasa
and, probably, the Samyuktabhidharmahrdaya, the Gandhari text not only
uses this term, but it even tries to explain the specific meaning of the attribute
abhedya as “unbreakable, indivisible,” based on its etymology. In addition, the
text uses the simile of space (@kasa), which is described as “indivisible as a hole
pierced by a hundredfold split tip of a hair:”

[na sukaro agaso chidido vi bhidido vi 9] (*chidro vi) [sakato] atamaso ¢
Sadadha china vivalagrakodie ¢ (BajC2, 2A.4-5)

It is not easy to split or break the space, (*just like a hole) that was pierced
by an even hundredfold split tip of a hair.

Is it therefore possible to argue that the new term was introduced in a north-
western environment before it was introduced into other contexts including
the translational practice of early Chinese translators?

There is no easy way to explain the sound change from Middle Indic avecca
to Gandharl abheja. Such a transformation can only be justified by an inten-
tional reinterpretation of an inherited, but obscure term. This transformation
might be at least partially due to a hypersanskritisation based on the language
of the Indian northwest. Only in the orthography of the northwest is Old Indian
bh-regularly represented by the sign for the labio-dental v or its aspirated vari-
ant vh. Besides that, the “historical” spelling b4 is frequently attested (e.g. Skt.

85  The variant buhuaijing N135% is also used in the other Hrdaya works by Dharmasresthin
and Upatrata. See footnote 96 below.
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prabha > prava, pravha, prabha). Inherited intervocalic bk was obviously pro-
nounced as a fricative with or without aspiration, in clear departure from other
Middle Indic languages where we observe the change b4 > h (von Hiniiber,
2001: §§ 190f.). In a Gandhari environment a term avecca could easily be mis-
understood as a word containing an aspirated labial. The change from cca to
j(j)a is more complicated. It could be explained as an intentional shift from a
no longer comprehensible form aveca / abheca to a hypersanskritized form
abheja (Skt. abhedya). However, it cannot be completely excluded that this
shift also had a phonetical background. That the pronounciation of ¢ and j was
sometimes confused, is demonstrated by some Prakrit grammarians (von
Hintiber, 2001: 155, § 177). Moreover, Kenneth R. Norman (1970: 134-135) lists a
number of words where this change obviously occurred. The interchangeabil-
ity of c and j is also occasionally attested in a Gandhari environment, as shown
by one of the Senior fragments where 01 arjali is written as G acali (GD, Index
s.v. acali). Thus, both changes (v > bh, c¢ > j) are at least hypothetically within
the range of possible phonetical developments of Gandharl. Especially the
characteristic shift from v to b2 makes a Gandhari influence on the emergence
of this variant highly probable.

3.2 The abhedyaprasadas as a Group of Four

The Abhidharma sources and commentaries cited above refer to a tradition
which knows four varieties of a®prasadas. According to Haribhadra, the “per-
fect faith’ (avetyaprasada)” comprises the “perfect faith in the Three Jewels”
and, as fourth, the “morality pleasing to noble beings in those who have seen
true reality”. This fourfold list is in accordance with the text of the Bajaur
Mahayana sutra, which clearly refers to four abhedyaprasadas (cadu-

abhejaprasada), namely:

1. towards the Buddha
2. towards the Dharma
3. towards the Samgha
4. towards the noble virtues

This fourfold list is not attested in the earliest layers of Buddhist literature but
appears to belong to a specific scholastic tradition. Usually, the early texts refer
only to three such items, namely the three jewels. These three a®prasadas are
arranged together with (arya)sila to another fourfold list: that of the
srotapattyangas, the constituents of stream entry. As locus classicus for the
definition of the a®prasadas as a part of the srotapattyarigas in canonical lit-
erature, I quote a passage from the Pali Samgitisuttanta (DN 33 I11 227):
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Cattari sotapannassa angani: idhavuso ariyasavako buddhe avecca-
ppasadena samannagato hoti: iti pi so bhagava araham sammasambuddho
vijjacaranasampanno sugato lokavidu anuttaro purisadammasaratht
sattha devamanussanam buddho bhagava'ti. Dhamme aveccappasadena
samannagato hoti: svakkhato bhagavata dhammo sanditthiko akaliko
ehipassiko opanayiko paccattam veditabbo vinifiuhiti. Sanghe avec-
cappasdadena samanndagato hoti: supatipanno bhagavato savakasarngho,
wupatipanno bhagavato savakasarngho, fiayapatipanno bhagavato
savakasangho, samicipatipanno bhagavato savakasangho, yadidam cattari
purisayugani, attha purisapuggala, esa bhagavato savakasargho
ahuneyyo pahuneyaya dakkhineyyo afijalikarantyo anuttaram pusiiia-
kkhettam lokassa'ti. Ariyakantehi silehi samanndagato hoti akhandehi
acchiddehi asabalehi akammasehi bhujissehi vififiuppasatthehi apara-
matthehi samadhisamvattanikehi.

Four characteristics of a Stream-Winner: Here, the Ariyan disciple (ariya-
savaka) is possessed of unwavering confidence (aveccapasada) in the
Buddha, thus: ‘This Blessed Lord is an Arahant, a fully-enlightened
Buddha, endowed with wisdom and conduct, the Well-Farer, Knower of
the worlds, incomparable Trainer of men to be tamed, Teachers of gods
and humans, enlightened and blessed.” He is possessed of unwavering
confidence in the Dhamma, thus: ‘Well-proclaimed by the Lord is the
Dhamma, visible here and now, timeless, inviting inspection, leading
onward, to be comprehended by the wise each one for himself’ He is pos-
sessed of unwavering confidence in the Sangha, thus: ‘Well-directed is
the Sangha of the Lord’s disciples, of upright conduct, on the right path,
on the perfect path; that is to say the four pairs of persons, the eight kinds
of men. The Sangha of the Lord’s disciples is worthy of offerings, worthy
of hospitality, worthy of gifts, worthy of veneration, an unsurpassed field
of merit for the world. And he is possessed of morality dear to the Noble
Ones, unbroken, without defect, unspotted, without inconsistency, liber-
ating, praised by the wise, uncorrupted, and conducive to concentration
(tr. Walshe, 1995: 490—491).

This fourfold list of srotapattyangas is also part of the Sanskrit, Gandhari and
Chinese versions of the Samgitisutra and its commentaries (see § 2.3.2). As
seen above, the srotapattyangas (G so[davati](*aga)) are also mentioned
among the groups of four listed in the respective section of the Bajaur
Mahayana sutra.
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Apparently, this well established and widely known arrangement of srota-
pattyangas influenced the list of the a®prasadas and resulted in the inclusion
of the additional element ‘morality’ (sila). It is difficult to ascertain when and
in which environment this altered, fourfold, list of a®prasadas originated, but
there appears to be good reason to believe that Sarvastivada Abhidharma cir-
cles were the first to refer to the ‘four avetyaprasadas.

Already the Dharmaskandha, according to Frauwallner “the Sarvastivadin’s
earliest Abhidharma work after the Samgitiparyaya” and composed in the time
“before A$oka’s missions” (Frauwallner, 1995: 20),36 lists the four a®prasadas
(T.26.1537: 460 a21—28) in the first part. The Dharmaskandha begins its discus-
sion by quoting a sutra passage that corresponds to the 836th sutra of the
Chinese Samyuktagama (T.2.99: 214 b7—19), which is a parallel to Pali SN 55.17
(V 365-366).87 The Chinese version of this sutra clearly speaks of four
a®prasadas (T.2.99: 214 bio+12: si buhuaijing VU135 %). Consequently, the
Dharmaskandha takes up this Agama passage and states (T.26.1537: 460
az1-24):

What are the four *avetyaprasadas (si zhengjing 'U555)? They are: bud-
dha-avetyaprasada, dharma-avetyaprasada, sangha-avetyaprasada, and
the virtue favored by the nobles. Why? The four great elements, namely,
the elements of earth, water, fire, and air, are capable of change; those
noble disciples who have achieved the four avetyaprasadas definitely will
not change (translation: Lin Qian).88

It seems therefore that the transformation of the a®rasadas into a group of
four was also introduced into the canonical text of the (Mula-)Sarvastivada
Samyuktagama.® The original understanding of this siitra was probably a dif-
ferent one, as indicated by the Pali version that refers instead to the four
sotapattiyangas (SN V 365—366). As in the Samgitisuttanta, the three avecca-
pasdadas are mentioned as the first three. It is therefore possible that the text

86  Butcf.Willemen, Dessein and Cox, 1999: 69. Based on the quotationsin the Samgitiparyaya,
they consider the Dharmaskandha as “the oldest of the seven Abhidharma works”.

87  Iam once more indebted to Lin Qian, who guided me through the Chinese texts of the
Dharmaskandha and the sA. For more parallels to this satra see Chung, 2008: 185.

88  Although the Chinese translation of the sA (Gunabhadra, 443 CE) uses the term buhuai-
Jing N3 (Skt. abhedyaprasada), the Dharmaskandha (Xuanzang, 659 CE) refers to
zhengjing 575 (Skt. avetyaprasada). This again shows the difficulties in making any con-
clusions that are solely based on the terminology of early Chinese translations.

89  For the school affiliation of the Chinese sA see the discussion by Chung (2008: 11—20).
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underlying the Chinese sA had already replaced the reference to the four
srotapattyangas by that to the four a®prasadas.

The character of a®prasadas as a group of four had become firmly estab-
lished in the later Sarvastivada Abhidharma tradition, although the distinction
between the first three members of this group and $ila as its fourth element
had been a matter of discussion. For example, the Mahavibhasa discusses this
problem in the passage directly preceding the one cited above (T.27.1545:
534c5-10, quoted after Dessein, 1999: 513, note 450):

Question: How are the four forms of perfect faith established? Is it
because of uniqueness or is it because of that which is taken as support-
ing object? When because of uniqueness, there are only two: faith and
restraint. When because of that which is taken as supporting object,
there are only three: perfect faith in Buddha, in the doctrine and in the
order: because moral precept does not have that which it takes as sup-
porting object. Answer: This statement should be made: it is both by the
uniqueness and by that which is taken as supporting object. Of the forms
of perfect faith, the one established by uniqueness is perfect faith in
moral precept: because moral precept has nothing it takes as supporting
object. Produced by that which is taken as supporting object, are the
other three forms of perfect faith: because faith takes the three treasures
as supporting object.

The same sort of discussion is also found in Vasubandhu’s Abhidharmakosa. In
the karikas we find the following passage (6.73—74):

trisatyadarsane siladharmavetyaprasdadayoh
labho margabhisamaye buddhatatsamghayor api (ed. Pradhan, 1975: 386)

The relevant expression in the karika text, i.e. Siladharmavetyaprasadayoh, is
not quite clear and did pose certain problems to its later commentators and
translators depending on whether the dual dvandva compound is dissolved as
“morality and the Perfect Confidence in the dharma” or “the two Perfect
Confidences in morality and dharma”. Thus, Louis de La Vallée Poussin trans-
lates (1925: 292):

Quand on voit trois vérités, on obtient la moralité et 'avetyaprasada rela-

tivementauDharma: quand on comprendle chemin, aussil'avetyaprasada
relativement au Bouddha et a son Samgha.
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In his note to this passage he remarks (293):

Hiuan-tsang dit: ‘Le Sutra dit qu'il y a quatre avetyaprasadas: a I'endroit
du Bouddha, du Dharma, du Samgha, de I'aryasila. On peut dire qu'il y a
avetyaprasada en ce qui concerne la moralité, $ila, car prasada = pureté
[...]. Mais Paramartha et le tibétain montrent qu'il ne faut pas entendre
notre karika: ‘obtention de I'avetyaprasada relativement a la moralité et
au Dharma!

However, the auto-commentary makes quite clear that Vasubandhu indeed
refers to four prasadas without ignoring the fundamental differences between
the first three (in Buddha, Dharma, Samgha) and the fourth one (in morality).
Thus, the bhasya commenting upon karika 74 and 75 states:

90

ta ete Sraddhadhisthanabhedan namatas catvaro vetyaprasada ucyante

dravyatas tu dve sraddha silam ca,

buddhadharmasamghavetyaprasadah sraddhasvabhavah,

aryakantani ca silani silam iti dve dravye bhavatah

avetyaprasada iti ko'rthah? yathabhutasatyany avabudhya sampratyayo
vetyaprasadah |

yatha ca vyutthitah sammukhikaroti tathaisam anupurvim |

katham vyutthitah sammukhikaroti? samyaksambuddho vata bhagavan,
svakhyato ‘sya dharmavinayah, supratipanno ‘sya sravakasamgha iti;
vaidyabhaisajyopasthapaka-bhutatvat |

cittaprasadakrtas ca Stlaprasada ity ucyate caturtha uktah |

evam prasannasyaisa pratipattir iti;

arogyabhutatvadva, desikamargasarthikayanavadva | (ed. Pradhan, 1975:
387)%°

On a donc, vu la variété de 'objet du prasada, quatre prasadas distingus
au point de vue des noms.

Au point de vue des choses, ces quatre sont deux choses, foi et moralité.
Les avetyaprasadas relativement au Bouddha, au Dharma, au Samgha,
sont, de leur nature, foi (Sraddha). Les moralités chéres aux Aryas, sont de
leur nature, moralité (sila). Donc deux choses. [...]

Cited after the improved text of the Bibliotheca Polyglotta (<http:/[wwwz.hf.uio.no/poly-

glotta/index.php?page=fulltext&vid=51&view=fulltext>, access 29.11.2015).
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Quel est le sense de cette expression avetyaprasada? Foi consécutive a la
compréhension exacte des vérités. Les avetyaprasadas sont rangés dans
l'ordre o, en sortant de la contemplation des vérités (vyutthita), on se les
rend présents (sammukhikaroti). - Comment se les rend-on présents en
sortant de la contemplation? — “Oh! Bhagavat est parfait Bouddha! Bien
préché son Dharma-Vinaya! Bien en route son Sravakasamgha !” clest
ainsi qu'on se les rend présents, car le Bouddha, le Dharma et le Samgha
sont, dans l'ordre, le médicin, le remeéde, 'infirmier.

Comme le prasada de la moralité résulte du prasada de la pensée, il est
nommé, quatrieme, a la fin: c'est quand la pensée est ainsi croyante (pra-
sanna) qu'on posséde la moralité chére aux Aryas (de La Vallée Poussin,

1925: 294-295).

Although Vasubandhu clearly admits the difference between these two types
of avetyaprasada, his commentary leaves no doubt that aryakantasila-
avetyaprasada has to be regarded as part of a fourfould list of avetyaprasadas.

For his Abhidharmakosa Vasubandhu used “the Abhidharma system as it
had been systematized by Dharmasresthin and revised and enlarged by
Upasanta and Dharmatrata” (Willemen, Dessein and Cox, 1998: 270). The
*Abhidharmahrdayasastra, written by Dharmasresthin/Dharmasri from
Bactria probably between 220 BCE and 220 CE®! and translated into Chinese in
391 CE (cf. Willemen, Dessein and Cox, 1998: 255—256) represents the earliest
preserved systematic compilation of Sarvastivada dogmatics. Dharmasresthin’s
work was the basis of the two Gandharan Abhidharmahrdaya works by
Upasanta and Dharmatrata who lived in the third and early fourth centuries
(cf. Willemen, Dessein and Cox, 1998: 259 and 261). All these works consistently
refer to a fourfould list of a®prasadas.®?

91 For a detailed discussion of the different opinions regardings Dharmasresthin’s disputed
life-time cf. Willemen, 1975: v-viii.

92 Moreover, all Chinese translations of these Hrdaya treatises use the variant abhedya-
prasada (buhuaijing NIBF | buhuaixin N15(E). Since these translations belong the
pre-Xuanzang phase (cf. for the exact dates Willemen, Dessein and Cox, 1998 : 253-263),
the value of this terminological usage is restricted. In Dharmasresthin's Abhidhar-
mahrdaya (T.28.1550: 827c) we find the following passage: “Question: The World-Hon-
oured One has expounded four perfect faiths (si buhuaijing VU-N1525): perfect faith in
the Buddha, perfect faith in the dharma, in the samgha, and in noble morality. What
about these? Answer: (188) Pure and stainless faith in the qualities of the self-awakened
and of the disciple, in deliverance and in the remaining causality, and noble morality have
attained certainty. Pure and stainless faith in the qualities of the self-awakened and of the
disciple, in deliverance and in the remaining causality: a self-awakened one is a Buddha.
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In Dharmatrata’s Samyuktabhidharmahrdaya, we find a discussion of the
list that closely resembles that of the Mahavibhasa, without leaving any doubt
about the integrity of the group as a whole:

Question: How many actual entities (vastu) do these forms of perfect
faith have?

Answer: ‘There are two forms of these actual entities’: Faith and moral
precept. Faith is awarenesses that are clean; moral precept is the four ele-
ments that are clean.

‘It is said that there is the name of four forms”: Because of being estab-
lished by the actual entities as supporting object, there are four [forms];
because of the difference of being with faith as supporting object, there
are three forms (Dessein, 1999,1: 681).

All these references demonstrate that the tradition, which refers to the
a®prasadas as a group of four was well established in Sarvastivada Abhidharma,
although the different character of its three original members (Buddha,
Dharma, Samgha) and the later incorporated moral (sila) continued to be
discussed.

Vasubandhu, as well as his direct predecessors Upasanta and Dharmatrata,
lived in Gandhara. It might, therefore, be hardly surprising that the author of
the Bajaur Mahayana sttra referred in his work to this fourfold list of aprasadas
that had become commonplace at least in the northwestern Abhidharma
traditions.

3.3 The Reinterpretation of this Category in the Context of the Bajaur
Mahayana sitra

In the “Mainstream Buddhism” traditions the concept of avetyaprasadas is

usually based on the intentional reflection on the positive qualities of Buddha,

That Buddhahood is comprised within the fruit of being without attachment. The quali-
ties of one who has no more training to do are the qualities of a Buddha. When one has
pure faith in these qualities, it is called perfect faith in the Buddha. Having taken up the
realization of that which is right, one is a disciple. The qualities of one in training and of
one who has no more training to do are said to be the qualities of a disciple. When has
pure faith in these qualities, it is called perfect faith in the samgha. Pure faith in nirvana
and faith in the remaining formed dharmas, such as the truth of suffering and the truth of
origination, faith in the pure qualities of the bodhisattva, and faith in the qualities of the
pratyekabuddha who is in training or who has no more training to do, this is called perfect
faith in the dharma. Noble morality is pure morality. This is called perfect faith in moral-
ity” (Willemen, 1975: 135-136).
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Dharma, Samgha and morality. This is obvious from the above quoted passage
from the Samgitisuttanta and it is also evident from the passage extracted from
the Abhidharmakosabhasya.

The author of the Gandhari sutra chooses a different approach, which is,
however, in accordance with the general message of the text, which is based on
the notion of emptiness (sinyata). Usually the notion of emptiness is expressed
by the phrase na samanupasyati, “does not perceive”. In accordance with this
rhetoric, the abhedyaprasadas are defined. For sake of briefness I quote only
few characteristic extracts for each of the four items:%3

Buddha
utamathanathido vi tasagado ¢ na samanupasati © paramathanathida vi¢
tasagada na sa( *manupasati -) (BajCz, 1A3-4) [ ...]
yado ya Sariputra © mamo savaga - edehi ca O aiiehi ca karanehi 0 na
samanupasati - tado budho abhéjapra_sa( *dena samunaga)[d]a bho[di]
(BajCz2, 1.A7-8 + 1CD.18)

He also does not perceive the Tathagata as being in the highest place
(uttamasthana-sthita). He also does not perceive the Tathagata as being
in the supreme place (paramasthana-sthita). ...

And because, Sariputra, my disciple does not perceive [the Tathagata (?)]
out of these and other reasons, he is endowed with unbreakable confi-
dence in the Buddha.

Dharma
yoda®* [vi] dharmaviharam eva na samanupasati ¢ tado vi dharmo ¢
abh[eljopras{e}dena samunagado bhodi (BajC2,1.A8 +1CD.18)

And also because he does not perceive a dwelling in the Dharma
(dharmavihara), he is endowed with unbreakable confidence in the
Dharma.

Samgha
ya[sa]yeva tu[a] (*Sariputra) dharma na samanupasasi © yena dharmena
samunagado raha di vohariasi ¢ evam eva sariputra © yena dharmena ¢
mama _sElva_ga-sagho savaga(*sa)[gha] samkho gachati O ta dharmo aria -
savago ¢ yoniso vavariksata ¢ - na asigachadi © yado ya na asigachadi tado
ya (“sagho a)[bhejo]prasadena samu{stagado bhoti ¢ (BajC2,1CD.18-21)

93  Some of these passages are also discussed in Strauch, forthcoming.
94  Read:yado.
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Just as you, Sariputra, do not perceive a dharma by [lit. “endowed with”]
which you are called an arhat, just so, Sériputra, an aryasravaka does not
realise (adhigacchati) a dharma by which my assembly of disciples is
called [“reckoned as”] an assembly of disciples, even when thoroughly
investigating it. And because he does not realise it, he is endowed with
unbreakable confidence (*in the samgha).

Sila
yado ya sariputra © mamo savago ¢ na ajatvo samanupasati  kudo { *bha)
hidho - tado ya (*na ajatvasamu)|[thi]da Silo samanupasati na bhahidha-
samuthida Silo samanupasati ¢ na ajatvabhahidhasamuthido Silo
(*samanupasati-) [...] (*yavado a)[ria]savago ¢ aribhutehi silehi samuna-
gado bhoti - etavado Sariputra O caduhi abhejaprasadehi ¢ samunagado
bhoti (BajCz, 1CD.21-23; 2B.13)

And because, Sariputra, my disciple does not perceive [anything] inter-
nal let alone [anything] external, he does not perceive morality having
originated (*internally) (adhyatmasamutthita), he does not perceive
morality having originated externally (bahidhasamutthita), he does not
perceive morality having originated both internally and externally
(adhyatmabahidhasamutthita). [..] (*The extent to which) the
aryasravaka is endowed with noble virtues (aryabhiita sila), to this
extent, Sériputra, he is endowed with the four unbreakable confidences.

The whole treatment of the four abhedyaprasadas is concluded by the
statement:

evam eva (*$ariputra) [mamo savago| ¢ edehi ca ariahi ca karanahi ¢
{samunagado} budho na samanupasati- dharma sagho © na samanupasati
0 §ilo samasi praiia vimuti (*vimutiianadarsana sa)[vado sava] ¢ na
samanupasati-yado na samanupasati tado na bhijati© tavucati¢ abhejena
prasadena samunagada - (BajCz2, 2.D36-39)

Just so, (*Sariputra), out of these and other reasons my disciple does not
perceive a Buddha, does not perceive a Dharma [or]| a Samgha. He does
not perceive morality (sila), concentration (samadhi), understanding
(prajiia), release (vimukti), he does not perceive anything at all. [And]
because he does not perceive [anything], he is not broken. [Therefore] it
is said: ‘The is] endowed with unbreakable confidence’.

It becomes evident that the Bajaur text explicitly links the well-known
sravakayana concept of the aryasravaka and his a®prasadas with a Mahayana
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type of notions. The confidence in the Buddha, the Dharma, the Samgha and
the sila does not arise out of reflexion upon their positive qualities, but out of
their complete non-perception. The entire concept of an aryasravaka and his
characteristic confidences are, thus, clearly reinterpretated in terms of the
theory of emptiness. As in other passages, the text uses well-established cate-
gories of Buddhist thinking and re-defines them according to its own
ideological needs.

The same attitude towards the a®prasadas can be observed in Nagarjuna’s
Mahaprajiiaparamitasastra. In its 2oth chapter, the sitra quotation (and its
commentary) regarding the seventh bhumi lists twenty things a bodhisattva
should avoid (vimsatidharma na kartavyah). Among them are the following
four elements (ed. and tr. Lamotte, 1980: 2421-2422):95

17. buddhanisrayadrstyabhiniveso na kartavyah. tatha hi na buddhadrsti-
nisrayad buddhadarsanam utpadyate.

18. dharmanisrayadrstyabhiniveso na kartavyah. dharmasyadrstatvat.

19. samghanisrayadrstyabhiniveso na kartavyah. samghanimitta-
syasamskrtatvat anisrayatvac ca.

20. $ilanisrayadrstyabhiniveso na kartavyah. apattyanapattitam
anabhinivesat.

17. Ne pas s'attacher a la vue du recours en Buddha. En effet ce n'est pas de
cette vue que provient la [vraie] vision des Buddha.

18. Ne pas s'attacher a la vue du recours en Dharma. Car le Dharma est
invisible.

19. Ne pas s'attacher a la vue du recours en Samgha. Car le Samgha est en
soi inconditionné et ne constitue pas un support.

20. Ne pas s'attacher a la vue du recours dans les [hautes] moralités. Car
le Bodhisattva ne s'attache pas [a distinguer arbritrairement] la culpabi-
lité de I'innocence.

95  The text of the quotation roughly corresponds to the following passage from the
Paricavimsatiprajiiaparamita: punar aparam subhute bodhisattvasya mahasattvasya
saptamyam bhumau vartamanasya vimsatidharma na bhavanti. katame vimsatih? yad
uta atmagraho ‘sya na bhavati sattvagraho jivagrahah pudgalagraha ucchedagrahah
sasvatagraho nimittasamjia hetudrstih skandhabhiniveso dhatvabhinivesah, ayata-
nam rddhis traidhatuke pratisthanam traidhatukadhyavasanam traidhatuke alayo
buddhanisrayadrstyabhiniveso dharmanisrayadrstyabhinivesah samghanisrayadrstyabhi-
nivesah Silanisrayadrstyabhinivesah sunya dharma iti vivadah sunyatavirodhas casya na
bhavati, ime subhute vimsatidharma bodhisattvasya mahasattvasya saptamyam bhimau
vartamanasya na bhavanti (ed. Kimura, 2009: 90).
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As Etienne Lamotte rightly remarks, “les articles 17 & 20 sont une critique dis-
créte contre le noble disciple animé d’une foi éclairée a I'endroit du Buddha, du
Dharma et du Samgha, et doué des moralités chéres aux saints” (Lamotte, 1980:
2422, note 1). The sutra text and Nagarjuna explicitly justify these twenty avoid-
able things by referring to the notion of emptiness. The same kind of critique
against the traditional view of an aryasravaka based on the doctrine of empti-
ness can certainly be stated for the treatment of the abhedyaprasadas in the
Bajaur Mahayana sutra.

4 Conclusion

Within the introductory passage of the “Bajaur Mahayana satra” (BajCz, Frag-
ment 2 of the Bajaur Collection) which is concerned with the emptiness of all
dharmas, the text stresses two categories: the four asamharya-dharmas and
the four abhedyaprasadas. Both are explained in longer passages.

The four asamharya-dharmas, “unconquerable things,” are the last item in a
list of altogether twenty-one groups of four. They circumscribe the highest per-
fect awakening and omniscience of a tathagata, which make him invincible in
regard to Mara or other adversaries. While the asamharya-dharmas are spe-
cific to Prajiaparamita texts, especially the Astadasasahasrika, all other
categories of the list occur in both Abhidharma and/or Prajiaparamita texts,
where they represent the teaching or the characteristics of a buddha. The first
three items of this list are part of the bodhipaksya-dharmas, and the next four
are related to meditation and include the four noble truths. Up to here every-
thing belongs to the sravakadharmas and is also known from canonical or
Abhidharma texts. The next three items characterize a tathagata, an awakened
being. Elsewhere these items are also called buddhadharmas or lokottara-
kusaladharmas and they are only known from Mahayana texts. This seems to
indicate that the original Abhidharma list had been expanded in order to fit
into an explict Prajiaparamita or rather early Mahayana context.

The following ten groups of four (as far as they are preserved on the manu-
script) appear to be random selections of terms, which also occur in the
Samgitisutra/-paryaya. None of the different versions of the Samygitisutra/-
paryaya shows a particular parallel in regard to the sequence, selection or
spelling of the terms. However, the Gandhari text (BajC2) is in principle closer
to the Pali version of the Theravadin or the Sanskrit version of the Sarvastivadin
rather than to the Chinese and Gandhari versions of the Dharmaguptaka.

Despite certain parallels, it was not possible to determine a close connec-
tion to any of the Prajiiaparamita texts. Furthermore, its restriction to groups
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of four distinguishes the list of the Bajaur sutra from all extant parallels.
Nevertheless,acommon background of thelists occurringin the Prajiiaparamita
literature and the Bajaur Mahayana sutra is clearly discernible. This is con-
firmed by the general diction of the text that uses terms and concepts typical
to Prajiaparamita. However, the term itself, prajiiaparamita, is not mentioned
even once in the preserved portions of the text.

Thelist of the groups of fourleadsto adiscussion of the four abhedyaprasadas,
“unbreakable confidences”. The extensive treatment of the abhedyaprasadas
appears to be an original trait of the siitra that cannot be found in other early
Mahayana texts. The peculiar variant abhedya replacing the more common
avecca | avetya of other traditions as well as the arrangement of the traditional
three a®prasadas together with morality (sila) in a group of four can be traced
back to early Abhidharma traditions attested for the Sarvastivadins. While the
arrangement as a fourfold group seems to be a pan-Sarvastivadin feature, the
specific interpretation of the a®prasadas as abhedyaprasadas, “unbreakable
confidences,” could have its origins in the circles of early Gandharan
Abhidharma specialists. From there, however, it seems to have spread out to
various traditions including the translational Chinese literature.

The Bajaur Mahayana satra uses this well-established concept of
“Mainstream Buddhism” and reinterprets, or to use an expression by Paul
Harrison, “Mahayana-ises” it “in terms of the doctrines of Stinyata” (1978: 55). It
thus follows a strategy that can also be observed in other early Mahayana texts.

As Johannes Bronkhorst (forthcoming) correctly noticed, the dogmatic dis-
courses of early Mahayana literature presupposed the existence of a
well-developed Abhidharma tradition, and there seems to be good evidence
that the rich Sarvastivada Abhidharma, which was particularly influential in
the Indian northwest, was one of the main sources for the upcoming Mahayana
and its terminology and scholarly debates in early Gandhara.

Abbreviations
AA Abhisamayalamkara (ed. Wogihara, 1932)
AAA Abhisamayalamkaraloka of Haribhadra (ed. Wogihara, 1932)
AAV Abhisamayalamkaravrtti Sphutartha of Haribhadra (ed. Tripathi, 1977)
AN Anguttaranikaya
BajC Bajaur Collection, fragment no.
BHSD Buddhist Hybrid Sanskrit Dictionary (Edgerton, 1953)
BL British Library Collection, fragment no.
Ch. Chinese
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PTSD
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SA
Skt.
SN
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SWTF

Tib.
Vibh
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Commentary

Critical Pali Dictionary (Trenckner et al., 1924-)

Dirghagama

Dighanikaya

Dharmasamgraha of Nagarjuna (ed. Miiller and Wenzel, 1885)

Gandhari

A Dictionary of Gandhari, Stefan Baums and Andrew Glass, eds., <http://
gandhari.org/dictionary.php>

Larger Prajiaparamita from Gilgit (partly ed. Conze, 1962, 1974, Zacchetti,
2005)

Madhyantavibhaga-bhasya (ed. Nagao, 1964)

Mahaprajiiaparamitasastra (T.25.1509)

Martin Scheyen Collection, fragment no.

Mahayanasiutralamkara (ed. Lévi, 1907)

Majjhimanikaya

Pali

Prajfiaparamita

Patisambhidamagga (ed. Taylor, 1905)

Dictionary of the Pali Text Society (Rhys Davids and Stede, 1921-1925)
Paricavimsatisahasrika Prajiaparamita (Ms. Cambridge, ed. Kimura,
1986—2009)

Samyuktagama

Sanskrit

Samyuttanikaya

Split Collection, fragment no.

Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden
und der kanonischen Literatur der Sarvastivada-Schule. Begonnen von
Ernst Waldschmidt. Im Auftrage der Akademie der Wissenschaften zu
Gottingen hrsg. von Heinz Bechert u.a. Gottingen: Vandenhoeck &
Ruprecht.

Taisho shinshi daizokyo K IFHT 8 KjEi4% (ed. Takakusu (=47, Watanabe
JE312, and Ono /NET, 1924-1934)

Tibetan

Vibharga (ed. Rhys Davids, 1904)
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T.9.272: Bodhisattvagocaropayavisayavikurvananirdesa, Da sazheniganzi suo shuo
Jjing KIiEHEERZ FFTER4E, Bodhiruci.

T.9.278: [Buddha]avatamsakasutra, Dafangguang fo huayan jing K 5 & ihEE ez 4%,
Buddhabhadra.

T.10.279: [Buddhalavatamsakasutra, Dafangguang fo huayan jing K775 #hHEEAL,
Siksananda.

T.a4.474: Vimalakirtinirdesa, Weimojie jing 4EFE:E4E, Zhi Qian 373,

Ta4.475: Vimalakirtinirdesa, Weimojie suo shuo jing 4EFEsEFTER4E, Kumarajiva.
T.14.476: Vimalakirtinirdesa, Shuo wugou cheng jing 55 EEIETH4E, Xuanzang 2 8%,
Tag.1022: Yigie rulai xin bimi quanshen sheli baogie yin tuoluoni jing — Y4131k
weGaHEEHFEETLL, Amoghavajra.

Tag.1022A: Yigie rulai xin bimi quanshen sheli baogie yin tuoluoni jing —VJ A7
WL 54 HITE I RS, Amoghavajra,

T.ag9.1023: Yigie rulai zhengfa bimi gie yin xin tuoluoni jing — {40 T E AR 6 I
LPEERIELE, Shihu .

T.25.1509: Nagarjuna, Mahaprajiaparamitopadesa, Da zhidu lun KFH7E 5,
Kumarajiva.

T.26.1536: Sariputra, [Abhidharma]samgitiparyaya[padasastra), Apidamo jiyimen
zulun [7 B ZEFESRFF T e 5, Xuanzang 2055,

T.26.1537: Mahamaudgalyayana, [Abhidharmaldharmaskandha[padasastra),
Apidamo fayun zulun ["] B 548 € 5, Xuanzang 2,55,

T.27.1545: 500 arhats, [Abhidharma]mahavibhasa[sastra], Apidamo da piposha lun
Pr] B2 K BE 2D am, Xuanzang 208k,

T.28.1550: Dharmasresthin, Abhidharmahrdaya[sastra), Apitan xin lun (5] B2
&, Samghadeva, Huiyuan £z,

T.28.1552: Dharmatrata, Samyuktabhidharmahrdaya[sastra], Za apitan xin lun 5

B B2 £2.005, Samghavarman.
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- T.311599: Vasubandhu, Madhyantavibhangatika, Zhongbian fenbie lun F13543 51
5, Paramartha.

- T.311600: Vasubandhu, Madhyantavibhanga, Bian zhongbian lun ¥ iE5m,
Xuanzang 2%,

- T.311601: Maitreya, Madhyantavibharga, Bian zhongbian lun song % :m0H,
Xuanzang Z8E,
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